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INTRODUCTION 
one of the most rewarding aspects of the study of a movement is 
a thorough inquiry into the factors which molded the leading figures 
of that movement. Puritanism has written a large chapter in the ori-
gins of this country with its spiritual influence extending into the 
main stream of the nationte religious life. Indeed, there can be no 
story told of colonial life of the United States without a careful 
analysis of the origins and development of Puritanism. One part of 
that study must deal with the men who brought it to the new land and 
those who led in ita settlement and exploitation. Familiar names 
come to mind immediately such as Increase and Cotton Mather1 John 
Winthrop, Samuel Sewall and Jonathan Edwards.. One of those whose 
name is often mentioned in major works on Puritanism is that of Samuel 
Willard, Pastor of Third Church of Boston from 1678 to 1707 and Vice 
President of Harvard for the last six years of this time. He was a 
key figure in that critical period of transition when the system of 
the pioneers waned in ita effectiveness and a new era of liberal 
views and toleration began. 
Standard works on Puritanism by such scholars as Perry Miller, 
s. E. Morison1 V. L. Parrington, W. Walker, Wertenbak.er, and Schneider 
survey the broad scope of the system and deal with such areas as the 
int~llectual life, dogma, and modifications as new conditions performed 
their environmental work. None of these deals in any significant way 
with the life and ministry of individuals, particularly not with 
iv 
Willard although his writings are often mentioned and quoted. Almost 
no attention has been given to him as the pastor of one of the important 
. 
churches of the Colony and as the head of the College when it emerged 
from Matherian rigidity and entered an era of liberalism. Willard led 
in welcoming the Brattle Street Church and its pastor, Benjamin Colman, 
into the circle of Boston1 s churches and pastors. Later, Willard was 
extolled for his unusual wisdom in handling the situation arising out 
of the Salem Cases of 1692. His greatest distinction, in addition to 
his faithfulness as Pastor of Third Church, was the production of a 
series of closely related lectures which years later were assembled 
by Thomas Prince and Joseph Sewall as The Body of Divinity. 
For these reasons there is needed a study of the life, ministry, 
and contributions of this important figure in Colonial New England dur· 
ing the last quarter of the seventeenth century and the early years 
of the eighteenth. Combining, as did very few, a rigid orthodoxy and 
a tolerant attitude, Willard was a Calvinist in his own beliefs but a 
liberal in his attitude. A study of his life and writings is necessary for 
an understanding of the trends of the eighteenth century which set 
Actually, only one very short account of Mr. Willard-lle ministry 
has appeared, an article in an issue of the Panoplist of 1808 which 
was based solely on the Funeral Sermon delivered by Ebenezer Pemberton 
at the funeral in 1707. No details of his life are given and no source 
material was used. The article comments that Willard was remembered 
v 
for hie outstanding piety and wisdom and that may be evidence of the 
high place which Willard held a century later. 
Sketchy highlights of the first ministry, in Groton, are gleaned 
from two small works on the Town by s. A. Green and Caleb Butler which 
are baaed on town records. Same of the details of Willardts life and 
ministry are found in Hill's History of Old South Church (1890), a 
factual, informative survey of the life of the church based on the 
manuscript church recorda. But this valuable work fails to provide an 
evaluation of the pastors based on their sermons, lectures, and print-
ed material. Again, Hill did not attempt to place the pastors within 
the whole context of Puritanism itself. Nor did the author refer to 
Willard 1a The Body of Divinity, his major work and significant contri-
bution to his period. There is no mention of hie part in the Salem 
Cases and his work as vice president of Harvard. This is not a criti-
cism of Hill's work since the intent was to present the life of a 
church and not of individual pastors of it. Earlier, 1830, a Pastor 
of Old South Church, Rev. Benjamin Wisner, delivered four sermons on 
the history of the church in which he eulogizes Willard as an eminent 
Puritan and Pastor but he gives no essential facts. 
A work which reflected many of Willard1 s characteristics was the 
Diary of Judge Samuel Sewall who was prominent in Third Church as well 
as in the civic life of Boston. He refers repeatedly to Willard and, 
all in all, pictures him as an able preacher and expositor, a faith-
ful pastor and an understanding shepherd of the families of his con-
gregation, especially in their times of needs. A close friend of 
vi 
Willard's, Rev. Jobn Barnard, writes in Eminent Ministers in New 
England that he was learned, an able preacher, and a pleasant com-
panion. Two pastors in later years at Old South Church, Benjamin 
Wisner and George A. Gordon, praise Willard highly without going into 
details of his life and contributions to the ehurch. 
Standard works on the Puritanism of the Colonial period such as 
those by M~ c. Tyler, w. Walker, Perry Miller, s. E. Morison, H. w. 
Schneider and T. J. Wertenbaker, are essential for a balanced picture 
of the complicated situation in New England Puritanism. Their works 
have been used in this study in order to place Willard against his 
contemporary background. Of all the works in this field, those of 
Perry Miller and M. c. Tyler reveal more acquaintance with Willard's 
views than any others. Both manifest a knowledge of The Body of 
Divinity as well as of his many published sermons. Miller contends 
that The Body of Divinity summarizes seventeenth century Puritan 
thought. Puritans had a rich heritage from Ames, Preston, Ramus, 
and Richardson but while his works reflect their concepts in theology 
and methodology, no direct reference to any of these are to be found 
in them. 
J. L. Sibley briefly reviews Willard's ministry and commends hie 
major work, The Body, although he recognizes that it has not attained 
the eminence which it may have deserved. He notes that he knew of only 
one student (unnamed) who had read it carefully and believed it merited 
a high place. To this judgment Thomas Prince and Joseph Sewall would 
agree, for they wrete in their Preface to it that no system of theology 
vii 
of greater worth had arisen or would likely be produced. Willard's 
place in welcoming Brattle Street church into the circle of churches is 
dealt with adequately in c. H. Chapman 1 s dissertation of the Life of 
Colman, first pastor of Brattle Church. Two valuable books by members 
of the Willard family of later generations are helpful in understanding 
the ancestral background as well as the high esteem which, in typical 
New England style, the family had for their distinguished forbear. 
viii 
CRA.Pl'ER I 
EARLY LIFE: 1640-1678 
Birth and Young Manhood 
Samuel. Willard was born in Concord, Massachusetts, on January 31, 
1640, the second son of Major Simon Willard. The father had come to 
Boston from England in 1634 and next year was one of the principal 
agents of a company which bought the section of land on which the town 
of Concord was built. There he lived as a prominent leader for some 
twenty years and raised a family of seventeen children. For all but 
one year he was clerk of writs at Concord and for fifteen years he was 
a deputy and representative.l The Major also worked in the surveying 
of lands, the fur trade, and was a negotiator with the Indians in bound-
aries. For the entire period he commanded the Middlesex Eegiment. 
"There is scarcely any kind of service needed for a public man in those 
early times that Major Willard did not render to the colony. n2 
The Willard family was very old in English history; in fact, the 
name is found in the Domesday B0ok and is hel.d to be of' French or German 
origin. It was a common name in Sussex and Kent and occurs often in the 
Subsidy Bolls. The family home in England was at Horsemonden in Kent 
lr.ne Life of Eeverend Samuel Willard, D.D., A.A.S.(A later mem-
ber of the Willard family but not the one of this dissertation)ed .. by 
his daughter (Boston: George H. Ellis 1 1892), p .. ll. 
2Ibid., p. 23. 
1 
and it was there that Simon was born in 1614. At the age of twenty 
he 1eft England to arrive in Boston in the middle of May 1634. He 
purchased a tract of 100 acres of land on the east bank of the Charles 
River.3 Major Willard had nine sons and eight daughters. Samuel was 
the second son. All sons lived to maturity, married,. and 1eft families, 
as did five of the daughters.· Major Willard was "a chief instrument 
in erecting this town" (Concord).4 He became a lieutenant in 1637, a 
captain in 1646, and a delegate to the General Court in 1649. He died 
on April 24, 1676, in Char1eetown, where he had fled with hie family 
when the house at Groton was burned by Indians in May 1675. (April 24 
is the o1d date, the "new" date woul.d be May 4).. The second and third 
wives of Major Wiilard were related to President Dunster of Harvard 
College, one being hie sister, the other ei:t;her his cousin or niece. 
According to Ca1eb Butler, Simon was an outstanding man, both in mili--
tary and ciVil life. He was a courageous pioneer in the founding of 
Concord and the defense of the colony against Indian attacks. Profes-
sor Morison agrees in giving.him a place of recognition in the early 
days of Massachusetts.5 
Samuel Willardts mother was the former Mary Sharpe who died in 
2 
3Joseph Willard, The Willard Memoir The Life and Times of Ma or 
Simon Willard (Boston: Phillips, Sampson, and co., 1 5 , p. 13 • The 
exact location of this tract is given on a map on page 135. The fami1y 
coat of arms is reproduced on p. 79. 
4John Langdon Sibley, Biographical Sketches of Graduates of Harvard 
University (Cambridge: Harvard University Press, 1873-1885), v.II, p. 16. 
5s. E. Morison, Harvard Colle e in the Seventeenth Cent (Cam-
bridge: Harvard University Press, 193 , p. 538; See also Tyler, History 
of American Literature. 
1642. Major Willard t s other two wives were Elizabeth Dunster and 
Mary Dunster. 
One of Major Willard's friends ~s Reverend Peter Bulkeley and in 
1635 the General Court granted to Bulkeley, Willard, and about twelve 
other families the land Which was named Concord.6 Of this Willard had 
some 2000 acres. During 1634-45 the Willard family lived at what is 
3 
now the corner of Winthrop and Dunster streets in Cambridge. Mr. Bulk.eley 
became pastor at Concord and was so ·serving when Samliel. Wa.s born there. 
Another preacher who seemed to ha.ve influenced the family was 
Mr. Rowlandson of Lancaster. ''Major Willard was scrupulously religious 
in his character. He 'Would then be careful to train up his children in 
the right paths. n7 
The minister at Concord during the early life of samuel deserves 
mention. He was the Reverend Peter Bulkeley (or Bulkley) who was a. 
leading exponent of Covenant theology. He revealed his views in a book 
published in London in 1646 called The Gospel Covenant or The Covenant 
of Grace Opened. There is general agreement that this work is 11one of 
those massive, exhaustive, ponderous treatises into which the Puritan 
theologians put their enormous learning, their acumen, their industry, 
fervor, pathos, and consecration of their lives."8 Bulkeley concentrated 
a vast amount of learning, theological concepts, and incisive perception 
into Puritanism to construct this great work. 
6willa.rd, 2E· ~., p. 140. 
7Ibid.' p. 311 •. 
Bs. E. Morison, An Intellectual Life of Colonial New England 
(New York: New York University Press, 1956), p. 161. 
Samuel Willard entered Harvard in 1654. He paid 13 shillings 7 
pence quarterly for ntuition, study, rent, and bed making. n9 Many col-
lege debts in those Qays were paid With farm produce and goods. We know 
of young Willard that "he brought from his home seventeen quartes of hott 
wa.tters which Wiped out a debt of :e 1, 14 a. ulO He graduated With honors 
in 1659 and according to Sibley was the only one of his class to take the 
second degree. His engraved portrait has after his name the well known 
M.A.ll 
Pastor at Groton 
Samuel Willard was pastor of but two churches, Groton and Third 
Church in Boston. The town of Groton dates back to 1655 although the 
original petition which would give the exact date of ita establishment 
has not been found. Butler refers to a very early request (1655) to 
the General Court for "a plantation upon the river that runs from Nashua 
at Lancaster into Merrimack called Petapawag."l2 The plantation was 
eight miles square and supposedly the name was chosen by Deane Winthrop, 
son of the governor, who came from Groton in Suffolk County, England. 
The earliest records of the town go back to 1662 and in them Samuel 
Willard is listed among the original fifty proprietors, his grant of 
twenty-three acres being the fourth largest.l3 The Reverend John Miller 
9 . . 
-Sibley, ~· ~., p. 14. 
10-Morison, An Intellectual Life of Colonial New England, p. 163. 
llA copy of the engraving may be seen in the Washburn Papers III 
(Mass. Hist. Soc.). 
12caleb Butler, History of the Town of Groton (Boston: T. R. 
Marvin, 1848), p. ll. 
l3Ibid., p. 27. 
4 
was the first pastor at Groton. Though the date when he began his ministry 
is uncertain, he was there by 1662 and the records for the following year 
include a request that he remain as pastor 11for further edification.ul4 
Evidently a parson.age.l-taa tmder construction in 1662; in 1663 he was 
given a twenty-acre lot, shortly before his sudden death in June. He had 
come originally from England and had lived in Roxbury, Rowley, and. Yarmouth 
before his Groton ministry. 
At a town meeting held on June 21, 1663, the record states that: 
Ita agreed by the towne and manifested by vote that Mr. Willard 
if he accept of it shall be their minister as long as he lives, 
wch Mr~ Willard accept Except a manifest providence of God apears 
to take him off .15 
There were five dissenting votes, which was a serious thing for "it 
must have been a fourth part in number and certainly some of the principal 
and most influential men of the town.nl6 It does not seem to have 
affected Willard's ministry, for a time of repentance and forgiveness 
followed shortly after, and probably the whole matter ended there. Mr. 
Willard was voted the use of lands and the minister's house by a maj9rity 
vote. On September 10 of the same year the town meeting fixed his yearly 
salary at :e 40 (to begin on July 1) and expressed hope that "after the 
expiration of the yeare ••• we shall be able to ad unto his maintenac. trl7 
The salary was paid in three allotments and the town' a good intention was 
carried out, for the salary was raised to :e 50 the next year. It was 
14Ibid., p. 155. 
15samuel A. Green, Early Records of Groton (Cambridge: Press of 
J. Wilson and Son, 1880), p. 8. 
16:autler, op. cit., p. 156. 
17Green, op cit 9 
-· _., p. • 
5 
:e 60 the third year and by 1672 stood at :e 80. It helps in knowing 
the value of this sum to quote the prices of some staple foods of the 
time (1667): wheat, five shillings a. bushel; Indian corn, three shil-
lings a bushel; pork, three pence a pound; butter, six pence a pound.18 
In one record we note that his name is spelled "Willerde." 
During the second year of his ministry the church at Groton was 
11 gathered" and he was ordained. ])vidently the church had not been 
duly organized under the Reirerend Mr. Miller. The Records of the 
First Church of Roxbury inform us that "on July 13, 1664, a church 
was gathered at Grayton and Mr. Willard was ordained. "19 . Of the or-
dination service we know nothing. In the following year the town 
built a meeting house, but there is no indication where services had 
been held previously.. In the same year the town by tmanimous vote gave 
to the pastor 
the house and appurtenances to him and his forever; but if he 
removd before seaven yers he should leaue the half accomodation 
to the town and be aloued ••• for what improvement· he have mad 
upon it. But if it shall please God to take him by Death, then 
the house and land to his eayers forever.20 
In addition to these aids the pastor had the promise of some people who 
11doe ... Ingage to get Mr. Willard hay mowing and fetching home for 8 
shillings per load at a seasonable time viz. in the midle of July. n2l 
lB:sutler, op. cit., footnote p. 156. 
l9sib1ey, £E· ill·' v. II, p. 15 and Butler, ~· cit., p. 156. 
20sibley, op. ~., p. 15 
21Ibid., p. 16. 
6 
On August 8, 1664, Mr. Willard married Abigail_ Sherman, daughter 
of the Reverend John Sherman, the minister of Watertown. There were 
six ehildren by this inB.rriage, five of whom were born in Groton and the 
sixth shortly after the family fled Groton on its destruction in 1676. 
They were Abigail, Samuel, Mary, John, Elizabeth and Simon. Abigail. 
was born July 5, 1665. She married the Reverend Benja.min Estabrook of 
Lexington, November 29, 1694. ·After he died in 1697 she married the 
Reverend Samuel Treat of Eastham who died in 1717. She died in 1746. 
A grandson, Robert Treat Paine, graduate of Harvard in 1749, was one of 
the signers of the Declaration of Independence and a judge of the Supreme 
·Court of th~ Colony. 
Samuel, born January 25, 1668, died at an early age. Mary was born 
October 10, 1669. She married David Melville of Barnstable and Boston. 
She died in 1723. John was bom September 1673. A graduate of Harvard 
in 1690, he became a major, travelled, lived in Jamaica, prospered in 
trading and died in 1723. Elizabeth, born December 271 1674, was unma.r-
ried. Her will is dated April 1722. Simon was born shortly after the 
family moved from Groton. A graduate of Harvard in 1695, he engaged in 
trade in Boston and died in 1712.22 one of John's children was Samuel 
Willard, Harvard 1723, whose grandson was Joseph Willard, president of 
Harvard from l781-18o4. 
The Town Records of Groton give some hints as to provisions and 
supplies which Mr. Willard received over his thirteen years • pastorate. 
Here are a few of these items: 
;2~illard1 op. cit., p~ 366. 
--
7 
· 1666- to pay unto our reverent Pastor the third pt. of his 
pption in merchant~ble corne at price eurrant ••• to cutt and cart 
to his house and there to cut for him the aforesaid 30 cord of 
wood at five shilling p cord.23 
1667- to give unto Mr Willard for his .maintenac ••• sixty pounds 
to be paid at two payments the one halfe to be paid into him 
betwixt this and the last of march; and the other half of the 
pay ••• by the last of Sept.24 · 
le69- John Page and John Nutting ••• to see that Mr Willard have 
maintenac duely and truly payd him. 25 
1670- Mr Willard to have sixty pounds for this :present yeare 
and sixth shal~ be payd in flesh provision, that is, to say 
in merchantable pork beef butter .and cheese betwist now and 
christmas merchantable wheat five shill per bush barley 4s per 
bush rye 4s pease and Indian corne flesh meat to be payd ••• 
per pound butter at 6d.26 
1671- pay to be f 65. 
October 14, 1672- Mr Willard to get 80 pounds a year.27 
October 1675- To get 80 pounds--of this 60 in corne and provi-
sions.28 .· · 
He held also 273 acres of land with twenty-nine acres of meadows 
and used the house and lot which contained fourteen acrea.29 In 1670 
he was made a freeman of Groton. 
The Witchcraft Case of Elizabeth Knapp 
Elizabeth Knapp, a sixteen-year old girl, was a member of Willard1 s 
congregation and in 1671 was taken by a. terrible seizure. Mr. Willard 
8 
has left for us a sixteen-page letter giving a thorough first-hand account 
23Green op. cit., p. 17. 24Ibid., p. 20. 
. ' 
--
25 Ibid., p. 27. 26ibid., p. 30. 
27Ibid., p. 40. 28Ibid., p. 52. 
-
29Ibid.' pp. 180-18~. 
of her strange hysterical fits. In these she not only railed at members 
of the community and her parents, but also accused Mr.. Willard and two 
neighboring pastors as well. She would break out in extravagant laughter, 
weeping1 mma.tural roarings 1 even barking like a dog, and in her dis-
tempers would call her parents "roagues" and Mr. Willard "a great black 
roagus." Seized with violent emotions and agitations of her body, her 
tongue stuck to the roof of her mouth for hours 1 and she would throw -her-
self violently on the floor. In some of her fits six men were unable to 
hold her. At other times words were spoken seemingly while her mouth was 
shut. She claimed to have seen the devil who offered her "money1 silks, 
fine oloathes. n30 Sometimes she sa't'l' the devil in an old man to whomJ 
from a out finger9 she gave blood ma.k:tng an agreement to serve him for 
one year while in return he would make her a witch for six years. She 
confessed to Mr. Willard that she often prayed to the devil to come to 
her so that she could give herself to him soul and body. 
Mr.. Willard attempted :to understand her affliction and to help her. 
Once while praying with her, she affirmed that she was deluded by the 
devil. Another time when he visited her she told him that the devil had 
urged her to murder her parents and to drown herself in the well. One 
day in November the church held a day of solenm prayer for her but very 
little apparent change in her condition could be observed. At another 
time three ministers in addition to Willard and the family doctor were 
present when Elizabeth confessed that the devil had come down the chimney 
and sat upon her. Another time Mr. Willard brought to see her a godly 
3~ass. Rist. Soc. Colls. 1 Ser. V1 v. VIII, p. 557. 
9 
10 
woman whom she had accused and ''the accusations were withdrawn. n3l 
Mr. Willard came to certain conclusions concerning Elizabeth: (1) 
that her distemper was real and not counterfeit. Re based this on her 
"great strength which is beyond dissimulation. n32 (2) that this distemper 
was diabolical because her body was not wasted and her natural strength 
remained when the fits left. (3) that the devil spoke tnrougb. her. He 
based this on five occurencea: her speech organa were not used, labial 
letters were uttered-.(mma.tural without the motion of the lips), she 
reviled the pastor whom she had respected, the expressions used concerning 
the };8Stor such as the "black coated roague" were not usual, the. swelling 
of her throat as big as a manta fist. (4) that there was a question as 
to 'Whether she had made a covenant with the devil. Mr. Wi~d was un-
certain about this because of so many contradictions. He felt her 
condition aroused m.e.ny doubts, but "this much is cleare shee is an object 
of pitye ••• her forlorne state ••• a monument of divine sev~ritye. n33 
Mr. Willa.rd • s handling of the case was unusually thoughtful and 
intelligent for the times. It has been said that in acting as he did 
he undoubtedly prevented a serious outbreak in Middlesex County which 
might have rivalled the tragedy of Essex. 
End of the Groton Ministry 
The Groton ministry came to an end during King Philip' a War because 
of an Indian raid on the town. One of the best accounts of this 
31Marion L. Starkey, The Devil in Massachusetts (New York: A. A. 
Knopff, 1949), p. 169. 
32Mass. Hist. Soc. Colla;, Ser. v, v~ VIII, p. 569 .. 
33Ibid., p.- 570. 
particular event is to be found in A Narrative of the TnQia.n Wars by 
the Reverend William Hubbard published in either 1676 or 1677. Hubbard 
was the minister at Ipswich in the county of Essex. His account des-
· cribes three raids on Groton, March 2, 9, and the main one March 13.. On 
their first appearance the Indians rifled eight or nine houses and 
stole some cattle bringing Ma..jor Willard to the defence of the community 
"with seventy horse; forty also came up to their relief from Watertown; 
but the Indians were all fled .having first burnt all the houses in the 
. 
town save four ••• the meeting house being the second house they fired,. n34 
In the second raid, four men were attacked and one was killed. In the 
March 13th attack four hundred Indians came against the town, wiping 
out the rest of the village and settlement until two years later, when 
it was reestablished in the spring of 1678; In June the town records 
were resumed and we find that Reverend Gershom Hobart became the pastor. 
Mr •. Willard had been called elsewhere. Mr. PembertoD;, in his well known 
funeral sermon of Samuel Willard, saw in the destruction of Groton a 
providential purpose, for "it had mercy in this respect that it made way 
for the translation of this bright star to a more. conspicuous orb.u35 
Dr. Pierce thought that this awful judgment was a very high price to be 
paid for this rttranslation.rr 
3~utler, ~· ~., p. 76. 
11 
35Benjamin Pierce, History of Harvard (Cambridge: Brown, Shattack 
and Co., 1833), p. 137. 
CHAP!'ER II 
THE FIRST TWELVE YEARS IN TEE BOSTON MINISTRY: 1678-1690 
Pastor at Third Church 
On April 10, 1678, Mr. Willard became the colleague to the Reverend 
Mr. Thacher at the Third Church of Boston. The Puritan concept of the 
church, in accordance with st. Paul 1 s lists, called for two pastors in 
a church, one, the pastor or preacher, who gave himself largely to the 
public and private ministry of exhortation, and the other devoting his 
efforts to the teaching office of the church. The latter is quite often 
referred to as the teacher. In modern ecclesiastical life he might pos-
sibly be known as the director of religious education. To maintain the 
difference between preacher and teacher was hard and in actual fact only 
the larger (and wealthier) congregations could afford both. In practice 
the pastor-teacher distinction was soon given up. 
The Third Church was not quite ten years old. 
For the first twenty years of its life, the First Church was Boston's 
only church. By 1650 the increase in population was such that there was 
established another one, the Second Church, which dates its origin from 
June 5 of that year. It began with "the cordial concurrence of the Firet."36 
36namilton A. Rill, History of the Old South Church (Boston: 
Roughton Miflin and Co., 1890), v. I, p. 3. 
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The next one to be established was a Baptist church {16651 but not being 
part of the New England Establishment, it was not called the Third Church. 
The next church to be established in the standing order was called "The 
Third Church" alt~ough actually it was the fourth religious body in the 
town. 
The Third Church came about "as a result of dissension and division 
in the First and of a secession from its membership which it strenuously 
resisted and for many years refused to forgive. "37 This rupture greatly 
affected the life of the Third Church and Mr. Willard 1 s pastorate as 
well. One of the more helpful sources in understanding this unfortunate 
situation is what is called the Third. Church Narrative, written in 1693 
and discovered by Mr. Hill as he was preparing his very factual History 
of the Old South .Church. So impressed was Mr. Hill by what he found 
in the narrative, that to him the conclusion was inescapable that the 
Third Church 
goes back to the immigration under John Winthrop and to the May-
flower • • • and has drawn its inspiration, more perhaps than almost 
any other church, freely and indifferently both from Salem and 
Plymouth.38 · 
The particular element of trouble centered in the calling of a 
pastor. The First Church had given a call to the celebrated John Owen 
of London, but he would not leave his beloved England and his great min-
istry there. So, in 1667 the church issued a call to John Davenport of 
New Haven, who was then seventy years old, and to the Reverend James 
Allen, who was exactly half that age, to serve as colleague. One group 
37Ibid., p. 3. 
38Ibid., p. 4. 
in the church was opposed to the former because of his age (he died , 
fifteen months later), the conditions under 'Which he left his church in 
New Raven, and his views concerning the baptismal covenant. He had 
been pastor at New Raven since the founding of the Colony and it was a 
natural assumption that, considering his age, he would retire there. The 
New Haven church refused to give its cpnsent to his removal and for him 
to leave Without it was contrary to Congregational practice. Both the 
church at New Raven and that at Boston were unsettled because of his 
proposed removal. 
Davenport's views on the baptismal covenant must be examined in the 
light of the Puritan position on church membership which is an important 
pa.rt of the "Half-Way Covenant."39 According to the earliest Puritans, 
only adults of Christian experience were part of the Covenant and with 
them were their childien. · Therefore, membership -was a dual affair, 
based on birth and experience. Many of the second generation lived up-
right lives·, but could not point to a second WQrk of grace in their 
hearts. The question was: Is the eligibility for baptism transmissible 
.to the third generation, to children of non-regenerate members i.e., of 
the half-way members? It would be illogical to deny this right to them 
when they were members of the church by birth and. i.t would have contra-
dieted the prevailing conception of full church membership. The Half-Way 
Covenant was the compromise arrived at, by which non-regenerate members 
were accorded covenant privileges to transmit them to their children. The 
39An informative discussion of this is found in Williston Walker's 
A History of the Congregational Churches in the United States (New York: 
The Christian Literature Co., 1894) The American Church History Series, 
v. III, pp. 170-182. 
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non-regenerate were denied the right to vote in the church, or to partake 
in the Supper, and yet they were in the Covenant with the right of baptism 
and were tmder the discipline of the church. They were in the covenant, 
but not in full commtmion. This position was upheld by the conventions of 
1657 and 1662 and by the General Court in 1682. 
Mr. Davenport•s part in this is difficult to describe beyond the 
barest facts. He had influenced the New Haven church to refuse to take 
part in the convention of 1657, and he wrote some articles denouncing 
the Half-Way Covenant.40 Other clergy in Connecticut favored the Synodi-
cal action and a ministerial assembly (1666-67) voted toleration for both 
sides. Mr. Davenport was upset by the failure of Connecticut to uphold 
the primitive ideal and accepted the call from First Church in Boston 
because a majority of the members there were opposed to the new views. 
The pro-synodical group in First Church voted against the call to 
Mr. Davenport and, when he agreed to become pastor, decided to withdraw 
for the express purpose of organizing a church which would follow the 
Half-Way Covenant. The methods used for severing the ties which bound 
Mr. Davenport to the New Haven congregation were investigated many years 
later (1691) by a committee of four from Third Church. Their report, 
which occupies some eighty pages in Hill's History, states that the 
church in New Haven had written a letter to the First Church in Boston 
stating that they 
40:For full details see Walker, Ibid., p. 177. 
saw no cause nor call of God to resign their reverend pastor 
to the church at Boston ••• as he could not be persuaded to 
4 remain with them they would not further oppose his removal. 1 
The Third Church was 1 ifb,erefore 1 composed of members of the First 
Church who were in favor of the Hal:f'-Way Covenant and who withdrew from 
First when Davenport became the pastor, a man openly opposed to the 
action of the 1662 Synod. The new church was organized outside Boston 
· to escape the authority of the magistrates. It started with twenty-eight 
men of the Firat Church together with the Beverend Mr. Thacher who met 
in Charlestown on May 12 and 161 · 1669, to execute their plans. The new 
work was sanctioned by seventeen ministers, among them Increase Mather 
of Second Church. Of the fourteen magistrates who expressed their 
judgments about the new group, six opposed and eight favored it, "Major 
Willard being one of the eight. n42 The church adopted the usual 
covenant for congregational churches adding one im.portan'!i clause 
And for the furtherance of this blessed fellowship with God 
in Christ and one with another--we do likewise promise to 
endeavor to establish among ourselves, and convey to our posterity, 
all the holy truths of the Gospel, committed to our churches, 
in faith and observance, opposing to the utmost of our churc~3 power whatsoever is divers.e therefrom or contrary therednto. 
It should be noted that the first membership of the Third Church 
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did not include any women. The wives of the dissenting men asked for 
their letters from the First Church but were refused.44 Then Third Church 
.• 
4~enjamin Wisner, History of the Old South Church, four sermons 
delivered in 1830 6 . 
42willard, ~· ~., p. 319. 
4Jwisner, ~· cit., p .. 8 •. 
4~he letter of request may be found in Wisner, .912• ~., p. 82. 
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officially asked First for the letters and apparently this request was 
ignored. Final~y in 1674, five years after the church began, twenty-three 
women made written application to Third Church and by church action their 
names were added to the membership on October 16 of that year. The 
first name on the list was that of Mrs. Margaret Thacher, the pastor•s 
wife. During this entire period these women were prevented by the 
action of the First Church from attending the Communion. Doubtless, 
they were allowed tn attend services and hear preaching, for the law 
required it. 
Among the members of the new church were some of the prominent names 
in colonial Boston: Thomas Brattle, Theophilus Frary, Judge Sewall, 
James Pemberton, Joseph Belknap, and John Alden. Mr. Hill asserts that 
there were two other men among the charter members, but does not give 
their names. The Reverend Thomas Thacher was the first pastor. He was 
born in his father's manse in Salisbilry, England, on May 1, 1620. De ... 
ciding not to attend an English University as his father desired, he 
emigrated to the Colony. He studied under the Reverend Charles Chaun-
cey, the minister at Scituate, and distinguished himself in "Hebrew, 
Syriac, and Arabic ••• and obtained a high reputation in medicine and 
theology."45 He was ordained at Weymouth at the age of twenty-four and 
was pastor there for thirty years. He left his first pastorate in 1664 
to go into medical practice. When he was called to Third Church in 1669 
he was dismissed from his membership in the Charlestown church in order 
45Ibid.' p. 12. 
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that h.e might unite 'With the new group starting Third Church. Thacher 
had written the first medical tract in Massachusetts~A Brief Guide to the 
Common PeoRle in the Smallpox and Measlea.46 We have very few of.his 
writings~nly a couple of letters arid three prefaces. Mr. Rill observes 
that Mr. Thacher t s appointment indicated Third Church 1 a desire to have 
"a high standard of ability and scholarship." Cotton Mather gave a more 
thorough appraisal, writing that 
I:Ie was very watchful over the souls of his people and carefUl to 
preserve them from errors as well as vices. But of all these 
errors, he discovered an antipathy unto none more than. that sink 
of all errors, Quakerism; against which he employed a moat fervent 
zeal ••• by employing his talents and influence in exposing their 
errors and counteracting their efforts to spread-their fanatical 
opinions and disorderly practices.47 
Efforts were made to secure a colleague for him. One of the members 
of Third Church, Mr. John Hull, the famous silver .. smith and mintmaster, 
ws selected to make a trip to England to find a candidate. But none 
was found and Mr. Thacher had no assistant until Mr. Willard served as 
hie colleague for a short time in 1678. In 1672 an invitation had been 
extended to Dr. Leonard Roar (an M. D., not D. D.) to assist, but he 
decided to go to Harvard College as president, a position he held for 
three years, resigning in 1675 because of lack of support from trustees 
and students, and dying a few months later. 
The site designated by the town for the new church was refused in 
favor of a site offered by one of the members, Mrs. Mary Norton, widow 
of the Reverend Mr. John Norton who had served at First Church. The 
46rhis was printed in Boston by John Foster in 1678. It contained 
eight pages and was reprinted twice after 1700. 
47cotton Mather, Magnalia Christi Americana (Hartford: Published 
by Silas Andrus, 1820), v. I, p. 444. 
property was at what is now the corner of Washington and Milk streets. 
Mrs. Norton deeded this to Third Church (other grants .of land were made 
later) and the wooden building erected .on the spot was said to have cost 
:e 2000., In popular use Third was known as "South" and after 1717 as 
"The Old South." 
Early Years of the Pastorate: 1678~1682 
Mr. Willard moved to Charlestown in 1676 when Groton was destroyed 
and during the next . two years pr~ached often a.t Third Church. Two years 
later he was installed as colleague to Mr. Thacher but this association 
was short-lived, for the latter died in October of 1678, leaving 
Willard sole minister. The membership at Third was 217 wheu Willard 
became pastor. He had left his work at Groton-under high esteem far 
from what can be gathered from the votes of the Town, respecting 
his ministry, it seems that he and his little flock lived happi~ 
togethe~A and that he was duly respected by the people of his 
charge. o 
Mr. Willard was doubtless quite unaware of the special place to 
which he came in 1678 and of the great niche he would fill. But he had 
been predes~ined to an eminent position in the theological life of New 
Englaii.d, one which caused a later pastor of the church, Dr. George A. 
Gordon, to commend him as 
altogether the greatest minister of the church throughout 
the colonial period ••• an acknowledged leader throughout New 
England ••• a preacher, lec~urer, administrator, and in every 
function an uncommon man. 9 
4~utler, .2R• cit., pp. 156-157. 
19 
49George A. Gordon, 250th Anniversary of the Founding of Old South ·• 
published by Old South Church, 1919, pp .. 38-39. ~ 
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It was probabl~ that just before his Third Church ministry, or in 
his early years at the church, Mr. Willard wrote to the church in Woburn 
(spelled Oburn in the letter), a letter which is one of the few in his 
autographs that have survived. Difficulty had arisen in the Woburn church 
because a man had applied for membership who did not agree with the church 
on its mode of baptism.50 Mr. Willard admitted many differences on the 
~ among Christians and maintained that such differences should ~ be 
used to exclude any from a visible assembly of believers. He pointed out 
that many churches in New England did not have fellowship with those of 
the same persuasion as the one in Woburn; evidently the man was strictly 
Baptistic, not allowing that the Congregational mode had a Scriptural 
basis. However, unless this member was guilty of disobedience or neglect 
of Christian duties, Willard contended that he should not be excluded. 
Willard warned the church not to offend one of the little ones. Re 
reiterates the admonition of the Apostle James to the effect that we are 
not to have the faith of Christ with respect to persons. The aim of all 
churches should be to build a spiritual house in this wilderness and to 
strengthen its bonds of unity and peace. 
In 1679 Mr. Willard t s second marriage took place. Ria bride was 
Miss Eunice Tyng, daughter of Edward Tyng, of one of the prominent fami-
lies in the Colony. The Tyng family lived on the north side of King, now 
State street, near the corner of Merchants• Row. Edward became a towns-
man in 1639. Ria family included two sons and four daUghters. Another 
5~ass. Rist. Soc. Colla., Prince MSS. 90. 
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daughter married Joseph Dudley, who later was governor. By this marriage 
Willard had fourteen children. According to the Willard Memoir, they were: 
1. Edward, born July 6, 1680. Lived only ten years. 
2. Josiah, born June 21, 1681. Harvard 1698, travelled, Secretary 
of the Province for many years, Judge of Probate, and member of 
Suffolk's Executive Council. 
3. Etmice, born January 1683. Died young. 
4. Richard, born May 1684. Drowned in 1697 on the very day he 
enrolled at Harvard. 
5. William, born February 1686. In mercantile business, unmarried, 
lived a good deal of the time in London; died when 30. 
6. Margaret, born December 3, 1687. Married Captain Thomas Child 
of Great· Britain; lived to be 33. 
7. Edward, born September 1689. Died young. 
8. Hannah, born December 1690. Married Judge Little of Plymouth 
in 1713 and died three years later. 
9. Sarah, born February 1693. Died at seventeen months. 
10. Eunice, born June 1695. Unmarried; excelled in letters and 
history; lived for many years with her brother Josiah, the 
Secretary of the Colony. Moved with persons of distinction and 
rank; died in 1751 at the age of 56. 
11. Sarah, born June 1697. Died young. 
12. Richard, born September 1699. Died before he was eighteen. 
13, 14. Twins--Abigail and Samuel, who were baptized in January 
1703, according to Judge Sewa.ll1 a Diary, although there is 
no mention of them in any way in the Willard Memoir either 
by name or in the list of children. They died in infancy. 
In its beginning Third Church had twenty-eight, possibly thirty, 
charter members. In nine years under Mr. Thacher the membership rose to 
217. According to Pastor Wisner, Mr. Willard received into membership 
a total of q05 in the thirty years of his pastorate, of which 406 came 
under the Half-Way covenant. In this connection it should be noted that 
the chUrch's policy in receiving members was unique in the Colony. By 
church action in 1678 it was voted that 
it shall be left to the discretion of the eldership in case any 
that desire fellowship with-the church, through-scruple of con-
science, shall be unwilling to consent that his relation shall 
be read before the church, apprehending it not to be according 
to rule to require it, and they shall otherwise judge him a person 
desirable for communion-and that the relation of such a person or 
persons be given to the elders and by them attested to the church, 
shall be received as if it had been made before the church, pro-
viding that in other cases the common and constant practice shall 
be attended.5l 
However, this was not the end o:f the problem. In August 1685 two 
men, Nathaniel Oliver and Benjamin Davis, asked to be taken into the 
membership without giving a public statement of their religious 
experience. Now a compromise policy was adopted so that "persona may 
be taken in, the church only being present."52 In the :following month 
both men were accepted on this basis. They seem to have been good 
members, but left some years later to help establish the Brattle Street 
Church. 
During the first two years of his ministry in Boston, Mr. Willard 
and the church took part in the Reforming Synod. It arose out of the 
concern of the clergy with worldly prosperity, the growth of secu~r 
views in religious life, the relaxation of moral and theological stern-
ness in the Colony, and their fear that these conditions would bring 
inevitable judgment and serious retribution upon the people.53 They 
considered i~ ominous that of late (1678-79) there·had been unusual 
wa..rnings such as losses at sea, fires, pestilences, and political up ... 
heavals, as well as the Indian War and threat of action against the 
charter. Because of widespread alarm over the spiritual decline, the 
General Court called the Synod into session, charging it to study the 
5lchurch Records, v·. I, p. 6. 
52Hill, op~ cit., v. I, p~ 253. 
53walker, ~· cit., pp. 184-188. 
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critical evils of New England and to propose measures for a lasting reforma-
tion. In its first meeting held September 101 1679, the Third Church was 
represented by its pastor and fotn' "messengers." However 1 doubting whether 
any good would be accomplishea,the church passed a resolution to the effect 
that 
we do not see light for the calling of a Synod att this time .... 
whatever is their determined, wee looke upon and judge to bee 
no further binding to us than the light of God•s work is thereby 
cleared to our own consciences.54 
How indicative this is of the very heart of Congregational polity! 
The Synod recommended more attention to family religion, more rigid 
enforcement of church discipline, more caution in admitting people to 
the Table, and that the churche~ be called into special sessions of 
·humiliation and prayer. Third Church· followed these recommendations and 
on June 291 1680, a public fast was held, including general confession 
and consecration. In addition, the Synod drew up a Confession ( 1680) and 
in later manuals of the church (1841 and 1845) this Confession was included 
as a credal affirmation.55 
The Pastorate in the 1680's 
Important changes were taking place in the the.9:J,ogical climate of 
New England in the 16802 s. Keenly aware of these, .Mr. Willard was 
destined to take a significant part in the upheaval which ensued in the 
following decade. In many ways he sought to stay out of the center of 
54-aill, ~· cit., p. 233. 
55rhis confession is given in its entirety in the. Church Records 
and in Wisner, op. cit., pp. 90-91. 
the controversies in theology and1 .in fact; he did maintain a neutral 
position on several points. His position lent great weight to the final 
outcome in the Colony. During this decade of his ministry there were two 
particular events of note-the reconciliation of tba First and Third 
churches and the Governor Andros affair. 
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Boston B:Ud the Colony had been held in the firm hand of conservatism 
from their very beginning. The clergy had been rock-ribbed traditionalists 
with an unchanging adherence to Reformed· dogma and were convinced that 
the future of New England depended on strict adherence. to ·scripture as 
interpreted by the founding fathers in matters of government in church 
and in state as well as in doctrine. The last half of the seventeenth 
century witnessed a loosening of this stranglehGod· and the emergence of a 
liberal attitude, largely in the spheres of polity and doctrine. This did 
not happen without serious tensions and disputes; into these disputes 
Mr. Willard was drawn because of the liberalizing of church membership by 
the church of which he was pastor and his place of responsibility among 
the Boston clergy. Others of this group were James Allen of Firat Church 
and. Cotton and .Increase Mather at Second. In this theological quadrum-
virate Willard took a reluctant part, agreeing doctrinally but suffering 
because of the arrogant and dictatorial influence and rule of the Mathers. 
He never opposed them but welcomed men and movements which led to the 
do'Wllfall of their leadership. 
The most serious challenge to the Matherian control arose out of a 
group whose liberal and progressive attitudes and tenets could not be 
reconciled with the complete system of belief and practice which the 
pioneers had transmitted. Members of this tolerant segment of the churches 
assented to the major views and principles of the traditional position 
but demanded the right to think for themselves in minor matters of dogma 
and internal affairs of local churches. Items such as the reading of 
the Scriptures with or.Without comment were viewed as insignificant and 
open to the Wishes of the pastor or membership of a local congregation 
for decision. The Mathers suspected these innovations were evidences 
of a departure from the entire system of Puritanism and not as improve-
menta within it. 
Church polity was one of the issues involved in the conflict. The 
liberals contended that the church had the right to make any changes de-
sired in its internal machinery. Innovations should be left solely to 
the membership of individual churches; in other words, congregational 
independence should extend to. decisions on the polity of each and every 
church. The proposed changes had to do with the very things which 
Willard and Third Church had already adopted--the possibility of membership 
without the necessity of a pUblic statement of a personal experience 
and the right to attend the Lord's Table without an examination of the 
heart to determine the presence of the grace of God. The other changes 
included the right to read the Bible in public worship without comment, 
although the Puritan custom had been to make comments along with the 
reading. Again, progressives wanted more liberty in the interpretation 
of the Bible and its many teachings and injunctions for Christian living. 
All of these were directly opposed to Puritan order and practice through-
out the New England churches, with the possible exception of Third Church 
on the points mentioned above. 
25 
Logically, the Half-Way Covenant,accepted by the Mathers and most 
of the colonial clergy, would have allowed for same rights of partici-
pation in the Covenant vrithout a public statement. Consequently, mem ... 
bers might come to the Table without having the experience of graee in 
their hearts, hitherto manifested by stating the relation before the 
congregation. In fact, changes had been made in the adoption of the 
Half-Way Covenant and it would follow that the right to make changes had 
already been acknowledged and could not pr.operly be denied to any church 
or individual wbether it or he professed to be liberal or conservative. 
But another part of the controversy was of a different nature. The 
right of more liberty in the interpretation of the Bible went far be-
yon~ polity~in fact1 it definite~ invaded the province of doctrine. 
The outcome of the trouble clearly showed that the great basic changes 
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were in this area. Here the fine lines of theological reasoning must be 
called into perspective._ I~ the liberals intended to search the Scriptures 
for more light and understanding in the matters of churcn government, that 
was one thing. But to ask for the right to a "blank check" in order to 
interpret all the historic doctrines of the faith on the basis of private 
opinions and views was, and still is, an open door for the widest diver-
gence of doctrine and ethics, as well as polity. Indeed it included the 
whole gamut of Christian belief and practice. The Mathers saw the inherent 
danger, and subsequent church history in the Colony proved their premon~ 
itions well grounded. Therefore, the issue went beyond polity; indeed, 
it may have been a fact that the battleground chosen was on the matter 
of polity, but t~e conflict included doctrine as -to whether the clergy 
and churches were to be bound b,y the rigidity of Puritanical Calvinism. 
It was a question whether the Law of Geneva should be the uniform belief 
of the Bay Colony or whether the liberty of the ministers and their mem-
bers with their right to interpret for themselves and to disagree with 
the sainted exegetes of the Reformed position would prevail. We shall 
discuss this again when we come to the establishment of the Brattle 
Street Church. 
One more statement is in order at this point. Mr. Willard was a 
staunch and unflinching Calvinist.. No other proof of this is needed 
beyond a reading of the Compleat Body of Divinity. To him the Shorter 
catechism was the embodiment·of all the great truths of the Scriptures. 
There was no point of doctrine on which he disagreed with the Mathers. 
Dr. Palfrey has observed, while admitting this, that Mr. Willard was not 
close to the Mathers, for "their arrogance offended and repelled him 
and in personal relations he was constantly drawn closer to the party 
of Leveret, ColJnan, and the Brattles .. "56 There was never a change in 
Mr. Willard's theology. A careful reading of his sermons as well as a 
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study of the Compleat Body have shown conclusively that he never deviated 
from the strict Reformed teaching on a single doctrine. Another student 
of Congregational life in America has written that "Mr. Willard ••• occupies 
a position midway between the two parties, though leaning toward the 
liberal side."57 This statement is true only in so far as polity is 
concerned; it has no basis in anything doctrinal. Willard never entertained 
56John G. Palfrey, History of New England (New York: Hurd am 
Houghton, 1866), v. rv, p. 317. . . · 
57Albert E. Dunning, Congregationalism in America (New York: 
J. A. Hill Co., 1894), p. 209• 
a liberal view on any single item of theology. Ample documentation will 
be given later in a discussion of his views based on the Sermons and the 
Compleat Bo~ of Divinity. 
When Third Church began in 1669, genuine bitterness arose between 
it and First Church. This continued tor many years.. Several times "the 
olive branch" was extended by Third Church but according to Dr. Gordon, 
"each advance had been repulsed with indignity: I do not think I state 
it too strongly when I say with insult."58 This breach was not remedied 
until a common danger faced the churches. In 1682 Edward Randolph pro-
posed that Anglican ministers be sent to the Colony; that they be 
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supported by monies· being spent among the Indians; and that they should have 
~ole right to perform legal marriages in the Colony. 
· On April 23 of that year Firat Church voted to ask Third 
whether you would be willing ••• not revoking your testimony ••• 
to forgive and forget all offences 1 as respecting ourselves ••• 
will it not be expedient ••• and be recorded by both, in memory 
of an happy issue of that uncomfortable and long breach and the 
beginning of our desired peace.59 · 
Mr. Willard replied1 "Nothing would please me more than to bring about 
a complete reconciliation of their differences."60 According to this 
very gracious letter, it was the pastor's wish that all things of friction 
be buried in oblivion. All parties showed high principles and admirable 
courtesy in this affair. 
Mr. 
58Gordon, ER• ~·, p .. 39 
59wisner,, ..2E• ~., pp. 91-92. 
60rhe complete letter of Willard signed by him and his colleague, 
John Wiswall, may be fo'l.md in Wisner, E,E" cit., pp. 92 ... 93. 
The Goyernor Andros Affa.:t;t: 
The Stuart Sovereigns had looked with disfavor on the charter of 
1629, Which in the Puritan view made the Colony practically self-
governing. In 1683 King Charles sent Edward Randolph, an enemy of the 
New England Puritans, With a writ Which demanded· that the Colony show 
cause Why the charter should not be vacated. The ministers were so upset 
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by this action that a public fast was observed at which Mr. Willard preached 
on Proverbs 16:3. The Upper House of Massachusetts favored full submis~ 
sion, while the Lower, strongly Puritan, would not yield. In the following 
year the English Court of Chancery declared the charter vacated, a deci-
sion by which all sales of land, establishments of churches, and all •: 
acts of the colonial government were declared void. 
In May of 1686 the Reverend Robert Ratcliffe arrived as chaplain 
to Randolph with the .avowed purpose to '1set up the forms and ceremonies 
of the Anglican communion in the town. n61 on the folloWing Sunday 
Mr. Randolph, attending services at Third Church, probably was surprised 
and annoyed when Mr. Willard nprayed not for the governor or government 
as formerly, but spake so as implied it to be changed or changing."62 
A crisis was precipitated when Mr. Randolph asked for the use of one of 
the meeting-houses so that his chaplain could conduct services according 
to Anglican ritual. No house was opened to him. Shortly after, the 
Council offered the use of a room in the Town House and an 11Episcopal 
. Society11 was organized. The churches of the Colony expected to be 
61Hill1 op. cit., v. I, p. 263. 
--
62Ibid., p. 263. 
forced to support it financially. This may have been what Randolph had 
in mind when he wrote to the Archbishop of Canterbury (August 2, 1686) 
that 
the three meeting-houses in Boston might pay 20 s. a week each, 
out of their contributions, towards defraying of our church 
charges, that sum being less per annum than each of their ministers 
receive •• ~the three meeting houses severally collect 7 or 8 pounds 
a Sunday.o3 
Randolph added that if the churches were forced to contribute to 
Anglican forms "they could but call us papists and our ministers Baal t s 
priests.u64 
In December of that year Sir Edmund Andros, the new governor, 
arrived. The ministers were present when Andros' commission was read 
and the Council took the oath of loyalty. Then "he took them aside into 
the Library and spoke to them about accommodations as to a Meeting House 
... ~asking for one House to serve both assemblies."65 Thinking one room 
in the Town House neither proper nor adequate for worship, he asked 
that one of the three meeting~ouses be designated for the use of both 
its own members and the Anglicans. The ministers,after meeting with 
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Mr. Allen at First Church to discuss this new demand, sent their decision 
to the governor through Willard and Mather who "thoroughly discoursed 
with His Excellency about the meeting-houses in great plainness, showing 
that they could not consent."66 
~3Ibid., p. 261. 
-
64Ibid., p. 261. 
65wianer, .2R• cit., p. 17. 
6L . Vl:f.ill, .2R· ~., v. I, p. 
Deciding to force the issue, the Governor on Wednesday, March 23, 
1687 sent Randolph for the keys to Third Church where he was met with 
a refusal. A committee of six men from the church protested this out-
rage to the Governor. r:rwo days later Andros sent a "peremptory command 
to the sexton, Goodman (or Mr.) Needham, to open the door and ring the 
bell; and Needham -was frightene_d into colll)?liance. tr67 Hill puts it 
graphically when he writes that "the walls of the Puritan meeting-house 
for the first time echoed to the response and anthems of the Anglican 
ritual.n68 
Increase Mather expressed the indignation of the clergy and church 
people when he stated that "they thrust themselves in that meeting-house 
and there continued untill by interrupting the· people of the South 
congregation ••• sometimes in the very parts of their worship the whole 
ToWD cryed sha.me on them. u69 
Judge Sewall recorded many instances of friction and irritation 
in the whole situation. One will illustrate.. Under the date of May 10, 
1687, the Judge wrote that 
Mr. Bullivant a member of Third and warden of the new Anglican 
church •• _.writt to Mr. Willard that he had acquainted those 
principally concerned, and twas judged very improper and incon-
venient for the Governor and his to be at any other house, it 
being Whit-Sunday and they must have the Communion and Twas 
67History of the Old South Church of Boston, published for the 
benefit of the Old South Fund {Boston: Hildreth, 1876), p. 3. 
68gill, .2E· ill·' p. 266. 
69The Andros Tracts, a Vind.ication of New England (Boston: 
Reprint by Prince Society, 1869), v. II, p. 44. 
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expected should leave off by 12 and not return again till they 
had rung the Bell.70 
On one occasion the congregation of Third Church had to wait in the 
street for half an hour in order to get into their own meeting-house. 
At another time threats were made by the Governor as to what he would do 
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should a day of thanksgiving be held. At other times the communion 
service had to be postponed or held at other places. Finally Andros 
decided on a separate building and the "ground-Sills" were laid for the 
erection of K1ng 1 s Chapel (October 16, 1687). One student of the history 
of King's Chapel says of the whole Andros affair that it was 
one of the most arbitrary acts ever perpetrated and was 
••• a deliberate outrage of the common rights of property, 
to say nothing of conscience and liberty.7l 
Throughout the trouble, Mr. Willard suffered, but led his people 
to endure the persecutions and difficulties. Keeping his head and 
holding his tongue, he thereby saved his people from a futile and bloody 
rebellion. 
Another phase of the affair came tl-ro years later 't-Then popular 
indignation against the Governor reached such a climax that he and 
several other officials were thrown into jail. Members of Third Church 
took an active part in this and Willard was one of the five Boston 
ministers present when the prisoners were brought out of the old fort. 
At this point, news of the accession of William and Mary reached Boston 
and after an interval Simon Bradstreet, a member of Third, resumed his 
70"The Diary of Samuel Sewall", Mass. Hi at. S~c. Colla., 5th 
Series, V- VII, (Boston 1878-82), V, pp. 176-177. 
7~ancea William Pitt Greenwood, History of King 1 a Cha~el (Boston: 
Carter Hendee and Co., 1833), p. 39. 
for.mer office as governor which he held until Sir William Phips arrived 
in the spring of 1692. 
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In the first decade of his pastorate in Boston, Mr. Willard moved 
into a position of leadership and a few episodes of that period will 
depict noteworthy gifts and qualities. outstanding events, ones in which 
he was forced to participate, were those already referred to, namely the 
reconciliation of First and Third. churches, the conflict with the secta-
ries, the Andros affair, and the Be forming Synod of 1679. Manifested in 
these situations, perhaps brought to light by them, were the attributes 
of Christian brotherliness, Puritan exclusiveness toward other religious 
bodies, patience under extreme provocation, and to ~ much leas extent, 
strong convictions concerning the independence of a local church in the 
face of synodical recommendations. 
Beference has been made to the bitterness which arose when John 
Davenport came to First Church in 1669 and a dissenting group left to 
organize Third. Church. Willard, exercised by a continuation of the 
enmity, actively participated in righting an unchristian relationship 
between the two churches. Taking the lead in ending the existing strained 
relationship, he offered the olive branch to the original group, though he 
must have known of the rejection of previous offers. With rare kindness 
of heart and consistent interest in promoting harmony among Puritans he 
found it impossible to be :part)" to rivalry and the animosity it engendered. 
Doubtless, the first few years of his pastorate in Boston were clouded 
by the unfriendly relationship of the two groups and if we use Perry Mil-
lez4s theory of ''historical imagination", a premise to be used cautiously 
with regard to evidence and facts, we might conclude that Willard sought 
a reconciliation with First Church because of the things he heard from, 
and saw in, members of his own flock. Certainly he genuinely regretted 
the rancor which originated with the 1669 split and a failure to try to 
rectify the cleavage would be contrary to his own Christian attitude. 
Often he must have thought that the motto that "we be brethren11 had 
been lacking in the fraternity of the two churches_ 
But this same olive branch he could not extend to the Baptists, 
Quakers, and other sectaries. Loyally Puritan in ecclesiastical 
exclusiveness, Willard considered these groups enemies of the Christian 
State in which he was a leader and a protector; to him their teachings 
and worship were foreign to the very genius of Puritanism which he held 
to be the best expression of Biblical standards. In the grave combat With 
the Baptists and Quakers any evidence of toleration would have, unquestionably, 
proven him traitorous and one actively engaged in the undermining of the 
plans and nwond.rous workings 11 of the founders. To Willard these minority 
groups were religious gadflies and fomenters of spiritual confusion and 
untruth. To change the figure, they were religious nuisances and gypsies 
of low caliber and unworthy aims. To be sure, they were not papists but 
their presence in the Colony would not be less obnoxious.72 Willard 
?· joined the Mathers wholeheartedly in a common front against these intruders 
7~or a full statement of Willard's objections to the Baptists 
see his sermon Brief Animadversions Upon the New England Anabaptists 
( 1681). 
although the former did not live to see Increase Mather relent in his 
opposition to the extent of taking part in the induction of a Baptist 
pastor in Boston in 1720. 
In another eventful crisis, the Andros affair of 1687, Willard's 
calm yet resourceful leadership pointed up several qualities of his min-
istry. He suffered public abuse at the hands of the reckless governor 
but remained silent in the face of the needless aggravation and wrong. 
As a prominent pastor he could have rallied the clergy, magistrates, 
and common people to a pitch of open defiance When, by demand, Third 
Church was used during the Easter season of 1687 for worship services. 
At the Easter Sunday morning service of that year insult was added to 
insult when the service was extended beyond. the promised time of twelve 
o'clock noon--extended to nearly two o 1 clock while "the regular congre-
gation had gathered and were milling about in the street. "73 Willard 
refused to express any resentment or regard himself, or allow others to 
regard him, as a hero defending the basic right of his congregation and 
their exclusive use of the property. In silence he suffered and humbled 
himself to the place of rescheduling Communion services to be held in 
35 
other churches ~n order to avoid open friction With worshippers attending 
Anglican services. With magnanimous grace he let himself be the object 
of unusual provocation although the hurt must have been intense. He took 
no steps in requesting the aid of his fellow ministers in an attempt 
to rescue his beloved church from the unnatural concessions to Anglican-
ism, evils which had constituted one reason, if not the main reason, for 
73w. W. sweet, Reli~ion in Colonial America (New York: Chas. 
Scribner's Sons, 1949), p. 7. . 
the Great Migration of the 163o•s. OVerly considerate beyond the usual 
Puritan limits, Willard conducted himself in a serious crisis with 
exemplary calmness, a calmness Which was to evidence itself eo clearly 
some twelve years later When the storm arose over the establishment of 
Brattle Street Church and climaxing a little later in the ouster of 
Dr. Increase Mather from the presidential chair of Harvard. 
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Mr. Willard believed, as did his church, that little spiritual bet-
terment would follow in the Colony because of Reforming Synods and their 
recommendations. In the full light of rigid Congregationalism, these 
assemblies and pronouncements were no more than suggestive to the churches 
but, then as now, the line was not always clear between suggestion and 
obligation. The action of Third Church ab®wed. ita individualistic stand, 
especially as to the binding nature of the recommendations except they 
be in strict conformity to the Word of God as interpreted by the local 
church.74 This action of the late 1670's was a prelude to the crisis 
of 1699 when the liberal-minded leaders of Brattle Street Church sought 
a place in the Massachusetts sun. 
74Rill, .2E• .£!.:!:., I, p. 253 
CHA.Pl!ER III 
A DECADE OF WITCHCRAFT AND 
ECCLESIASTICAL DISSENSION 
The Salem Cases 
Two very important issues arose in this decade of Willard's 
pastorate--the Salem Witchcraft cases and the founding of th.e Brattle 
Street ohurch. 
The pastor and members of Third were involved in many ways in the 
Salem cases (1692), "that .strange combination of superstition and panic 
which ruled the hour."75 
Three of the judges who served on the Court of Oyer and Terminer, 
which tried the Salem "witchean, were from Third Church: Samuel Sewall, . 
Peter Sergeant, and.Waitstill Winthrop. According to law five judges 
could conduct a hearing and pass judgment. Willard, along with the 
other Boston ministers, held his silence until the court asked for 
counsel. The first victim was an old woman who was executed on 
June 10, 1692. Five more were hanged on July 19, after the court 
had recessed briefly. At this time the magistrates asked the advice 
of the Boston clergy, since what was happening in Salem was held 
75Hill, ~· cit., I, p. 284. 
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to be an invasion from the other world, and therefore, definitely a 
theological matter. The Boston ministers were Increase Mather, Mr. Allen, 
Mr. Bayley, the Reverend Joshua Moodey, and Mr. Willard. Mr. Moodey had 
been ordained at Portsmouth, where he had become minister at the First 
Church in JuJ.y 1671. During the Andros period he had been taken to prison 
and after staying in Jail thirteen weeks, he went to Boston where he be-
came assistant pastor at First Church. In the same year he was invited 
to become president of Harvard, from which he had -graduated in 1653, 
but refused. In 1692 he returned to Portsmouth, where he died JUly 4, 
1697.76 Mr. Allen was at First Church and Mr. Bayley was Willardte col-
league. It should be noted that Mr .. Willard was one of fourteen to sign 
the address which appeared in Cotton Matherts Wonders of the Invisible 
World, which was written in 1692. With the others lie held that .,God 
has let loose ••• evil Angels among us ••• suffering of Hell's instruments 
••• and there are Devils and Witches ••• which when detected and con-
vinced ought to be exterminated and cutt of. n77 The clergy unanimously 
counseled that the proceedings should be continued, but that caution 
and thorough investigations should be had before any Judgments were 
rendered. This might be considered a compromise.. c. F. Adams maintains 
Willard did not speak out against the executions. Willard and Mather 
did protest on the method he says, but "interfered no more with a 
79Maes. Hist. Soc. Colla. Ser .. 4, v. VIII, p. 313, footnote. 
77cotton Mather, The Wonders of the Invisible World (London: 
John Russel Smith, 1862), pp. 221~222. 
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constituted court of juatice."78 From hindsight ~re might conclude that 
the pastors refused to offer help to the poor victims and to step in with 
a clear denunciation of the death sentences invoked. Their decision 
could be held to be an endorsement of the trials and sentences. More than 
caution was needed in such a serious issue. 
Two other aspects of the Salem affair deserve attention in this 
connection. The first involved a member of Third Church, Captain John 
Alden, and the other a pastor at Salem Village, the Reverend Mr. Samuel 
Parris, who made the charges which started the controversy. Mr. Parris 
was born in London in 1653 and, for a while, was a merchant in Boston. 
He attended Harvard and was installed as pastor in Salem Village in Novem-
ber 1689.79 Mr. Parris had tvro girls who, in February of 1692, began to 
act iri a strange way and accused an Indian servant of being a 'Witch.8o 
Many outside of Salem. were accused, some in high places, among them 
Pastor Moodey' a wife, Mr. _Willard himself, La.dy Phips, an unidentified 
member of the family of Increase Mather, and Captain John Alden. 
Captain Alden,. famous for many exploits, was · perhaps best kno-wn 
for his part in the Port Royal Expedition of 1690. Accepting the charges · 
made against him, the Judge sent him to jail where he stayed almost four 
months. On hie behalf a fast and prayer meeting vms held at his house 
in which Mr. Willard took part. The pastor also helped him to escape 
. 78charles F. Adams, Three Episodes of Massachusetts History . 
(Cambridge: Riverside Press, 1903), v.II, p. 297· 
79:M. V. 13. Per. ley, A ShOrt HistoJ:' of the Salem Village Witch-
craft Trials (Salem: M.V.B. Perley, 1911, p. 17. 
BoA full account may be had f'rom Charles W. Upham, Lectures on 
Witchcraft (Boston: Carter, Hendee and Babcock, 1831), p. 25. 
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from jail whence he fled to Duxbury.. Returning to Boston he gave himself 
up, but by this time the chargee were dropped because the £uror had died 
do'W!l and no one cared to bring him to judgment. Judge Sewall was repri-
manded for his part in the Alden case in that Mrs. Willard took. it upon 
herself to upbraid the Judge for keeping Alden from the Communion Tabla .. 
Because of Mr. Parris' close connection with the original charges, 
public reaction turned against him. The relatives and friends of. the 
unfortunate ones joined to condemn him and to wreck his ministry in Salem. 
They ~emanded that he leave the church or call a council to determine 
his usefulness there. He refused to resign, but was unable to resist the 
demand for a council., But he e:qwessly objected to anyone from First and 
Third Churches taking part, for what reason we can only conjecture. Per-
haps he thought they were unsympathetic to witchcraft. However, Mr. Parris' 
wishes were not heeded, ·and bath Allen and Willard took their places on 
the investigating council. It met in 1694 With Increase Mather as moder-
ator. The council commended Mr. Parris as a pastor, but stated that he 
bad "taken sundry and unwarrantable and uncomfortable steps. n8l In view 
of this it recommended that 
if distempers in Salem Village be incurable .... and that Mr. Parris 
find he cannot ••• continue, hie removal ••• will not expose him unto 
any hard character with us, nor, ~e hope with the rest of the 
people of God among whom we live. 2 
Three arbitrators were named, of whom Sewall 'tms one, to decide what 
·was beat for the embattled pastor. They decided that all his back salary 
8lcharles Wentworth Upham, Lectures on Witchcraft 
history of the Salem Delusion of 1692 
82Ibid., p. 553. 
shoul.d be paid, and that he shoul.d leave the church. This was done and 
he left. 
Contemporaries of Willard commended him for exemplary action mani-
fasted in the Salem cases. His successor at Third Church, Reverend 
Ebenezer Pemberton, believed he had exercised unusual reasonableness, 
contending that he used prudence, zeal, and courage in a very critical 
situation. And Thomas Brattle, one-time treasurer of Harvard, added 
that 
his good affection for his country in general and spiritual 
relation to three of the judges in particular were ••• 
solicituoua ••• Had his notions and proposals been hearkened to 
and followed ••• these troubles would never have grown into that 
height which now they have.83 · 
At a much later time, President Quincy wrote his opinion that 
amid the agitation of Salem witchcraft, the conduct of Mr. 
Willard was marked by prudence, firmness, and courage. He 
neither yielded to the current, nor feared to cast the weight 
of his opinion publicly in opposition to the prevailing delu-
sion ••• and the circumspection and boldness of Willard was 
remembered and honored.84 
We have no record of the proposals to which Brattle referred and 
if Mr. Willard took a public stand against the proceedings of the Court 
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of Oyer and Terminer, the evidence of it is lacking. It shoul.d be noted 
that Pemberton t s laudatory comments were made in a Funeral Sermon de ... 
livered some fifteen years after the delusion had passed. It is possi-
ble that President Quincy was repeating traditional praises, praises 
for the beloved Willard which increased in number and importance with 
8~ass. Hist. Soc. Colla., Ser. 5, v. V, pp. 76-77. 
84Josiah Quincy, History of Harvard University (Cambridge: 
John OWen, ~840), v. I, pp. 146-148. 
the passing of time. What facts we have of the situation do not merit 
such unstinted commendation. Mr. Willard gave his consent to the con-
tinuance of the Court along with the other Boston Ministers with the ad-
monition that evidence be substantial. We have no record that he used 
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his influences on the three members of hie congregation who served in the 
cases.. We have no public statement from him denouncing the whole inquisi-
torial process or any parts of it. No £termon was issued to unmask the 
utter hideousness of the debacle. The laudations of Pemberton and Brattle 
are weighty but inconclusive. Perhaps Mr. Willard expressed some doubts 
privately to these two friends but in such a case it would need to be 
determined whether they were expressed during the proceedings or some time 
after when the furor had died down and the colonial thinking had become 
more normal. Possibly some lmowledge of Mr. Willardts handling of the 
Knapp case in his Groton mtnistry may have indicated his personal views 
on demon possession but it is significant that the Groton situation had 
not degenerated into court cases and hangings. If Samuel Willard ob-
jected to the Salem proceedings, his objections must have been made 
privately or after the seriousness of the situation had passed. 
Founding of Brattle Street Church 
Another controversy in the last decade of.the seventeenth century 
was the gathering of the.Brattle Street church, being a climax to a storm 
which had been brewing for some time in the Boston area--a storm in which 
Third Church played no small part. 
As early as 1678, the first year of Mr. Willardts pastorate there, 
Third Church had decided to admit members without requiring them to make 
a public statement about their experience of grace. This was reaffirmed 
some eight years later but the issue was not settled because several 
members of the congregation requested that membership should be open to 
those of good character alone without any mention of a public state-
ment. Chapman concludes the reason to be that many, who were asking 
for membership, "did not have the conviction, or the courage, to make 
any public relation of their conversion experience. n85 . 
The problem had two distinct aspects, doctrine and polity. One of 
the touchstones of Puritanism was in danger, that of the need of saving 
grace in the heart of the individual and the assurance of that experience 
by the individual before he could be considered a church member. The 
character of a person was held not to be crucial to the issue of church 
membership and it should not be a substitute for the heart experience. 
It was believed that one distinctive· characteristic of the "gathered 
church" was that it was composed of visible saints. Mr. Willard was 
caught in a serious contradiction at this pqint. His own Communion mea-
sages strongly teach that only the saved should sit at the Table but 
there is no evidence that he forbade the unsaved to join the church. 
Least of all, there is no hint that drastic action ahould be taken against 
the unsaved who had been members before his pastorate began. But it was 
commonly reported that he welcomed into the membership those who had been 
refused membership by other pastors.86 
85clayton Harding Chapman, uThe Life and Influence of Reverend 
Benjamin Colman'' (Boston University School of Theology: Unpublished Th. D. 
Thesis, 1947) 1 p. 39. 
86sibley, op. cit., v. IT, p. 17. 
Ear~ in the 1690 1 s an English statement in this regard brought the 
issue again to the fore. In 1691 the Congregationalists and Presbyterians 
in England issued a basis of concord entitled The Heads of A~eement of 
which Increase Mather, who was in England, was one of the authors. Ita 
importance in New England was that it did provide a working agreement 
for the Colony's ecclesiastical problem. Cotton Mather was enthusiastic 
about the statement, preaching a sermon on it entitled Blessed Uniona.87 
In England the agreement did not last, for by 1694 the Congregationalists 
had withdrawn and "for seven years there raged one of the bitterest war-
fares in English church history. n88 In the ·Colony, Mr. Willard, in order 
to avoid dissension, published, in 1693, The Doctrine of the Covenant of 
Redemption. The Heads did become a part of the New England creed along with 
the Cambridge Platform and other statements though it never achieved 
similiar status in England. 
However, serious trouble over church membership did not arise for the 
next few years. Willard contradicted his own practice and that of his 
church by signing a statement along with eleven other Puritan. pastors 
on May 22, 1697 for the expressed purpose of maintaining the purity, fel-
lowship, and liberties of the churches. Willard knew the rigid position 
in church membership still held by the Mathers, who aigne·d the 1697 
affirmation, for Increase published The Order of the Gospels in which he 
defended Congregational ways of receiving members, holding that an exam-
87Perry Miller, New England Mind: The Seventeenth Century, 
p. 218. 
88 ~., p. 219. 
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ination ought to precede Communion and that the local church should demand 
a public statement before the congregation. 
Two particular reasons are responsible for the establishment of 
Brattle Street Church and the attending troubles. It was the contention 
of Reverend William Brattle, minister of the Cambridge ChurCh, and his 
brother, Thomas, treasurer of the College, that there should be a new church 
organized as a rallying point for the ·ifliberal" wing. A second reason 
was a preface Which Increase Mather wrote to son Contonta biographical 
sketch of one of the former tutors at Harvard, Jonathan Mitchell. In this 
preface Increase contended that all church members should submit to a pub-
lie examination in order to prove to the church that a work of grace had 
taken place in the heart. He went on to condemn those who proposed a de• 
parture from this time-honored position-even to the point of labelling 
them as "profane mockers and scornful neuters overgrown with thorns and 
nettles •• .-so that the glL.ory of tha Lord gradually has departed. tr89 As 
might be &XJ)6Cted this was deeply offensive to, and therefore resented by, 
several influential men::in the Colony among whom were the Brattles and 
Ebenezer Pemberton, college tutor at the time.. The main figure in the 
development of this situation was none other than Willard himself but from 
him there came not a word. President Quincy has appraised the import of 
. this Matherian blast correctly on writing that it was rrloading them with 
the reproach of degeneracy and apostasy,.n90 
B~sa. Hiet. Soc. Colla., Ser. 5, v. V, p. 77. 
90pierce, op. ~., I., pp .. 129-130. 
It was one way to throw down the gauntlet to the liberals as to 
whether they were in conformity with the Cambridge Platform, the plumbw 
line of orthodoxy in the Colony.91 
There was even a suspicion as to whether Harvard was holding f~, 
since men in its employ were being tagged as apostates. If the charge 
was true one might even ask why Dr. Mather had allowed the situation to 
deteriorate to such a state while he was the President. Perhaps the 
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time had come to admit that hie hold on the College had weakened. Thomas 
Brattle made the first move in suggesting a new church and donating the 
land for it. It was avowed that the church would be loyal to the 
Westminister Standards, but there ware innovations. The question of 
qualifications for membership was put solely into the hands of the pastors 
who should also determine who should take Communion. Selection of a pastor 
was in the hands of all baptized adults who contributed to the church 1 s 
support rather than being limited to the membership. The new church al-
lowed the reading of the Bible without comment and took a completely free 
hand in formulating an ecclesiology. This would seem to be true Congre-
gationalism, but in NewEngland there was the expectation of complete 
conformity to other churches. In this the Brattle Street Church differed. 
The Brattle Street Church was officially organized on December 12, 
1699 with fourteen members. Its pastor was the Reverend Benjamin Colman, 
who had graduated from the College in 1692 and been ordained in England 
Where he preached a short time before returning to Boston. He was invited 
91For this Platform see Sibley, E.E• .£.!!., II, p. 21. 
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to assume the pastorate of the church while still in England and accepted 
and became the minister of the new work in the month of its organization. 
Re remained its pastor for nearly half a century and -was a central figure 
in the "movement of progress" :ln eastern Massachusetts. 
The First and Second churches were openly hostile to the new church 
but, though Willard did not enter the controversy, Third Church was con ... 
sidered to be friendly. So schismatic was the new group considered 
that no council convened to establish the church (which was standard 
procedure in Congregationalism) or to iJ:lstall Mr. Colman as minister. 
Cotton Mather could not contain his contempt and called the fourteen 
charter members 
a company of headstrong men.... who were full of' malignity to 
the holy ways of' our churches ••• expecting to delude many better 
meaning men. These fallacious people published certain articles 
that utterly subvert our churches and invite an ill party .... 
to throw all into confusion.92 · 
Article sixteen of the Manifesto of the new church stated that "all 
those who supported the church and not communicants only should have a 
. 
part in the electing of ministers. n93 Col.ma.n remained as ]?astor of the 
church for forty-seven years. Willard 1 s industry, fidelity, and equable 
temperament were of great service in providing a basis for the ultimata 
acceptance of both Colman and his church by the other churches. 
There are many overtones of this critical period which merit closer 
study and examination. While Colman and the Brattles bore the brunt of 
the Mathers' wrath in 1700, yet they were but affirming and exercising 
the rights and privileges which Willard and the Third Church had been 
92nia;l, I, p. 326 
93chapman, ~· ~·, p. 212. 
following without public criticism from the other churches. In this respect 
Willard must share the honors or blame with the "Pope" of the Connecticut 
Valley, Solomon Stoddard of Northampton. The latter had opened his 
"church doors to everybody in town except the openly scandalous. n94 A 
welcome awaited all to come to the Communion Table at Northampton since 
it was a converting ordinance. The churches of the Valley followed Stod-
dard in these innovations and organized the Hampshire Association, to the 
anger of the Mathers. Some status was lent to the Association, half 
Presbyterian and half Congregational, by the Saybrook Platform of 1705. 
Stoddard went beyond Willard, ho~ver, in asserting that there was no 
.. 
Biblical basis for the Covenant foundation of the churches of the Colony. 
In all fairness, it must be concluded that it was a trio of ministers, 
Willard, Colman, and Stoddard, who were responsible for the ecclesiasti-
cal revolution of 1680-1700. While doctrinal matters war~ included, 
and later came to the fore, it was the matter of admission of members 
without examination and public statement which was the point of issue 
between these and the ultra-conservatives. In matters of doctrine the 
trio differed widely with Willard holding tenaciously to the tenets of the 
Westminister Confession, Stoddard accepting moat of the doctrines but re-
jecting the Covenants, and Colman giving lip-service to both systems, 
but insisting on liberty of interpretation of both the Confession and the 
Bible. 
The new church did not give any allegiance to The Reads of 1691 but 
issued its own statement on doctrine and discipline in the form of ! 
94perry Miller, Jonathan Edwards (William Sloan Asaociat~s: New 
York, 1949), p. 11. · 
Manifesto. This statement prompted Dr. Mather to w.rite. The Order of the 
Gospel, to which reference has been made in connection With the issue of 
church me.mbership. More specifically, it was an attack on the Manifesto 
and was considered as suCh by both sides. Mather referred to his oppo-
nents as "apostates, backsliders, and tmderminers of the Gosi;lel. "95 . 
Cotton Mather attacked Colm.an by calling him "a small thing, [al ••• raw 
unstudied youth" and condemned the action of Thomas Brattle as something 
"a moral heathen would not have done. "96 Colman answered with The Gospel 
Order Revived and Solomon Stoddard entered the controversy against his 
old foes, the Mathers, by writing The Doctrine of the Instituted Churches. 
Colman exercised much more caution in his reply than Stoddard vrho had 
several axes to grind. It was a fray of the giants, the "Pope" of Boston 
arrayed against the "Pope" of the Connecticut Valley. 
To some students of the great issues of orthodoxy and liberalism in 
New England, the issuance of the manifesto by the Brattle Street leaders 
and Colman's ministry mark the sowing the seeds of Unitarianism. For 
exa.m.:ple, Arthur Train w.ri tea, rrcolma.n vms a dangerous radical and started 
the movement toward Unita.rianism. 1197 Chapman in his careful stuey makes 
the point that though 
he (Colman) did espouse tenderness, which, if carried to the 
extreme, had within it the seeds of Unita.rianimm ••• he toned 
down the grosser as~cts of Calvin's theology fo~ the living 
~th of God's truth as the Bible revealed it.9 
95cha:pma.n, ~· cit., p. 61. 
96Ibid., p. 62. 
97Arthur Train, Puritan's Progress (Nevr York: c. Scribner's Sons, 
1931), p. 107. 
98cha:pman, op. cit., pp .. 292-296. · 
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The manifesto marks a departure (in an organized way) from primi-
tive Puritanism and it opened the gates not only to the toleration of 
theological liberalism but also to Colmants actually becoming a liberal 
himself. So far as the 'Boston Ministers were concerned, the manifesto 
resulted in an impasse; an impasse which was broken only by the efforts 
of noutside help", as Judge Sewall termed it, given by Lieutenant Governor 
. . 
Stoughton and Sewall himself. Willard was evidently a third party in 
the settlement. The three men met at Willard's home, January 20, 1700 
with William Brattle to try to reach a basis of settlement. Afterwards, 
Brattle prepared a paper including the main points demanded by both sides, 
to which both sides subscribed. The Mathers claimed a victory, contend-
ing that the Brattle group accepted all the requirements of The Heads. 
Unfounded as this claim vre.s, it ass'Ulned the nature of face-saving by the 
Old Guard in the defeat. Ample evidence of this is seen in the fact 
that Brattle Street Church proceeded with its work using all the innova-
tiona which we have mentioned. A semblance of harmony returned to the 
Boston ministers and in time Mr. Colman was accepted into their fellow-
ship. on January 31, 1700, on Willard's insistence, all Boston congrega-
tions "joined Colman's in worship."99 
There were four distinctive features held by Brattle Street Church: 
1. Requirements of public confession were abandoned. 
2. Admission to the Table was without examination. 
3. The Bible could be read without connnent. 
99Kenneth Ballard Murdock,. Increase Mather (Cambridge: Harvard 
University Preas, 1925), p. 360. 
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4. All children of professing Christians, whether communicants or 
not, were admitted to baptis.m. 
This is the present status of the church. 
The progressives won this skirmish as well as the battle itself. 
Colman took ordination at the hands of English Presbyterians "so that 
the Mathers could not interfere at his installation"1~0 Stoddard out-
lived both Increase Mather, who died in 1723, and Cotton, who passed away 
five years later, while Colman, the Brattles, and Leverett captured 
Harvard in 1707? with Colman rapidly becoming the dean of the Boston 
ministers, added prestige being handed to him by the conferring of a D.D. 
by Glasgow in 1731. 
100r.iiller, Jonathan E_dwards, p. 12. 
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cHA.PTE:R rv 
VICE PBESIDENT OF HARVARD COIJ:.EGE 
Mr. Willard 1 s election as Vice President of Harvard College was 
a significant point in the life of the pastor of Third Church. This 
must be seen against the background of the controversy which had 
centered for some years around the person of Increase Mather. Dr. 
Mather was first offered the poet at the college in July 1681 after 
the sudden death of the Reverend Urian Oakes, but the Second Church 
refused to dismiss him whereupon the Reverend John Rogers, minister 
at Ipswich, became the head of the college. Mr. Rogers had been 
offered the post before (to succeed Dr. Leonard Hoar) but had de-
clined.101 Then Mr. Rogers died suddenly in July of 1684 and then 
says Cotton Mather 
The college ••• was cast into the hands of Increase Mather, who 
had already, in other capacities, been serving of it... and 
who without leaving his ho.use or his church in Boston, made 
his continual visits to the college.l02 
It is worth repeating that Dr. Mather was elevated to the presi-
dency on the understanding that he would not leave Boston or his church. 
Hie later difficulties with the Corporation revolved around this point. 
In the crisis of 1700-01 the Corporation demanded that the president 
10~aas. :S:ist. Soc. Colla., Series 4, VIII, p. 388. 
102 '· Mather, Magnalia, v. II, p. 1~. 
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live in Cambridge. It seems ~vident to all who are conversant with the 
matter that this factor was not·the real grounds of trouble, for Mather 
had served for many years without any mention of residence. The diffi-
culty sprang from the political antagonism to the Mathers and the relig-
ious cleaV-age culminating in the establishment of the Brattle Street 
Church. 
The controversy began in 1693 when the General Court gave the 
opinion that the President should be in residence at the college. By 
this time, if this vms the first official opinion voiced, Mather had 
served the college for almost ten years and had been in England at least 
two of them. Two years later the House of Representatives reaffirmed 
the opinion of the Court and the matter 1~s dropped for five years. In 
1700 the Court repeated its opinion. Dr. Mather must have taken this 
seriously for he returned to Cambridge for a brief time in 1701. But 
he did not stay there, for as Professor Morison puts it, 
The President could not endure Cambridge, with no philosophical 
Society, no dinners "Yrith wealthy merchants and d.istinguished 
strangers, no calls on Lady Phips, no devoted, eager congregation, 
fifteen hundred strong to greet him every Lord's Day ••• and he had 
only a parcel of gangling hobbledehoys called (by courtesy) 
scholarsA three College Tutors and a few nobodies, the village 
nabobs.lu3 
So he was back in Boston in the early summer of 1701, expecting the 
Corporation to institute new action. 
There had been considerable dissension, both politically and theo-
logically, over the many charters proposed for the college and the "tvork 
of Dr. Mather between 1688 and. 1692 in attempting to get charters. He 
103Moriaon, Harvard College in the Seventeenth Century, p. 533. 
wanted one for the college as well as one for the Colony since there was 
doubt as to the college 1 s legal standiDg, the old charter havitlg been 
annulled. Re was afraid of a royal charter beiDg granted which 't.,.ould 
make the college an Anglican institution under royal control.. Re argued 
before the English authorities that the college should be left under 
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Congregational control and carried his point by getting a charter which 
did not include overseers with any power as Visitors. The college awarded 
him the D. D. degree for his achievetnenta.,l04 
The political opposition to him seemed to stem :from the blame attached 
to him because of popular disgust with the charter of William and Mary, 
since privileges and influence had been lost by it. Some seven draft • 
charters were put forward for the college and only three were accepted 
by the Corporation. one of these, dated 1696, caused serious debate. A 
paper in opposition to it was signed by the ministers of the three churches 
of Boston.105 The most serious objection was that the Governor and the 
Council were named official Visitors. The ministers asked that their 
names be stricken :f'rom the charter if this s~ction was forced through. 
They wrote Stl!)ughton saying that they "resented the unkindness and dis-
respect ••• for we have been treated as if we were obi~dren rather than men 
capable of governing a college", adding that the privileges held by the 
President and Corporation for forty-seven years were being taken away.106 
l04A clear discussion of this complicated charter issue may be · 
seen in Miller, New England Mind: Seventeenth CentUl"Y', pp. 237-240., 
l05see Colonial Society of Massachusetts, Publications, IV, p. 44. 
lo6Ibid., p. 45. 
Willard himself had been a Fellow since 1692 and remained one until 
1700.1°7 During the nine years that he was a Fellow there vrere thirty-
seven meetings of the Corporation of which Mr. Willard missed. only two.108 
Widespread criticism of the 1696 charter brought about the omission 
of the points in controversy in the charter proposed the next year which 
listed Willard as one of the fourteen Fellows. One drawn up in 1698 
listed Willard as Vice President, succeeding the Revere~d Charles Morton 
who had served in that capacity for twelve years while serving also as 
pastor of the church at Charlestown. Mr. Morton died in April of 1698 
and his pulpit lras filled by the Reverend Simon Bradstreet, grandson of 
the governor. 
During the charter controversy, eight ministers, including the 
Mathers and Willard, signed a letter which they sent to the governor and 
assembly pointing out the deplorable state of the· college and threaten-: 
ing the calamity of dis.solution unless an acceptable charter was forth-
coming. The ministers contended that the main purpose of the institution 
was the preservation of their religion and that 
no person shall be chosen President or Fello1v of the Colledge, 
but such as declare their adherence unto the principles of 
Reformation which were espoused. and presented by those who first 
settled this country and founded the Colledge.l09 
In June of 1700 a crisis came in the fortunes of the school 't'lhen 
the Corporation moved to have the President live in Cambridge "'vith a 
l07see Li.sts of Fellows in~., XV, p. 155 and XVI, pp. 339-365. 
108Ibid., XVI pp. 339-365. 
109Mass. Archives, LVIII, fol- 187. 
salary of :e 200. It was generally assumed that Dr. Mather would comply 
and that Second Church accommodatingly voted for his release that time 
on the grounds that Congregationalism was in grave danger should Harvard 
be without his guiding hand. As has been already noted, this failed and, 
very naturally, inl70lthe Corporation voted "to take control of Harvard 
if Mather refused to return to cambridge. nllO 
Here the General Court concurred with the Corporation in this mat~ 
ter. Vote being taken on March 4, 1701 and evidently there was doubt 
as to how long Mather would remain in Cambridge to meet any emergency, 
a resolution was adopted providing that 
Forasmuch as· the Constitution requires the President to reside 
at Cambridge, which is now altered by his removal from thence~·· 
it is therefore ordered ••• in case of Mr. Mather's refusal, 
absence, sickness, or death, that Mr. Samuel Willard nominated 
to be Vice President •••• before named, be and herein is invested 
with the like powers and authority aforesaid.lll 
Dr. Mather thought that it was his duty to specify to Lieutenant 
Governor Stoughton the reasons why he could not leave his ministry to 
1500 souls in order to "expound to for.ty or fifty children, few of them 
being capable of edification by such exercises."ll2 Secondly, he 
pointed out his age (he was sixty), and his consequent inability to endure 
the hardship of the presidency. Lastly, his church had decided not to re-
lease him, though it had given a release the previous year, and even if 
ll~urdock, op. cit., p. 356. 
- --
ll~orison, Harvard College in the Seventeenth Century, p. 532. 
112Mass. Hist. Soc. Proceedings, pp. 493-494. 
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the church did acquiesce, it might look as if he sought the poet for 
personal advantages. Murdock adds two other reasons, viz., his desire to 
be with his family, and the unsettled condition of the college itself.ll3 
A small part of the Mather trouble was the fact that Increase Mather 
and Willard had disagreed as early as 16~7 over the manner of the appoint-
ment of the Fellows. The controversy became so sharp that Mather wrote 
Willard that "he will . never come to his house till he WillaraJ give him 
satisfaction."ll4 
On June 30, 1701 Mather wrote Stoughton that he had finally decided 
to return permanently to Boston and suggested that another person be 
considered for the office of President. He warned "against electing a 
man disaffected to the Order of the Gospel."ll5 Consequently he presided 
for the last time at the Commencement on July 2, 1701 after which he 
went back to Boston »where the Second Church had kept his seat -warm. nll6 
On July 6, Stoughton died and Mr. Willard preached his funeral sermon. 
The letter Mather had written Stoughton was read before the General Court 
on August 1 and Mather himself appeared before the-Court agreeing tore-
tain the office (if it was such), on a non-resident basis and if he were 
allowed to care for it as formerly.117 This appearance of Mather must 
. 113 Murdock, ~· cit., p. 357. 
ll~ass. Hist. Soc. Proceedings, p. 461{:. 
ll~orison, Harvard College in the Seventeenth Century, p. 533. 
116rbid., p. 533. 
ll7Murdock, op. cit., p. 357. This is the proof Murdock uses 
to argue against the view of President Quincy that Mather refused both 
to reside at Cambridge and to resign. 
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have been on August 1, for on that same day the Speaker of the House, Mr. 
Nehemiah Jewett, signed a statement passed by the House to the effect that 
.whereas the Rev. Mr. Increase Mather hath acquainted this Court 
that he can with no convenience any longer reside at Cambridge 
and take the care of the Colledge there Resolved that a message 
be sent to Rev. Mr. Samuel Willard to ask ••• him to accept the 
care and charge of the said Colledge and to reside at Cam~ridge 
in order thereunto agreeable to the order of the Court.ll 
Like Mather, Willard refused to move to Cambridge and his church 
failed to release him. According to Murdock another invitation was issued 
to Increase Mather to move to Cambridge and again he refused. In the 
impasse thus created, the Corporation was reminded (Mr. Elisha Cooke is 
usually given credit for this) that the vice president was not required 
to live there. So, using this way out, the Co~poration voted on September 
6 that 
Reverend Mr. Samuel Willard ••• be desired to take the care and 
Oversight of the Colledge and students ••• and to manage the 
affairs thereof ••• to reside there for one or two days and nights 
in· a week and perform prayers and Expositions in the Hall.119 
On the same day Mr. Willard ~ccepted the offer on a non-resident 
basis, promising in his statement of acceptance to visit twice a week 
and "stay a night or two and carry on the services to be done by former 
Presidents."l20 
Mr. Mather could not be expected to be happy over the election of 
Mr. Willard. Surprised and hurt, he complained that Mr. Willard had been 
his own creature and yet a safe man and he believed that the vote for 
ll~ass. Archives, LVITI, fol. 227. 
ll9Ibid., fol. 231. 
l20col. Soc. of Mass., Pubaipa~ions, XV, p. 56"57, footnote. 
Willard4s election was eleven to ten and that "it was sent to the Repre-
sentatives at the noon hour ••• when the Mather partisans in the Lower 
House were unsuspectingly eating dinner .. "l21 Later Mather complained 
that Willard presided at the 1702 commencement "so as to expose himself 
to contempt and the College to disgrace.nl22 
One thing is clear in this controversy. Mr. Willard was allowed 
to do the very thing that had been given as a basis for removing Mr. 
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Mather. President Quincy described the whole thing a subterfUge. It was 
commonly recognized that Willard was president in everything but in 
name; Judge Sewall even used the title. Though legally only vice-presi-
dent, he had all the duties and all the privileges of the higher office. 
His portrait hangs with the Presidents of Harvard in Faculty Hall today. 
The new head of the college was of the same theological stripe of his 
predecessor but not so forward in his opinions and influence. In the 
words of President Quincy 1 Willard was 
far more generally acceptable than Mather ••• being equally 
learned and sound in the articles of the faith... He was 
quite retiring while fundamental, phlegmatic and unpretendful 
of his public services ••• and devoted to his professional 
research and pastoral duties. His study was the scene of his 
private labors and his church the theater of his public action.l23 
Willard r.s salary at the ti.me he assumed the office at the age of 
sixty-one was fifty pounds per annum with an additional ten pounds for 
"his more than ordinary expenses in attending the same servicee."l24 
124Morison, Harvard College in the Seventeenth Century, p. 535. 
122Harvard University Archives, I, fol. 15, p. 860. 
123Quincy, ..2R• _ill., pp •. 146-147. 
124Mass. Archives1 LVIII, fol. 234. 
One of his closest friends at the time was the Reverend John Barnard, 
historian, chaplain on the Port Royal Expedition, for a long time pastor 
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at Marblehead, and author of Eminent Ministers in Ne'tv England. Mr. Barnard 
'Wl"ote that Willard vrae "an hard student, of great learning for that day, 
of a clear head, solid judgment, excellent both in preaching and in 
prayer, an exemplary Christian, p~easant in conversation.?l25 Professor 
Morison added that he had a plain style and used choiceness of phrase in 
clear compos1tion.l26 
While Mr. Willard headed Harvard for a six-year period, Cotton 
Mather and another of the Co::r;poration (Mr. Walker) did not attend the 
meetings of the board. Often their absence has been taken as an abdica-
tion of trusteeship. During this time both of the Brattles were reinstated 
as Fellows. It may be that they took the places of the "abdicated." 
During Willard 1 s time at Harvard hie son, Josiah, became a tutor 
there at the commencement of an outstanding career. Born in 1681, gradu-
ated at seventeen, he served as Secretary·of the Province for almost forty 
years. From 1701 to 1703 he was the library keeper at the college with a 
salary ranging from eight to ten pounds. For three years 1703-06) he was 
tutor. His appointment as Secretary came in 1717. His grandson, the 
Reverend Josiah Willard, achieved great distinction, gaining the A.B. 
from Harvard (1765), theA.M., S.T.D., and LL.D.' from Yale, and for 
twenty-three years (1781-1804) was President at Harvard. 
12~ass. Hist. Soc., Proceedings, v. X, p. 168. 
129Morison, An Int~llectual Life of Colonial New EA&land, p. 161. 
During hie tenure of office Samuel Willard doubtless used the President's 
house while visiting on the campus .127 Re was very punctual in meeting 
hie appointments and invariably met the Corporation at scheduled sessions. 
According to the College Records he attended every one of the eighteen 
meetings held from 1700 to 1707.128 
During Willard's term as· vice President the average size of the 
graduating class was twelve--smaller somewhat than the average for the 
previous decade. A bequest of :e 400. made by Captain Sprague of Charles-
town in 1703 was entrusted to Willard and John Leverett, formerly Speaker 
of the House and Judge of the Supreme Court. Leverett was chosen Presi-
dent by the Corporation to succeed· .Willard . in 1707. According to a record 
of 1707 the annual interest of the Sprague Fund was twenty-four pounds. 
Later (1726) when both Willard and Leverett had died, the Corporation 
handled the money.129 In the same year the_Corporation voted to have 
botmd the lectures which Willard had delivered on the Catechism and to 
present the volume as a token of appreciation to Thomas Hollie who had 
fotmded (1721) a Professorship in Divinity. Later in 1727 he established 
a Professorship in Mathematics and Natural Philosophy. This volume of 
lect'ilres lThich has come to be known as The Body of Divinity furnishes 
part of the material which is considered in the later part of this essay. 
In 1704_ Willard 1 s stipend was increased from fifty to sixty pounds, an 
127col. Soc. of Mass., Publications, XVI, p. 140. 
l28col. Soc. of Mass., Publications, XV, p. 152. 
129Ibid., p. 152. 
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amount which was paid annually for the next three years.l30 
One student of this period of the college 2s history writes that 
there was an adherence to standard procedures and a conventional currie-
ulum. In spite of Willard r a personal tolerance _there was graduated 
during thi a era a 
group of most vigorous youths, wholly uncontaminated by the 
catholic spirit of Colman •• ~ who were eager to put their 
shoulders to the wheel of the covenant ••• and looked to the 
greatest intellectual in the land, to Cotton Mather.l31 
13°Masa. Archives, LVIII, pp. 242, 243, 251, 264. 
l3~iller, .2E· .£!!., p. 451. 
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Cii:APTER FIVE 
SAMUEL WILLARD. AS PURITAN ClERGYMAN 
Willard as Pastor 
The most fruitful source of information on the pastoral side of 
Willard's duties is the Diary kept by Judge Samuel Sewall, one of the 
·Pastor's trusted friends and highly esteemed members who has been de-
picted as "the two hundred pound ascetic ••• With excelle.nt appetite and 
cheer~ul disposition ••• more or lese successfully restrained by his Pu-
ritan conscience."l32 The son of Henry Sewall, one of the earliest set-
tlers of Massachusetts, Samuel graduated from Harvard in 1671 and joined 
Third Church six years later.l33 In 1692 he had a seat on the highest 
judicial court and was one of the nine who sat at Salem Village in the 
infamous Witchcraft cases. When the Superior Court of Judicature was 
set up in 1694 he became one of the justices. He wound up his career 
by being named Chief Justice in 1718, holding this post for ten years 
and retiring in 1728 at the age of eighty:l34 Bradford characterized 
him as having the 'character of a good scholar, able lawyer, a learned 
l32B:enry W. Lavr.rence, The Not-Quite Puritans (Boston: Little 
Brown and Co., 1928), p. 225. 
l33The Diary of Samuel Sevrall may be found in its entirety in the 
Mass. Hist. Soc. Colla. Series 5, Vola. V-VII. 
l34A good biographical sketch of the Judge may be found in Alden 
Bradford, Biographical Notices of Distinguished Men in New land (Boston: 
W. G. Simpkins, l 2 • 
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theologian, and sincere Chrietian."l35 Hie son, Dr. Joseph Sewall, was 
pastor of Old South for almost fifty years. 
Possibly the first time Sewall heard Willard was .in 1676 at "The 
Lecture" which was not the famous Boston Thursday Lecture, but a stated 
monthly one at the Third qb.urch delivered regularly on the Wednesday 
preceding Communion Sunday. He heard him again the same year, this time 
at the home of .Mr. Wings when he recorded that Willard spoke "well to 
that proper place and his tex~ was Malachi 3:16. nl36 Later, in the month 
of November, Willard made a visit to Sewall 1 e father about which the 
diarist wrote that "one might gather that there was some animosity toward 
Mr. Ma.ther"but what this involved is now known.l37 
On April 10, 1678 (March 31 Old Style), Willard was installed as 
colleague at the Third Church.l38 Later that; year, when Mr. Thacher died, 
Willard took his place and for twenty-nine years was pastor, although he 
often signed his name as that of "teacher~''! For eighteen of the first 
twenty years of his pastorate he served without an assistant or colleague. 
Mr. Willard was pastor of but two churches during hie ministry of 
forty-five years; fifteen at Groton and the last thirty at Third Church. 
Concerning the latter pastorate we do have some incomplete statistics 
which fail to furnish a definitive picture of the size and growth of the 
135Ibid., p. 368. 
l36sewall, Diarz, v., p. 29. 
137 Ibid •. , P• 30. 
l38~aener, ~· ~., p. 69,. The rule to follow on the "old" 
and "new" dating is: in the nineteenth century add twelve days to the 
old; in the eighteenth century add eleven days; and in the seventeenth 
add ten. 
church. The total number of children baptized in the thirty years· was 
2,672 or an average of 90 a year~ but there were great differences from · 
year to year as may be seen in the fact that while 63 children were added 
in 1678~ some 140 joined in 1688. There is no record of the number of 
adults baptized into the church membership before the pastorate of Dr. 
Joseph Sewall, a decade after Willard. It should be noted in this 
connection that records before 1743 are too fragmentary for any accurate 
picture of the size and growth of the church.l39 
A problem which Willard had to face was the difficult one of investi-
gating troubles in other churches, often including strained relations 
between pastors and their congregations. In March 1679 Increase Mather 
felt it his duty to write to Reverend Michael Wigglesworth of Malden, 
sternly warning him against his proposed marriage to a . 11 servant-mayd". 
Wigglesworth asked that his reply be shown to four ministers, of whom 
Willard was one. They tried to dissuade the Malden divine, for as Mather 
wrote him, it was a case where 11affection doth biass your judgement.ul4o 
Eight years later a council of fifteen leaders from the three churches 
of Boston met with Increase Mather as Moderator to investigate charges 
of misconduct against the Reverend Thomas Cheever, pastor at Malden. On 
April 7 the Malden church invited the council to act and meetings were 
held in Boston on ·May 20, 27, and June 10. The "trial11 consisted of both 
public and private meetings and at the latter only the accused and his 
father were allowed to appear before the counciL Three charges were made: 
139cf. The official Records of· the Clerk of Old South Church, 
Boston. 
_140sewall, Diary, v, p. 96. 
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1. Cheever was guilty of great scandals and shaJnef'ul and 
abominable violations of' the seventh commandment. 
2. The Malden church had declined to receive all testi-
monies against him in spite of' many witnesses. 
3. There was so little sense of' sorrow in the accused.l41 
The Council had a difficult time for the accused maintained his 
innocence in spite of the testimony of several witnesses. But patience 
finally won the day, for Cheever confessed his great sin with godly sor-
row. Admitting that he was hindering religion and bringing reproach 
upon the ministry, he pleaded that the church forgive him and grant him 
a dismissal. The Council accepted his statement of' contrition, advised 
him to leave Malden and the church to dismiss him without discredit. 
The accounts of' his departure are some1-rhat confused. One account says 
that he left the following month (July) while another implies that he 
remained until December and even then would not leave until a petition 
was sent to the investigating· council. Mr. Willard and Mr. Mather had to 
go to Malden before Cheever would be persuaded to depart. The rest of' 
the story is that he resumed a public ministry in 1715 and had a long 
pastorate for thirty-five years at Chelsea. 
In 1692 nineteen questions were submitted to the Pastor concerning 
the matter of' baptism. :S:is answers have been preserved to us in his own 
handwriting, one of' the very few autographs now available.142 :S:e warned 
against receiving people into church fellowship on a promiscuous basis. 
Again, a person was not to be refused even though he had been rebaptized 
and had repudiated his own infant baptism. The person r s testimony and 
14J..sewall, Diary, V., p. 2. ff. 
142samuel Willard to unidentified recipient. Prince Collection 
(Boston Public Library)·, Mas. No. 61 .. 1.91. 
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moral carriage were::.tha main reasons for acceptance. The Pastor did 
observe that the Bible did not give any example or precept for the idea 
of rebaptism and also that there were m.a:ny Christiana who were in the 
dark on the doctrine of baptism.. The church involved (not identified) 
had charged the man with contempt of God by renunciation of illfant 
baptism.. Mr * Willard -inclined to hold the offense. to be a weakness and 
not a scandal and that there was need of caution in judging the party in 
. . '·'' 
question. one main question he raised was whether the person was a 
scbmiatmatic or had a peaceable spirit. The rill.!e given 15,- the Pastor 
was to reject all scandalous parsons to safeguard the testimo:ny of the 
church. ~ncrease Mather appended a brief word to the Pastor's letter 
saying that it was dangerous to have :fellowship with any who had been 
rebaptized by an unorda.ined minister of the gospel,. which he held was 
a cause of great unsettlement among weaker believera .. l43 
Trouble in the Watertown church in 1697 prompted Mr. Willard to 
write to the Governor and Council recommending that the church settle ita 
troubles by the establishment of a new church for~ as one church, it 
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looked "altogether hopeless." Another church was granted shortly after .144 
But the Watertown church continued to have internal problems of an ag-
gravating nature. In March of 1706 Mr. Willard took part in an investi-
gation of charges against a pastor there, the Reverend Joseph Morse. 
The Council, after meeting at Willard•s hame, recommended that Morae 
leave his work within a month. 
143 The letter itself is undated but an index card gives the date 
of 1692. No evidence supports this date in the document itself. 
l44Mass. Archives, Literary LVIII, fol.. 1060 .. 
Another facet of any pastorJa ministry is his relation with other 
. . . . 
ministers. Mr. Willard was no exception. Increase Mather provided 
several tense situations, a custom at which the sainted divine seemed 
moat adept. He· 'l~ote a .letter to Willard in 1680 in which he pointed 
out a theological weakness, one which on~y keen students of Covenant 
Theology would find significant. 
I sUggest you doe not mention the Lord Christ as a party in 
The Cost of Reconciliation considered as distinct :from that 
of Redemption ••• and that you omitt those few words Which 
concern that particular. • • and wish you would add the following 
on p. 3l-32 ••• If the Lord doe ••• help a godly parent not only to 
pray, but also to believe for grace and salvation in respect of 
his children that Faith shall not be. in vain. Your discourse ••• 
looketh as if you thought it hardly lawfull for a man to believe 
dovm. grace into his children 1 s souls. This will be a discouragement 
to some ••• to stir up faith in t~eir hearts concerning other man's 
children as ~rell as their own.l 5 · 
Five years later he showed true friendliness toward the Mathers by 
assisting in the ordination of Cotton. In April of i685 the Second 
Church aaked that the young man be examined and, according to · custom, 
the church sent out letters to the other Boston churches requesting 
messengers to assemble for the interrogation of the candidate. At the 
service of ordination of May 13, Willal;-d joined. Allen of First Church 
and Increase:Mather in the ceremony of the laying on of handa.l46 
In 1688 Increase Mather went to England to rene~r his efforts to 
get a new charter for the colony. Willard v1rote him that he was needed 
back in the Colony, pointing out the discouragements being experienced 
by the ministers because of the licentiousness of the people as expressed 
141Mass. Hist. Soc. Colla., Series 4, VIII, p. 98. 
l4~ass. Hist. Soc .• Colla., Series 7, VIII, p. 99. 
in their "liberty to withhold maintenance from them... eo that New 
England with her own hands is putting away the Gospel" .147 Mather took 
to England with him the Colony Address (or Boston Address) which had 
been signed by Mather, Allen, and Willard.l48 During Mather's absence 
Mr. Willard was acting President of' the College. Mather's efforts were 
rewarded with a charter granted to the Colony by William and Mary. 
During the governorship of Andros, the years were marked by agita-
tion and friction because of the demand of the Anglican group, which he 
headed, for the use of Third Church for services. Willard, as minister 
of the church, played a special part. First of all, he held that such 
a demand was a clear violation of the rights of the church. Again, he 
held it even more irregular that a royal decree should be issued for 
its execution. He argued that he had no authority as pastor to consent 
to the use of the meeting house in response to the. demand presented to 
him. He stood on the solid congregational position that the congrega-
tion had the exclusive right to determine the use of the building. Any 
hope of cooperation by Third Church in such an irregular action would 
have been weakened by the highhandedness of the Andros action.. On one 
occasion, for instance, a member of the Governor 1s party inf'o~ed Mr. 
Willard that the Anglicans must hold their communion service the fol-
lowing Sabbath without the latter promising to be through by twelve 
o 1 clock. Willard and the elders had planned for the Sacrament at this 
time but they patiently postponed their meeting to another day. On 
147Mass. Hist. Soc. Colla., Series 4, VIII, p. 507f. 
148 ~., P.P· 570-577 .. 
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another occasion the communion service had to be held at First Church 
because of the confusion which had ensued when both Anglican and Third 
congregations had tried to hold their communion services on the same 
day. once Andros called Willard at night asking for an explanation as 
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to why one of his services had gone overtime since the Anglican minister, 
Mr. Ratcliffe, had complained about the great inconvenience he had 
suffered thereby. The arrangement which seemed to work best was to allow 
the Episcopalians to use the building at eight in the morning and at 
quarter past one in the afternoon. 
At least two cases of troubles within the membership of Third are 
known.. In 1685 Mr. Willard took a prominent part in an ordination service 
at Third Church when Captain Theophilus Frary was ordained to the dia-
conate. Ten years ·later the Deacon was involved in a public dispute with 
Seth Perry involving a personal contract between the ·two men. Mr. Willard's 
advice was sought.as to how Frary could extricate himself from a rather 
unpleasant situation. One surmise has been that the trouble arose over 
some land. A reasonable understanding of the affair· is that Capt. Frary 
took the part of the widow of Joseph Eliot whose rights were in danger 
because a deed for the sale of some property on What is nov Boylston 
Street, between Washington and Tremount, had not been recorded. Perry 
was willing to settle for the land but wanted to pay Eliott s eon and not 
the widow. 
Another internal problem in Third concerned Roger Judd, whose case 
came to a head in 1699.. There are some indications that Judd had been 
involved in several previous instances of trouble with the church. Poe .. 
eibly he was an employee of Judge Sewall and in 1690 he became a freeman. 
Charged with contumacy, the Pastor wrote out the case in detail and it is 
quoted in full by H. A. Hill in his History of The Old South Church!49 
Judd refused to attend communion or to see the pastor and deacon who 
called, holding they had no authority. Because he would not obey the 
command to appear before the church, it was necessary to deal with him 
in the prescribed way of' church discipline. He was excluded from the 
fellowship with the admonition that he could return on proper repentance. 
He did not return but ,.,ent to King's Chapel where he became the sexton 
in 1701 .. 
Willard had pleasant relations with the family or· Samuel Sewall as 
well as one unpleasant one. On October 18, 1688 he baptized a boy in the 
'family, one who was later to be prominent in Boston and Third Chtirch, 
Dr. Joseph Sewall. As a young man he graduated from Harvard at the last 
commencement over which Willard presided {1707). Twenty years after · 
Willard's death he cooperated with another 1707 classmate, Thomas Prince, 
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in the publication of' Willard•s great work, The Compleat Body of' Divinity. 
In 1690 Wil~ard baptized another child of' the same family, Judith, 
and by that time the Judge was proud to state that he had offered up 
nine children to the service of God thro~ baptism, seven of whom had 
been baptized by Willard. Judith died a :f'ew weeks later, as did the 
Pastor's son, Edward, and common sorrow brought the two families closer 
together. 
An unusual incident in the pastoral experiences of' Samuel Willard 
was the public reading of' the written c onf'ession of Judge Sewall of' his 
149 Rill, op. cit., I, p. 315. 
--. 
part in the Salem Trials. Some have :felt that this was prompted by the 
death o:f two of the. Judge' a children Within two months. One o:f the 
children had recited to his father the Bible verse, "But if ye had 
known what this meaneth, I Will have mercy, and not sacrifice, ye would 
not have 'condenmed the guiltless". (Matthew 12:7) .150 By the end o:f 
1696 the Judge had lost six children by death and, good Puritan that he 
was, he saw the hand o:f God upon him in judgement. It was, indeed, a 
courageous and manly thing :for one in such high station to stand in his 
accustomed pew with bowed head on that memorable day o:f January 14, 1697, 
and hear his pastor read the confession Which he had'penned and handed 
to him as he went to the pulpit. The confession said that he was 
sensible of the reiterated strokes of God upon himself and :family; 
and being sensible, that as the Guilt contracted upon the opening 
of late Commission of Oyer and Terminer at Salem ••• he is, upon 
many accounts, more concerned than any he knows o:f, Desires to 
take the Blame and shame o:f it, Asking pardon of men, And especially 
desiring prayers that God, who has an Unlimited Authority, would 
pardon that sin and all his other sins, personal and Relative: And, 
according to his infinite Benignity, and Sovel.'eigtrl.t:y,, Not visit 
the sin of him or o:f any other, upon himself or any of his; nor upon 
the Land; But that He would powerfully defend him against all 
Temptations to Sin, :for the :future; and rouchsafe him the efficacious, 
saving conduct o:f his Word and Spirit.l5 
It has been customary to state in this connection .that the Chie:f 
Justice Stoughton remarked on hearing o:f Sewall's confession, that 
Stoughton had no such confession as he had acted according to the best 
light which God had given him. Three other judges :followed the example 
o:f Sewall. 
15%. A. Hill accepts this explanation. See Hill, ~· cit., 
v. I, p. 292. 
15lsewall, Diary, v, p. 445. 
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The unpleasant situation between Willard and Sewall developed over 
the selection of a colleague for the Pastor.. As early as 1697 a meeting 
was held at the Judge 1 s house for the purpose of discussing possible 
candidates. It is difficult to state the wishes of Mr. Willard in this 
matter. He apparently did not want a colleague at all, and yet one is 
hesitant to assert this since it would be completely out of line for a 
Puritan pastor. At one time he 1ms heard to retnark that he had been the 
sole pastor for twenty years without an assistant for eighteen of them. 
The two year period when he had one was in 1685-86 when the assistance was 
provided by Reverend John Bailey (or Bayley). Mr. Bailey had come to the 
Colony in 1683 and a letter from Nathaniel Mather stated that he bad been 
encouraged to come by Willard himself .152 
Born in Lancashire in 1643, he had been imprisoned for nonconformity. 
He preached at Limerick for fourteen years with great success and, ac-
cording to H .. A. Hill, had "strength of principle, great gentleness, 
sweetness, and sensitiveness of nature."l53 In the autumn of 1686 he 
left Third and was installed as pastor at Watertown. Later he was. col-
league at First in Boston and died suddenly.in December, 1697, "at the 
time to stand up and preach for Willard... with death coming after much 
pain and illness by the Gout and other distempers." 154 His name had 
been mentioned again in 1697 as a possible colleague for Willard just be-
fore his death occurred. 
152A letter from Nathaniel Mather to Increase Mather May 19, 1684, 
Mass. Hist. Soc. Colla., Series 5, VIII, p. 56. 
153xill, op. cit., I, p. 256. 
l54Mass. Hist. Soc. Colle., Series 5, V, p. 465. 
There were three names under consideration for the position as col-
league, Simon Bradstreet, Ebenezer Pemberton, and Jabez Fitch.. The 
first, a grandson of tbe Governor by the same name, had graduated from 
the College in 1698 suc~eeding the Reverend Charles Morton at Charles-
town. Pemberton, son of James Pemberton, one of the founders of Third, 
had graduated from Harvard, and was currently a tutor, a place he held 
from 1697 to 1700. Later (1707) he was elected a Fellow. Fitch had 
taken hie degree in 1694 and was a tutor from 1697 to 1703 and a Fellow 
from 1700 to 1703. When the three names were put forward a serious 
disagreement ene·ued between tbe Judge and the Pastor. The former wrote 
that Willard "villified him (Bradstreet) .... hardly allowed him a.Dything 
but a memory and the Greek tongue 'With a little poeay!rl55 Mr. Willard 
also opposed a public meeting to diseuse the matter and accused the 
Judge of pushing too hard for such a meeting of the congregation. In 
spite of the objection the meeting was held in October of 1698 and 
Pemberton received a majority of votes over Fitch, with no mention made 
of Bradstreet. Evidently, the Pastor's harsh criticism had caused his 
name to be stricken from the list. In view of the split vote no action 
was pursued by the church.. The matter was brought up a year later when 
:Pemberton was given a "hearty call". He began his work as colleague in 
1699. Willard asked that the church members agree to lay aside the 
animosity engendered by the situation and ask the Lordts forgiveness. 
Pemberton had been baptized'by Thacher, first pastor at Third, and the 
historian says that he was 
a man of eminent talents and great acquirements ••• and one of 
the most accomplished preachers the country had produced ••• 
155sewall, Diary, v, pp. 449-450. 
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He was a master of logic and oratory ••• 
6 
with piety of a decided 
character... and a zeal which flamed.l5 
There are same indications of the high respect Which the members of 
Third had for Mr. Willard. In December of 1693 it lre.s decided to help him 
and his family in a financial way. A subscription paper was passed arotmd 
With the approval of the deacons and many outside the membership of the 
church signed it.l57 Sewall and Peter Sergeant headed the list of 54 names 
each giving :C 20 of the total of 'f 336 subscribed. To this the church 
added :e 200 accompanying it with a letter of appreciation. In his DiBJ;Y 
Judge Sewall mentioned the timeliness of this gif~t in that one of the 
Pastor•s daughters, Abigail, vre.s about to be married and a son was ready 
to enter college. It was this daughterts second husband, the Reverend 
Samuel Treat, who once preached for Mr. Willard and so offended the Con-
gregation that they suggested that he not be allowed to return. Mr. 
Willard asked the yotmg man for the sermon which had caused such dissent 
and then preached it word for word to a delighted congregation which 
suggested that it be published.l58 The son Who was ready to enter Harvard 
lre.S Joseph. He graduated in 1698. Another son of the Pastor, Ric;hard, 
was admitted to the college on June 29, 1697 but was drowned the same day, 
dying "with the admission in his pocket."l59 
l56ni11, op. cit., I, pp. 305-7 • 
. - --
76 
157The deacons were: Peter Brackett, a charter deacon at the fo'und-
ing of the church; Jacob Eliot, at the same time; Theophilus Frary, or-
dained 1685; Nathaniel Williams, 1693; James Rill, 1693: and possibly David 
Henchman, ordained the same year. 
158.Ma.ss. Hist. Soc. Colla., Series l, VIII, p. 182. 
l59Mass. Hist. Soc. Colla., Series 4, IV, p. 50. 
Another instance of the high respect for the Pastor came during 
his sickness in September 1700, a month after the ordination service 
held for Pemberton, his new colleague. Willard's illness kept him out 
of the pulpit for several weeks. So seriously ill was he during 
September and October that special sessions of prayer on his behalf were 
held and even Brattle Street Church joined. Judge Sewall appropriately 
expressed the delight of the congregation on his return when he penned 
a poem in honor of his recovery: 
As Joseph let his brethren go 
Simeon both alive and free 
To Jesus brings forth Samuel 
To tune our hearts to praise Ria will 
Thus Re with beams of cheerful light 
Corrects the darkness of our night 
Ria Grace assists us in this wise 
To seize and bind the sacrifice.l60 
Willard's ministry at Third was not Without its humorous moments. 
Jeremy- Belknap, in a letter to Ebenezer Razard, tells the story of a 
man who went to .Mr. Willard to be healed of a disorder. 
Mr. Willard was a preacher who was fond of using scholastic terms. 
After hearing a learned discourse a hearer with sciatica ••• went 
to his house and Wished to know what was good for the disorder. 
Mr. Willard stared and wondered ••• The man insisted that he bad 
been preaching about a disorder, the name of which he could not 
remember, but it was a hard name which began with "si", upon 
which Mr. Willard looked down on his noted and found that he bad 
·used the word "synedoche". "Ahn said the man,. "That's it. I 
have the synedoche in my hip." 161 
Mr. Willard was moderator of a group of twenty-six ministers who 
met in a convention in 1704 to draft a circular letter to the churches. 
160sewall, Diary, VI, p~ 26. 
16lA letter from Jeremy- Belknap to Ebenezer Hazard, Boston, 
December 13, 1783. The Belknap Letters, Mass. Rist. Society. 
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It was a regular meeting of the Ministerial Convention of Massachusetts 
which had been meeting somewhat regularly since 1680. The purpose of the 
circular letter was to "strengthen decaying religion by ministerial 
reforms •• nl62 One result was that in the following year representatives 
of the five Ministerial Associations of Massachusetts wrote a set of 
"Proposals." According to these, more Ministerial Associations should be 
formed to handle "ministerial l:lcensUt"e," deal with charges against 
the conduct of any clergy, and assist pastorless churches to fill their 
pulpits. This approaches Presbyterian chUt"ch government. Mr. Willard 
lent support to this action but did not explain his reasons or justify 
it in his writings. In addition, these associations should be more alert 
to the spiritual conditions prevailing and to so inform ecclesiastical 
councils whose decisions would be final. The latter proposals were never 
enforced, legislative support being lacking for good execution.l63 
In April of 1704 the first Anglo-American newspaper, The Boston 
News Letter, appeared. It was published on Mondays and continued nearly 
seventy years. In the first issue was a sermon by Mr. Pemberton on 
"Doing One's OWn Business." Judge Sewall carried one of the first copies 
across the river to Willard and that copy must have been the first . 
American paper to cross the Charles. 
Matters at both the church and the college were carried on routinely 
and quietly for the three remaining years of Mr. Willard • s service. Ria 
162chapman, .2E· ill·' p. 76. 
l63For a full discussion of the Proposals see Walker, .2E· _ill., 
pp. 201-211. 
work was punctual, laborious, and successful. In 1705 the church decided 
to build a second parsonage but for five years it did not get beyond the 
planning stage. 
Willard as Churcbm.an 
The Puritan Ministers were convinced that they had been called to 
perpetuate the great doctrines defined by Calvin and modified and 
developed by English divines. In addition, they believed themselves 
set aside as leaders of local congregations and the appointed exegetes 
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of the Word of God to the needy New Englanders. They formed a distinguished 
part of the Great Migration but, once on new shores, settled down to the 
routine pastoral responsibilities of local assemblies, dispensing the 
important Sacraments, and proving their calling as good undershepherds. 
But there were many problems to be faced, many of them unique, as 
the Migrants left the churches of the Old Country. Separated from the 
Establishment, would they establish a purer form·oon A~licanism? Would · 
they go the way of the Separatists and Independents once the restraints 
of the Stuarts were removed? Would they be so far removed from old 
associations and influences that there would emerge new concepts in church 
polity and even in doctrinal issues? These may or may not have been· 
thought tbrough by the Pioneers of the Bay but they did arise and had to 
be answered. The anSlrers formed an integral part of the history of Con-
gregationalism in New England and in that development Samuel Willard 
played a significant part. 
Professor Miller has succinctly called the new churches of New 
80 
England those of Non-Separatist Congregationalism. In other words, they 
differed from the church at Plymouth in that they counted themselves part 
of the glorious Church of God in England, at least in theory. During the 
reign of Elizabeth voices like that of Cartwright were raised against 
State control over the Church, vestments, and the lack of choice by the 
congregation of calling a pastor. It was in this important reign of 
English history that three distinct movements arose. The Sovereign and 
her churchmen defended the Anglican Establishment; a few contended no 
change in church government was possible and organized Independent 
assemblies such as those at Scrooby and Gainsborough in the Midlands; 
still a third wanted thorough going reform within the Church. The last 
one, or Puritans, looked with disdain upon Separatists and turned their 
energies and great abilities to lead the English to the logical doctrinal 
and organizational conclusions of the Continental Reformation. The course 
of events under Elizabeth and the first two Stuarts forced a modification 
to the point that the long desired Reform would need to be realized in a 
new land. The break with honored and beloved ties had to be made but 
these hardy souls left their homeland without any desire to "traduce 
innocent persons under these odious names of Separatists and enemies of 
the Church and State."l64 Francis Higginson sailed away from the corrup-
tiona of the Church of England and John Winthrop affirmed that it was an 
164John Brown, The Pilgrim Fathers of New England (London: The 
Religious Tract Society 1920), p. 290. 
honor to "call the Church of England our Mother ••• blessing God for the 
parentage and education as members of the same body. nl65 
Things had to change in a new set of conditions. Contacts lrith 
Plymouth allowed innovations to come such as the laying on of hands on 
Skelton and Higginson at Salem and this was disrespectful, if not a com-
plate rejection of the episcopal ordination already performed. Essen-
tially, Salem vTas not as Separatist as Plymouth but it drifted in the di-
rection of Plymouth independency. Scandalous persons were excluded from 
Commtmion, the Prayer Book waa not used, and the Sacraments were admin-
istered differently--all being departures from the old ways. Critics of 
the innovations were sent back to England. Professor Gardiner contends 
this was not intolerance for the liberty of the colonists was at stake and 
the members of the opposition were ousted for intolerance of the new prac-
tices.l~9 In a very real sense of the word, the colonials vrere not the 
usual type of settler for not··only did they take over new lands but they 
governed them. The patent had been transferred to the .leaders in September 
of 1629 and it was carried with them. These same persons were not sold on 
toleration as well expressed in lines found on Governor Jo~epn Dudley that 
Let men of God in court and churches watch 
O'er such as do a toleration hatchl67 
The action of the General Court in. 1631 of limiting the franchise to 
church members made voting rights extremely exclusive and also meant that 
165Ibid., p. 260. 
166samuel Rawson Gardiner, History of E land from the Accession 
of James I to the outbreak of the Civil War, London: 18~7 • 
167 S. A. Eliot ( ed.), Pioneers of Religious Liberty in America 
(Boston: American Unitarian Association, 1903), p. 63. 
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only Congregational churches had legal status in the Colony. This re-
quirement remained in effect for two generations "in spirit, if not in 
letter, till the charter wa.a revoked in 1684."168 Two :prominent names 
in that :period of intoleration were Williams and Anne Hutchinson, for 
they were branded as dangerous because of Antinomianism and views of 
liberty which seemed to lead to libertinism.l~9 
One very noticeable difference in the new world was the authority 
and independence of the local church in that each was to call its :pastor, 
administer the Sacraments, and exercise discipline. Other churches were 
to watch over and counsel a local group but, unless asked, were not to 
go beyond that. Of course, there was no such independence and autonomy 
within the Establishment. The new churches went. so far, even in early 
stages, that Dr. Brown is right in asserting that the only thing left to 
do for full Separation was "to renounce the State-Church :principle in 
s:pirit.nl70 Another radical change was the :place assigned to the magis ... 
trates in religious things. It was given to the local church to determine 
vTho should be allowed to come to the Table. Authority resided in the 
Head of the Church and the membership locally and these ":principles found 
almost universal acceptance among such of the New England settlers as 
l68williston Walker, A Histor of the Co e ational Churches in 
The United States (New York: The Christian Literature Co., 1-9 The 
American Church History Series, v. III, :p. 185. 
169see Anson P. Stokes, Church and State in the United States 
(New York: Harper & Bros., 1950), p:p. 172-184. Cf. J. T. Adams, "Ann 
Hutchinson", Dictionary of American Biography, IX, :p. 436 and s. H. 
Brockunier, "Roger Williams", in DAB XX, p. 286-89. 
170.Brown, o:p. ~., :p. 280. 
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had forsaken their native land on accotm.t of re~igion."~71 These are 
spelled out in the definitive statement of the Cambridge Platform of 
1648. Discrimination in church membership set the Puritans apart from 
the Presbyterians. It must be added that there "Were no synods to regu-
late the new churches. In actual practice Separatism was the rule and 
polity but, as Ames had contended, Separatism was basically wrong in not 
allowing for complete identification of Anglicanism with all enjoined 
by the Nevr Testament in dogma and action. John Bobinson held that this 
was impossible in view of the spiritual· conditions in the Establishment. 
Ames and Robinson argued this point in some detail.l72 Another point of 
conflict was the authority of the local church to call its Pastor. Ames 
contended that one of the Anglican succession woUld be the proper one 
for the local church to accept and this was to Bobinson Jta prize bit of 
circumlocution. nl73 Other changes would be added in the new land such as 
the absence of a prelacy and the place of the Sovereign over the Church. 
To Pastor Willard the church 1re.s the rrwhole collection of those 
who, in this world, make an orthodox profession of the faith and truth 
as it is in Jesus."l74 One of its distinguishing marks is the absence 
of traditions and superstitions of men which are often substituted for 
prayer and preaching in addition to the use of images which is against 
171H. F. Uhden, The New England Th~ocracy (Boston: Gould and 
Lincoln, 1859), p. 68. 
172Ames, A Manudiction for Mr. Robinson ( 1614) and A Second Manu-
diction ( 1614) • 
l73Perry Miller, Orthodoxy in Massachusetts (Cambridge: Harvard 
University Press, 1933), p. 88. . . · 
17~he Checkered State of the Gospel Church, Sermon by Samuel 
Willard, Pub~ished ~701, p. 3. 
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the Second Commandment for an image is "every manner of representation 
of God, whether in statues or pictures. 11175 Again it ought to have 
discipline for the "reclaiming of the scandalous, encouraging the peni-
tent, and -warning a11.u176 But Willard was careful to avoid discussions 
of Anglicanism and of the m.any changes effected by earJ.y Bay Churchmen. 
He did not preach much on the independence of the local church he served, 
but the tone of his pulpit ministry clearly reveals his sense of spe-
cial obligation to his own members. It is indeed strange that his 
sermons do not mention the matter of the interdependence of the churches 
although he participated in several councils called to deal with church 
disputes. The safe conclusion seems to be that Congregationalism had 
so fastened itself upon the Ministers of the second generation that no 
questions were raised about ita validity, its scripturalness, and its 
distinctions from the Establishment. 
When we come to the matter of church officers there is some lack 
of cJ.arity because the Puritan ideal insisted on both pastors and 
teachers in the Churches but there Trrere few churches which had both at 
any time. Professor Walker has gone over this area carefully and 
"found that by 1700 few New England churches had any other of'f'icers 
than pastors and deacons.~l77 The Pastor and Teacher differed in that the 
former gave himself to the public ministry of "exhorting" while the 
175willard, The Body, p. 621. · 
176Ibid., P•. 617. 
J.77walke~, op. cit., p. 220. 
latter saw to it that the members were properly indoctrinated; within 
· the first century this distinction almost ceased to exist. Willard 
himself' came to Third Church as a teacher tm.der Thacher but from 1678 
on f'or over twenty years there was no teacher except f'or a very brief' 
time. From 1700 to his death Willard did have Ebenezer Pemberton as a. 
Colleague who might be considered the teacher of' the Church although the 
title of' "Asaocia.terr might have been more fitting. 
Puritani&m had exalted the place and functions of' the Pastor, f'or 
a minister had been called from all eternity to devote every otm.ce of' 
mental, moral, and physical energy to the highest of' all callings. 
Indeed, his was the one calling which gave meaning and purpose to all 
other vocations. So devoted were they to this calling in spite of' 
tragedy and defeat, that, as Dr. Schneider has reminded us, "surely none 
but a. supernatural explanation can do it justice.nl78 Basically, the 
obligation of' a Pastor was that of' stewardship riot lordship, of'_exam.ple 
not dictatorship. 
The Puritans placed unusual honor and responsibility on the of-
fice of' lay elders, a significant point of' similarity with Presbyte-
rian polity in the homeland. Interesting statement in this respect 
are to be found in John. Cotton r s The Way of' Congregational Churches 
Cleared (1648), and in Cotton's Keys of' the Kingdom and Rooker's 
Survey of' the Summ.e of' Church Disci-pline ( 1645). 1-lillard was deep-
ly appreciative of' the laymen vTho played important parts in church 
178scbneider, ~· cit., p .. 32. 
life and, reading some Funeral Sermons he delivered, one senses hearty 
praise for faithful leaders and gratitude for them as gifts from the 
Lord. He agreed with the other Puritan divines in using occasions of 
death as opportunities in which to warn of grevioua results of sin. 
Two other aspects of church life will be mentioned in this con-
nection; the Sacraments and attitudes expressed toward other Christian 
groups within the Colony. 
In the matter of the Sacraments, Puritans felt that they had de-
parted farther :f'romRome than had other Protestants in that they denied 
any inherent e~ficacy in the Baptism and Table holding tham to be only 
"seals of the Covenant." They were excluaivists in that only the child-
ren of those inside the Covenant should be baptized and only those of the 
nprofeseion" should come to the Table. Calvin had denied that the 
Sacraments constituted the basis of salvation and the Puritans agreed; 
so did the Presbyterians but they were puzzled as how to tell the 
·regenerate from the others. Ames and Preston placed the line o:f' distinc-
tion at the assumption of Covenant obligations and that just as a 
property sale is followed by a seal to remind both parties of their 
obligations so the Sacraments have been given as seals to us. Some :f'elt 
this could ~ead to the conclusion that adult Baptism was the only logical 
position to hold since it would then follow the exercise and exhibition 
of faith. Many of these had gone to the Anabaptist fold by this reason-
ing. But the Puritans found their answer in Genesis 17 which showed that 
both parents and offspring were in the Covenant relationship. Fede~al 
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Theologians continued by claiming that under the New Testament children 
of believers must be included else they would be. classified as pagans. 
Baptism of the New had been pretyped by circumcision in the Old. But 
there was a significant addition in that a "profession" ought· to follow 
before the offspring, in their maturer years, came to the Communion Table. 
one weakness in this position was ita affinity to baptismal regeneration 
and sainthood in requirements for Communion. The Cambridge Platform was 
:framed with these in mind but the issue was not joined as to whether the 
children of believers were themselves, actually or empryonically, saints. 
President Dunster of Harvard resolved the issue to his satisfaction in 
1654 by denying infant baptism, and, dubbed Anabaptist, he lost his office. 
But men like Increase Mather and Samuel Willard had no doubts whatever 
and, solid in this position, lmre leaders of the College. 
We have very little by Willard on the matter of baptism-and that 
was written in the heat of controversy with George Keith in the 1680ts. 
But concerning the Supper we do have a aeries of forty-five private med-
itations which were collected by Pemberton,who prefaced them with the 
praise that they "were the best rules and methods of Meditation exemplified 
and reduced to practice."l79 
The purpose of the Sacraments, to Willard, was to feed our souls, 
direct our minds to spiritual things, and assure us of the Lord•s kind-
ness in that He left these for us before His Ascension. Of necessity we 
must have bread and water and in Christ we have spiritual nourishment 
179samuel Willard, Sacramental Meditations, Boston, 1717. 
and drink for He is the Vine.. The elements vrere signa but more tban that 
:f'or one should come to them to receive the "Present Benefit;" for i:f' ~re 
come in a spirit o:f' watchfulness we are able to "mix ourselves 'With these 
elements."l80 Christ must be seen and when He is, the Sacrament becomes 
both a sign and seal. We are protected and strengthened. We are to be 
worthy (l Cor. 11:29) in that we have received His righteousness and 
entered the Covenant before approaching .the Table. Evidently many were 
not careful in this for there. is "too much rushing and rashness at the 
Ta.ble. 1.rl8l Therefore, vre should s~bmit to a close scrutiny by the Lord 
that we may come in true faith. Again, we should come with a. renewed 
decision to serve the Lord. The Table is the place where we learn anew 
of the sUfferings of the Lord and of the agony He sUffered for us--even 
to meditation on the wounds of Christ to remind us of the great suffering 
of all Three Persons of the Godhead on our behalf. The Table should 
teach us that Christ gave Himself in order to become our bread. The pure 
symbolism of Zwingli does not satisfY Willard--it must be the spiritual 
. 
presence of Christ. 
Mr. Willard not only inherited as a part of the Puritan tra.di-
tion, a large bundle of views and attitudes, but also a deep intolerance 
toward other Christian groups and religious viewpoints. The early 
colonials of the Bay did not believe in our modern concept of religious 
liberty; indeed~ they were dedicated to the rooting out of non-conformity 
in their domains in order to insure the certain perpetuation of the True 
Gospel and the blessings of God upon their descendants because they were 
l80Ibid., Meditation Six. 
l81Ibid., Meditation Six. 
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not indoctrinated in the heresies of their time, Students of this phase 
of Puritan life are prone to view this out of context and, thereby, to 
cond.amn the Puritans outright without conceding their basic principle of 
loyalty to those high doctrines for which they had sacrificed so much in 
hewing a new world out of Indian territory. Not only was· Willard part 
and parcel of this situation but he was embroiled in some of its more 
serious episodes. 
The issue of Romanism did not loom large in the Massachusetts scene 
for Catholics did not come there to settle. Yet Puritans divines warned 
of the danger and while Willard did not say much about this particular 
"heresy11 yet we do know his general attitude. To him catholicism vre.s· 
both a form of atheism and a religion in direct contradiction to the 
First Connnandment and its members lived "as if they did not believe 
that there is a God#n;L82 ·so much use of images has prevailed that, in 
practice, the adherents of this system "worship the False Idea of God."l83 
The blackest sin in it is the practice of prayers to the saints and angels. 
Again it is an unscriptural church system because of papal decrees on 
marriage and celibacy and special dispensations issued in cases of 
"illegal marriages."· Willard contended that the latter had fostered. rash 
and unscriptural vows concerning the single life. 
On marriage and. matters like divorce, Willard himself said very 
little and this was probably due to the fact that few divorces existed 
in the Colony. Willard did say that the marriage contract 'tre.s a 
l82Willard., The Compleat Body, p. 604. 
l83Ibid., p. 606. 
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permanent one which was broken only if one party was unfaithful. Teach-
ings in Matthew (chapter nineteen) were used to support the contention 
that the innoc·ent party in a divorce had the right to remarry but there 
was a question about remarriage when desertion had taken place. It 
was the Pastor's duty to.seek to reconcile estranged parties and, fail-
ing this, the innoc-ent person could remarry under the law. In case of. 
desertion, the innocent party was cautioned to proceed very slowly •184 
The attitude toward Baptists differed from that toward Catholics 
for the former disturbed the peace of the Colony. The battle began with 
Roger Williams and continued for two generations until the Baptists 
·were allowed to have a meeting house of their own in 1679. Williams 
started trouble not in the matter of baptism, as some have held, but by 
his refusal to take the oath of residents, discourtesy to the magistrate, 
and his unwillingness to serve.the Church in Boston because it ~nas not 
separated from the Establishment.185 The leaders of the Great Migration 
had intended not only to found New Zion but also to destroy the Kingdom 
of Anti-Christ which included those holding the errors of papists, 
seekers, Antinomians, prelates, and Anabaptists. To preaerve thes·e 
principles meant the exclusion of the kind of Williams and Anne Hutchin-
son.186 By 1638 some eighteen had left the Colony to found a church on 
184Ibid., p. 610. f. 
185A clear statement on this may be found in Isaac Backus, Church 
History of Ne~r England From 1620 to 1804 (Philadelphia: Baptist Tract 
Depository, 1839), pp. 35-39. 
18~ood sections on Williams and Hutchinson in this regard may be 
found in J. T. Adams, "Ann Hutchinson, 11 Dictionary of .American Biography, 
IX, p. 436 and in Anson Stokes, ~· ~., pp. 172-174, 194~202 and 570. · 
Also see The Bloody Tenant of Persecution for the Cause of Conscience 
Which was the first book on religious freedom in America. 
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Aquidneck Island although four returned. There were a. few who denied in-
fant baptism but their stay was short. From the letters of Governor 
Winthrop we know of Lady Deborah Moody·who did this and Reverend Hansard 
Knollys who labored for a short time in sections of New Hampshire, later 
returning to London. Samuel Gorton came to Boston in 1636 and later 
went to the Plymouth area whence he removed ( 1644) to lay the founaa .. 
tiona of Warwick, Rhode Island. In that same year the General Court 
enacted a law tagging the Anabaptists as 
incendiaries of the Commonwealth • • • infectious of person 
in the main matters of religion • • • troublera of churches • • • 
have held the baptism of infants unlaw.f'ul ••• held other errors 
or heresies together therewith • • • denied the ordinance of 
magistracyj ••• should be sentenced to banishment.l87 
Other early figures in that period of troubles were Obadiah Holmes 
who helped establish an Anabaptist work at Rehoboth on the borders of 
Rhode Island (1645), five years later removing to Newport; and William 
Witter in whose house in Lynn Baptist meetings were held as early as 
1651 under the direction of John Clarke of Newport. The latter was 
arrested and fined with Governor Endicott calling the group ntrash."l88 
Another prominent name in the controversy is President Henry Dunster of 
the College whose Baptists views were made public in 1653. He influenced 
some to accept his doctrines but, as a result, he lost his place at 
Cambridge. one of Dunster • a converts was Thomas Gould of Charlestown 
who refused to have his child baptized until he joined with some eight 
l87n. F. Uhden, The New England Theocracy (Boston: Gould and 
Lincoln, 1859), pp. 109-110. 
l88Ibid., p. ll3· 
others to organize (1665) by a covenant, a new church which, all things 
considered, can be considered the first Baptist church in Massachusetts. 
The group was haled before the magistrates to defend their position 
that a true church was made up of visible saints who had been baptized 
after receiving the Word. T~e Assistants ordered them to desist and 
declared their meetings illegal, threatening imprisonment if defiance of 
the law persisted. 
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In the meantime other dissenters arrived as early as 1656 in the 
form of the Quakers whom the General court looked upon as "fit instru-
ments to propagate the Kingdom of Satan" and particularly dangerous since 
they viewed the Supper and Baptism as both outmoded in the light of the 
inner illumination which they ciaimed to possess. Within the next four 
years three of this group paid with their lives, William Robinson, 
Marmaduke Stevenson, and Mary Dyer.. Three centuries later, in the sum-
mer of 1959,with money provided by a bequest, a statue of Mary Dyer 
was unveiled in front of the State House th'l Boston. But in the 1650 t a 
they were open blasphemers and enemies of the Gospel and the constituted 
authority of the Colo~y.l89 
After a brief respite the Baptists were again in trouble in 1668 
when the Assistants ordered a public dispute between Gould and the Boston 
Clergy and while Willard was not in this for he was stili a Pastor at 
Groton, perhaps he was interested.. The result of the Dispute was the 
134. 
l89For a helpful discussion on the Quakers, see Ibid., pp. 119-
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declaration that the Clergy of Boston were the true Israel and Ana-
baptists were ~rdered to leave or face jail .sentences. The first Baptist 
pastor in Boston, Wilson, was jailed along with Gould and others and 
released a year or so later. Wilson on his deathbed condemned the Colony 
for its intolerance and Gould and other Anabaptists fled to Noddle's 
Island in the Harbor wh~re they were left unmolested. 
The policy of rigid intolerance uould not go on indefinitely for 
Baptista constituted the "largest single body openly, in season and out, 
for the separation of church and state."190 Late in the 1670 1 e they 
gained some liberty because of their valiant help in King Philip 1 s War 
and won the right to meet in Boston, proceeding with the establishment 
of a public meeting place. Yet it was not full liberty for in an 
Election Sermon in 1677 Increase Mather warned people against the poison 
of what he called the 'twhore 1 s cup." But in January 1678 the Baptista 
.. erected a house of worship and called the Reverend John Russel of swansea 
as pastor. Peace might have arrived had not a law been drawn up quickly 
forbidding the use of the building. This time the squabble brought in 
Willard. 
In 1681 Willard Wrote a twenty-seven page tract on the false teach-
ings of Anabaptists. Mather, in a preface, accused them of undermining 
the foundations of the churches since they deny.infant baptism, refusing 
to handle them tenderly since they had attacked such a great truth. 
Before discussing the doctrines at stake, Willard answered several charges 
which had been made and especially the one that Baptista were being 
190w. w. Sweet, Religion in Colonial America (New York: Charles 
'Scribner's Sons, 1949), p. 333. 
molested in their worship on the Lord 1 s Day; he pointed out·that 
Protestants should not be engaged in persecuting one another. Willard 
asserted that Baptists were not being persecuted because of their be-
liefs but because of their disobedience to the law. The law in ques-
tion was one, evidently very old, that no attack was allo~red against 
a religious vie1v and certainly that included infant baptism. 
Mr. Willard pointed out several weaknesses in the lives and doc-
trines of the Baptists. They failed to be honest in expressing their 
case and had not used candor in their charges. He examined a tract by 
Russel, A Brief Narrative on NewEnglandAnabaptis~s, holding it to be 
fully definitive of Baptist positions •. In it was the proposal that 
there was no such thing as anabaptism since the first (or infant) one 
was not recognized • The name given to the group 1-re.s a misnomer, one 
imposed on the group and not adopted or approved by it. Willard. felt 
this was weak for many students of the movement had used the name and 
it ought to be allowed to stand. Russel charged that certain persons 
had been persecuted for exercising religious liberty, especially if 
they had left Congregational ranks to join another fellowship. These 
people had been followed with bitter words and Russel concluded that, 
in matters of conscience, the Puritans divines acted like Romanists. 
Willard 's ans~rer began with an expression of regret that the 
Baptist movement had openly attacked the institution of infant baptism 
since "this has been acknowledged in all ages."l91 Baptist sufferings 
19lsamuel Willard, No Sutor Ultra Crepidam or Brief Animadversions 
Upon the New England Anabaptists, 1681, Section 4. . 
failed to impress Willard since it vas well known that heretics had 
always made much of a martyr complex. 
Four names appear in the list of those sUffering _in the Colony; 
Goodman Hold, Thomas Osborn, Thomas Foster, and Jobn Farnum. The first 
in the list had refused to have his child baptized in his church in 
Charlestovm and, since he would not attend the Table, he was expelled 
after a period of eight years. Osborn had stopped attending his church 
and had been going to meetings at Gould t s house and both engaged in 
criticism ef the lack of ''prophecy" in the church and refused all 
admonitions of the church. Foster showed disrespect toward in:f'ant bap-
tism and was himself rebaptized in a private home. Farnum had labelled 
. tvro Puritan pastors Jesuits (we do not know which ones) and vowed never 
to attend regular services unless it was promised that in:f'ant baptism 
would cease. Willard expressed his regret that Anabaptists were allowed 
to exist in the Colony as a sort of haven for malcontents. In all, he 
found seven distinctions between them and Congregationalism. They had 
to do with religious liberty, attitude toward civil government, place 
of persecution for religious reasons, education and its place in train-
ing clergy, and the mode and participants in baptism. 
95 
With this, the controversy might have died dolin_, but George Keith, a 
Quaker, published an answer to Willard's tract under the title of A Refuta-
tion of a Dangerous and Hurtful Opinion .. _ In it Keith called Willard an 
Independent and the College a fountain of heresy. It was not 'Widely influ-
ential for it vas written in Latin. Keith added an item to the general 
discussion in that he accused Willard of making God the Author of sin, of 
holding that God must have decreed the Fall of Man since He commanded 
all things. Willard answered that God controls the will of man but we 
ought to remember that "sin proceeds not from will as will."l92 Both 
agreed that God does allow sin since He is the All-Efficient and the 
All-Sufficient One and, in the light ~f such, the conclusions would be 
that God ruled "the sinful actions of man. nl93 Willard countered that 
Keith sounded like.a Quaker in accusing him of thinking that God used 
persuasion to bring men to acts of sin but he failed to recognize that 
the other two possibilities are equally questionable, namely, that God 
is not the author of any acts of men, good or bad, and that of saying 
that He is the Author of all acts of men. Willard argues that God 
. governs all acta, those of men acting in accordance with those His Holi• 
ness, as well as those arising out of man's free choice in such a way 
that all secondary acta are under Him still leaving man responsible 
for all he does. 
Keith was not persuaded by this difficult type of argumentation 
and concluded that the students of tba College would be misled into 
thinking that, as a practical outworking of this view, God was the 
Determiner of the sinful actions of men. Willard stated in rebuttal 
that the Protestant Confessions included this view and Harvard students 
ought to be instructed in them. It was admitted,aowever, that this 
doctrine had been used to allow laxities by excusing sin and, as a final 
rejoinder, Willard prayed that: 
192samuel Willard, A Reply to Mr. George Keith, 1703, p. 19 .. 
193Ibid., p. 29. 
the fountains of good learning may ever be furnished 
with men who are sincerely bent for the glory of God • • • 
eo young persons ••• (may be) established a~inst the 
vain philos9phy so much vended at this ttme.l9~ 
It would be less than fair to Willard to end this chapter leav-
ing the picture of one of unusual intolerance. Toward the Baptists 
there was little genuine Christian charity, and indeed, accepting 
Mather 1 s descriptions of them, it would be hard to treat them gently. 
But towards the varying vieWPoints within Congregationalism itself, 
Willard exercised patience and ·'f.orbearance beyond that of moat of 
his contemporaries. He accepted Pemberton as his colleague though he 
must have known of his views, which .we~e such as to cause s. E. Morison 
to regard Pemberton as one of New lCngland/a early Liberals. Willard 
was unusually benevolent and fraternal to Benjamin Colman and the 
Brattle Street Church when most of the Clergy stood solid~ with the 
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Mathers against them. In spite of this tolerance toward those of Liberal 
tendencies, many students sent out under Willard's regime at Harvard 
were of the "conservative" cast, such as Joseph Sewall, John Webb, 
Thomas Prince, and William Cooper. Evidently, ihe Pastor of Third Church 
was an orthodox man unusually tolerant of all within Congregationalism 
and this was the impression he left to hie admirers of the eighteenth 
century-.195 Toleration for the Baptista. was ushered in by Increase 
Mather, who pa~ticipated in the ordination of Elisha Callender as Pastor 
of a Baptist Church in Boston (1718) and at whichltis son, Cotton, 
l94Ibid. 1 p. 66. 
195.Miller 1 From Colony to Province, q:!p.. 45·~£$;2 •~ . 
preached the Ordination Sermon in which he expressed regret for the 
persecutions of the past. Reciprocity came a couple of years later 
when a Baptist layman in England, Thomas Hollis, provided a Professorship 
in Divinity at Harvard (1720) and added one in Mathematics seven years 
later. 
Willard as Preacher 
Before placing Samuel Willard in his proper place in the line of 
Colonial preachers and. attempting to evaluate him .in the light of Puri-
tan standards, we note briefly th~ place which seventeenth century New 
England gave to preaching and what was_e:X:pected of those engaged in the 
highest of all callings. 
A recent study on this subject has maintained that there were three 
kinds of Puritan preaching: 11dull,· duller, and dullest. nl96 This de-
mands great modification, if not complete rejection. It is admitted 
that many Puritans would be considered dull by criteria now used, but we 
should look closely at the ideals then taught for sermonizing and not 
superimpose those ~o our liking, _however well founded in accepted 
principles of homiletics and preaching techniques. Puritan sermons were 
powerful forces, and not pedantic exercises. They were aimed at the 
instruction of minds and the activating of the wills to produce 
character. Preachers were expected to make their pulpit productions 
lucid and serious, avoiding ornamentation. ·There -vraa to be little of 
the rare and the curious and it was a principle that sentences were not 
19~dwin S. Gaustad, The Great Awakening (Nevr York: Harper and 
Bros., 1959), p. 14. 
to glisten with niceties of scholastic expression lest the Word of God 
be darkened by excellencies of speech. In other words,there was to be 
every evidence of the sincere desire to "preach plain~ and aVGid con ... 
troversy. nl97 But oratory was cultivated as a fine art based on an 
exegetical use of the Scriptures with a profound respect for, and 
abundant use of, material whioh had graced the works of Preston, Sibbes, 
and Ames; every New England library included sermons by these masters. 
In common with his contemporaries, Willard combined "the choiceness of 
the phrase and the round and clean composition of the sentence and the 
sweet falling of the clauses. rrl98 
The spoken word was considered to be much more effective than the 
written one and this was due, in lar~ part, ~o a text on The Art af 
Prophecying by William Perkins, one accepted by English and Colonial 
Puritans as the best in the field. God J:lad ordained the spoken word 
as the one way ta rouse the sou). and persuade the mind of spiritual 
things.. Orations from the sacred deek are providential channels through 
which the Lord gains access to the minds and heart as they proceed from 
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the lips of one "who has been closeted alone with the Bible and had walked 
solitarily with God. nl99 Faithful declaration of the Word. was to be 
as near to the Word of Christ as .it could possibly come.. Sermons were 
. essential that the Spirit might quicken the hearers. Not oDJ.y would 
the literal Word be known thereby, but also the solid exposition of it 
197a. M. Jones, Ideas in America, (Cambridge: Harvard university 
Press, 1944) p .. 88. ·· 
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would become an integral :part of the hearers 1 understanding of God and 
His will. Private meditation of the Word should follow tbis theological 
indoctrination and thereby the hearer would be introduced to his own 
calling. To make one 1 a· election sure would mean continuance in a uch 
meditation and attendance upon the Weekly Lectures on religious subjects. 
one of the special blessings of New England was the "great deposition 
of His oracles, as (great as) any place in the world.n200 
But Puritan preaching did not atop with this. Ames had insisted 
that preaching was not complete without a reaching of the hearts of 
men in addition to the presentation of the concepts to their heads. 
Abstractions and generalities were out of place as the affections and 
wills could on~ be reached when there was sincerity and fire in addi-
tion to lmowledge. The congregation had the ::·right to expect the 
ministers to be affected themselves and to have experienced what they 
. asked the people to accept.. Both Perkins and Ames warned of the sin of 
carnal discourse in the pulpit; Latin and Greek phrases should not be 
displayed in place of the words of the Spirit. Flowers were no sub-
stitute for genuine fire,; Preston had warned that "using eloquence in 
the preaching of the Word doth nothing else but draw the heart away 
from affecting the pure Word, unto that which hath ·no virtue in it. rr201 
Yet here appeared a paradox, for the Puritan would not pretend to 
preach 'todthout the help of grammar, rhetoric, dialectic, and logic,. 
It was held that the Bible was couched in majestic phrasing and merited 
200willard, The Best Privilege, (1701) 1 p. 29. 
201Jobn Preston, Sins Overthrown, (London: 1633). 
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such in ita exposition. The preacher should be no "Bible ranter" but 
one well trained in thoughtful expression and choice articulation in 
delivering the revelation of the Word. Grammar taught one "to 1-1rite 
• 
and speak correctly; rhetoric to do it elegantly; ~d logic to do it 
reasonably ."202 The clear ·light of Revelation mu.st shine through a 
logical and brilliantly expressed sermon. 
Two elements of Puritanism, namely the conviction concerning using 
the right method, and their dedication to the Word, brought the con-
elusion that God had met man on his level by using the means of rational 
expression and worked by His Spirit to move the_ affections and stimu-
late the imagination.· The sermon was the great means to accomplish 
both for it would reveal the truth of things and at the same time move 
men to embrace it by faith. It must be rational. and yet be accompanied 
by God's impartation of grace to the soul. and faith-to the inner man. 
Basically, theology was one of: theArts, and preparation for it as de-
manding as any other. Calvin had delineated eternal life as confidence 
in God resting on sure knowl.ed.ge of Him. Puritans held that this know-
ledge arose when the Understanding grasped the Truth as approved by 
the Judgment lrith the Will. being won over to it by the provocation of 
the affections. The sermons were not the sole means in the hands of 
God to effect this but they constituted the major one. Since the spoken 
word was so important, the divines felt no great compulsion to rush 
their statements into print. Again, the power of a sermon lay in a 
personality delivering the sermon and the rhetoric and polish of 
202Mill.er, ~ew England Mind: The Seventeenth Century, p. 162. 
dictiqn needed the added element of gestures to make it the arrow of 
the Lord. The ministers believed the written word would edify the 
saints but that only the spoken word would be used for the awakening 
of the sinner. Of course, this is in direct contradiction to what has 
been said in our day about the use of the printed page :f'or the winning 
of converts. To the Puritans, sermons in print had lost the "vital heat." 
Samuel Willard accepted the bias against Latin and Greek for in 
dozens of hie sermons there is scarcely a reference to, or illustration 
from, the Classics. Certainly he was able to use references from the 
Classics, since his Collegiate coUrse included Greek and Latin with 
special attention to Cicero, Demosthenes, and !socrates. Furthermore, 
there is little or no mention of European writers including his sainted 
English ancestors; even the Puritan masters go unmentioned. The ser-
mona are thoroughly expositional and exhortatory with names of persons 
appearing only in case of funerals where eulogies are given in a few 
cases where outstanding contributions have been made by leaders of the 
Church and community. 
The Sewall Diary refers frequently to Willard r a texts and sermon 
topics; the examination of some of them in the period, 1684-1688, reveals 
somewhat the variety of subjects treated as well as the paator•s facility 
in using various books and texts of the Bible. The following are ex-
amples: 
March, 1684 
June 24, 1685 
- 2 Corinthians 4:16-18. "Excellent11 • 
- Luke 12:47 at the Cambridge Lecture, preaching 
from the words "He that knows and does not his 
master's Will shall be beaten with many stripes." 
September 15, 1685 - spoke on the Seventh Commandment. 
December 13, 1685 - preached on John 15, "Herein is my Father 
glorified that you bear much fruit; eo shall 
ye be my disciples." 
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January 201 1686 - "preached excellently on Buy the Truth." February 24-, 1686 - ''preached excellently from Acta 1:7." 
September 16, 1688 ~ "preached from Hebrews 12:11 and in the 
afternoon from Ecclesiastes 7:21." 
October 3, 1688 - "preached excellently from Psalm 143:10"203 
The Judge often rated the Pastor "an excellent preacher" and aeF 
far as the Diary records he was never anything less than good. He 
never entered any disparaging remarks about the subjects treated or 
the delivery of the sermons. Perhaps Sewall was overly kind to his 
Pastor as well as to other preachers and their sermonic efforts, or it 
may have been that his own Pastor did set a very high standard of 
exegetical and homiletical excellence. 
There is a great variety of subjects discussed with extended 
references to many portions of the Bible. Proverbs was described as a 
"condensation of large and weighty truths into a little room."204 Sin 
103 
began with Adam when his entire nature was corrupted and then transmitted 
to us eo that "our lawful actions and our duties are sine in the sight 
of the holy God .. "205 The afflictions being endured must be traced to 
the·decline in religion which has robbed the people of "their holy love"; 
and it takes the work of the Grace of God whereby God "put a new prin-
ciple in us by which the attractives would draw us to Him."206 Some of 
the afflictions caused by religious decline are poor health, body weari-
ness, floods, attacks by animals, disappointments in work, and contempt 
203sewall, Diary, v, pp. &4, 111, 118-120, 226-228. 
2o4willard, Reformation, The Great Duty of ~Afflicted People, 
(1694), p. 76. 
205willard, The Compleat Body, p. 215. 
206willard, Lovets Pedigree, (1700), p. 22. 
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of men.207 Sometimes the scandalous character of some members is men-
tioned publicly together with warnings and rebukes. In 1698 children 
were born in whoredom to a member of Third. Church although she was only 
.. nineteen. The congregation was warned of universal wickedness and urged 
to pray for the children of the membership that they be kept from such 
hideous wickedness. 
Many sermons dealt with the need of thanksgiving in the life of 
a Christian for, really, only saints have that genuine joy and praise 
to Him 11 Which is a fruit of special love. rt208 This joy was often lost 
by the Christian because of contumacy which led to complete indifference 
toward all teaching and instruction. Willard's ministry saw a great 
increase of this attitude throughout the Colony. one result of such 
spiritual decline was the coming of severe judgments so that people 
vrill stop living like heathen and exercise the "principle .of fear • 
which drives them to service."209 Several messages dealt with 
exhortation to love the truth, so much so that they will "buy" it in 
view of its scarceness; few evinced interest in it, but, without it, the 
Christian missed the purpose of the Grace of God and failed to enter 
into Hi.s blessings. 
At least five of the published sermons deal with the special 
sins of the times. Unless widespread reformation and repentance came 
soon, the Pastor foresaw little'else but catastrophe and judgment. He 
207A full list is provided in The Compleat Body, pp. 220-223. 
20Bwillard, A Thanksgiving Sermon, (1705), p. 11. 
209willard, The Truly Blessed Man, (1700), p. 482. 
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saw himself as another Jeremiah preaching against the hypocrisy, external-
ity, increasing public and private sine, and the gross ingratitude toward 
God and the leaders who set godly examples before the people. One partie-
ular instance was the passing of Lt .. Governor Stoughton in whom "goodness 
and greatness did meet. u210 In 1700 Mr. Willard wrote a long treatise 
on the perils then existing in the Colony and Dr .. Mather prefaced it 
with the charge that professions of the time lacked inner sincerity. 
Mather commends this work of Willard's since the author has the "rare 
accomplishment in respect to the gifts and graces of the Spirit of 
Christ."211 Willardts sermon denounced the people because of so much 
mere form and common religious emptiness. He admits there is great 
esteem for the Gospel but with it an indifference toward genuine 
spirituality. Duties are performed with drowsiness; unbelief marks the 
people as to judgments for their sleepy condition. In common life there 
is much dishonesty and too many church members frequent public houses. 
The sins of the Colony parallel those of the seven churches in Revelation 
(chapters 2 and 3) and seven precautions are given: trust in Christ, 
a forsaking of unbelief, obedience to the Gospel, labor to keep the 
Covenants, a delight in the ways of God, the avoidance of temptation, 
and daily repentance.212 Looseness among women came in for a frontal 
attack especially in the matter of immodesty in dress for in the moat 
caustic and vitriolic passage in all of Willardts works he condemned 
(1682). 
210Willard, Prognosticks of Impending Calamities, (1701), p. 17. 
21lwi1lard, The Peril of the Times Displayed, (1700), p. 11. 
212These are discussed in detail in a Sermon on Covenant Keeping, 
women who expose those "breasts naked which, as one well notes, seem to 
be a sign hung out ;at a Common Inn to tell travellers where they may 
have welcome entertainment for their money."2l3 Too few of those out-
aide the churches are turning to the Lord, so much so that "the work 
i 
of conversion experiences <:,fa at a stay~ n214 Many professing Christiana 
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engage in loose talk even to the point of laxity in the reverence for the 
\ 
nem of God. Family 'WOrship is on the wane and children are growing up 
ldth leas interest :l.n religious affairs. Conditions have so degenerated 
that "the life of :~;•eligion is panting and gaa'ping among us .. n215 Many 
congregations are eLccuaed of being wiliing to hear the Word without 
enjoying the Lord; many others do not have that inner godliness which 
is the cure for "our barefaced irreligion."2l6 Fallen religion is too 
much like ancient :rsrael which saw, as had Sedam and Gamorrah before, 
"ravished virgins find bereaved orphans."217 On the rampage is the sin 
of open mockery of.religion with the attending desire that ministers 
accommodate their 1E1ermons to the desirr;ts of the people.. Willard was 
pessimistic in vie·w- of all these things but called upon the clergy to 
be the messengers of God to call the people to return to Him before the 
night came when no man could work. 
To minister in such a time, the young churchman must be thoroughly 
and carefully prepared. No one should enter the ministry without a 
213willard, The Compleat Body, p. 673. 
214willard., The Peril of the Times Displayed, (1700), p. 94 .. 
215Ibid., p. 115. 
216· . Ibid., .p. 143. 
-. 7 : 21 Willarcl, Useful Instructions for a Professing People in Times 
of Great S~curity and Degeneracy, (1700), p. 22 
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very definite call from the Lord and proof of this is a Spirit-imparted 
gift (James 1:17). He must beware of having an exalted opinion of him-
self and his gift but wholly rely on the Lord. Industry is not forbidden 
but rather it is greatly encouraged and especially in the study of the 
Word which takes diligence, care, and consistency of application. In 
dealing with Scriptural texts he must desire to get the sense of the 
entire passage, of which this is but one patt. Each verse must be studied 
from three angles, the grammatical, the logical, and the theological. 
The import of the actual words must be discovered. Each day he ought to 
read a chapter from the original and then consult what has been written 
on it in order to gain "a careful eye.ing of the Scripture. n218 The 
student must be acquainted with a boay of systematic theology or the 
Bible will remain unintelligible tmlese it be "digested in a methodical 
system."219 In addition he should be a student of those systems of 
Theology which (in New England) are considered conservative and ought 
to devote himself to a sound fundamental position himself. Seven 
practical suggestions were given as to what to read, what extraneous 
material to exclude,and how to make notes which will be of assistance 
later in his public ministry.220 One last admonition to young men 
preparing for the ministry was to fellowship with other ministers and 
especially with those wh9se years of study and experience will provide 
21Bwillard1 Brief Directions to a Young Scholar Designing the 
Ministry of the Study of Divinity, (1735), P• 2. · 
219Ibid., p. 4. 
220rbe full list and details will be found in~., pp. 5-7. 
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great help in those passages which are "dark and difficult."221 We 
are not able to find what books Mr~ Willard had himself although. Wright's 
work was consulted without producing any listing.222 Young men pre-
paring for the ministry should strive to make their churches spiritual 
vineyards so that their members will bear fruit in order to repay the 
Lord for His work. The pastor is to work in this vineyard "among the 
vines ••• and if he is a sluggard, then the vineyard is overgrown 
with nettles."223 According to the parable of the fig tree the min-
iater is the "dresser" for he is the one who preserves the "sinnerts 
life by the earnest importunity of God2 s servant."224 
We shall close thta brief look at Mr. Willardls pulpit work by 
looking at one of the most beautiful of many passages which he con-
structed for the edification of hie people. Describing the -birth of 
Christ he said 
We would suppose (for the Great King) the greatest preparation 
im'aginable ••• the moat stately palace, the most sumptuous 
chamber, the moat splendid furniture, the most royal attendants, 
and magnificent entertainment • • • Instead of a palace, a stable; 
for noble attendants, He is among beasts; for a costly dwelling, 
either some poor rags of poverty, or that as mean as the low 
condition of His parents allowed; in the room of a costly cradle, 
richly prepared, a sorry manger and a look of hay for a pillow 
••• Instead of be.st attendants, a company of poor folk who were 
put to it for a lodging, and fain to take -up with one like that 
of Joseph's.225 
221Ibid., :P. 8. 
22~homaa G. Wright,· The Literary Culture in Early New England, 
1620-~730 (New Haven: 1920). This work seta the number of volumes in 
New England in 1700 at about 10,000 but there is no mention of Willard 
and his library. 
223willard, The Barren Fig Tree, (1691), p. 98. 
224Ibid., p. 212. 
22t:;.-
, ~willard, The Compleat Body, p. 135. 
CHAPI'.ER VI 
HIS ILLNESS AND DEATH . 
In the spring of 1707 Mr. Willard had several sick spells. The 
first serious one was on April 9 when the Judge recorded in his diary 
that he "learned of Mr. Willardts dangerous sickness for the first 
time."226 The attack came while he was eating in his study and he be-
came delirious shortly afterwards. The word passed around that he 
had taken cold at a funeral Which he had attended the night before. 
Four days later he seemed more like himself. The Governor took note 
of the sickness and made a motion that the Council express the hope 
that his life would be spared. But a couple of weeks later his con-
dition took a turn for the worse, for William ~attle asked Increase 
Mather if the latter were free to accept the invitation of the Co~pora­
tion to preside at commencement that year. However, Willard improved 
and early in June notified the Judge that he intended to reeum~ hie 
work including hie visits to the College. He was able to attend and 
preside at the commencement on .July 2 and "he made an excellent prayer 
at the concluaion."227 In the graduating class were two young men 
who twenty years later would cooperate to publish The Compleat Body of 
Divinity--Thomas Prince and Joseph Sewall. 
226sewa.ll, Diary, VI, p. 184. 
227Ibid., p. 190. 
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In August Mr. Willard went to the college for his regular exposition.228 
At that time he found "few scholars came together; and moreover was 
himself taken ill there, which obliged him to come from thence before 
Prayer ... Time. "229 On the following day Sewall visited him and found 
him with "great paine in1 s head and sickness at his _stomach and that 
he believ'd he was near his end ••• After I left he fell very sick and 
had three sore convulsion fits to our great sorrow and amazement."230 
The Judge notified the Governor and Council so that plans could be made 
for the care of the college. This has been taken by some as a resigna-
tion for on August 14 the Council received the nomination of the Reverend 
Nehemiah Hobart to take Willard's place, but it refused to act on the 
nomination. So technically Mr. Willard was Vice President until his 
death, although, knowing he could not act, no one moved to act for him. 
We are at a loss to know if Mr. Willard himself tendered a resignation. 
When September 2 he was taken very sick, the JUdge records the 
events of the last few hours. He went to the Pastor's home and found 
Mr. Pemberton there with several of the church. Sewall then wrote that 
After prayer many went out, I staid and sat down: and in a few 
minutes saw my dear pastor expire: it was a little after Two, 
just about two hours after his being taken. It was very sur .. 
priaing. The Doctors were in another room Consulting what to 
do ••• Tis thought cutting his finger might bring on this tumult-
uous passion that carri~d him away.231 
228 . The Harvard Register of 1937 gives the date as August 14, 
although other sources give August 11. · 
229sewa11, Diary, VI, p. 193. 
23°Ibid., p. 193. 
231Ibid., p. 195. 
The descendants of Willard held him in high estimation "for the 
unpopular stand he took in stead£astly withstanding the persecution 
of the so-called Salem witches whom he would visit in person at the 
risk of h,is own reputation, if not of his own life."232 The Willard 
.Memoir particularly etresse~;~ this one aspect of the Pastor's life. 
lll 
Charles F. Adams quotes the appreciatio~ of John Marshall of Brain-
tree, a mason and. a mechanic, who wrote that Willard was 
a person of excellent accomplishments naturally acquired ••. He 
was an hard student, a powerful preacher of the Word of God, 
an exemplary €hristian and a mirror of all that is good.233 
John Dunton, the bookseller, published a book in London in 1705, 
Life and Error, in which he refers to Increase Mather and Willard. 
Mather he called "the.metropolitan clergyman of the kingdom" while 
writing of Willard that he "is a man of profound notions; can say what 
he will and prove what he says. I darken his knowledge if I call him 
less than a· walking library."234 
Hill concludes his appreciation of Willard graphically: 
there is ••. a portrait before us, engraved as we suppose, after 
his death, and we see a noble head., a strong but kindly face, 
a firm and dignified bearing. It is an ideal representation of 
a Puritan leader of the 17th century.235 
The funeral services and sermons are given in full detail in Hill's 
History. Mr. Pemberton conducted and preached. the eulogy. Some extracts 
232Life of Reverend Samuel Willard, p. 10. 
233Ad,a •t 720 721 
.M. ms, op. ~. , PP • - • 
234Mass.· Hist. Soc. Colle. Ser. 5, II, p. 199· 
235nill, op.· cit., I, p. 338. 
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from it are given below. The "bearers" were the Mathers, Benjamin Col-
man, James Allen, and Thomas Bridge. In d.eath, as in life, Samuel Wil-
lard came close to the type of a Henry Clay, being mourned and respected 
by such opposites in theology as two who assisted in carrying his body 
to Sewallra Tomb in the ancient burying place at King's Chapel--Increase 
Mather and Benjamin Colm.a.n. Five years later he was taken to his last 
resting place--Tomb Number 160 in Granary Burying GroUnd which adjoins 
Park Street Church on Tremont Street.226 In Grandfather HuJ.lts Tomb he 
is listed No. 11 of 36 occupants. Willard is between 12 and 12.227 Mrs. 
Willard survived him. for thirteen yeB.:rs, dying in Jan~y of 1720.228 
Pemberton, Willard's colleague, preached his funeral sermon which 
became widely known as a Puritan oration. Here we point out many vivid 
expressions of appreciation for Willard. 
Like most Puritan funeral sermons, this one was more given to 
Scriptural exposition than to an eulogy about the departed. Pemberton 
dedicated 60 pages to doctrine and gave over the remaining 20 to ex-
preasions of praise and gratitude for the life served by the Pastor •. 
In the dedicatory Pemberton calls Willard the"excellent ;person," 
whose memory causes us to examine oursel vas in order to be better 
prepared to give a good account at the judgment throne. Following the · 
custom among both Jews and Christiana of memorializing their beloved 
dead, Pemberton believed the beat way to do honor to Willard was to 
remember that his works are his monument--works which emphasize the 
226This was verified by the Cemetery Division of the Parks 
Department of the City of Boston, August 1958. 
227Ma.as. Hist. Soc. Colla., Series 6, II, p. 310 
228Ibid., p. 300. 
sovereignty of God, the blessings through the covenants, the calls to 
the professor and the prodigal, and Christian resources when tempted 
by the wily devil. 
Basing the scriptural exposition on Matthew 24:45-46, he pointed 
out the relation the minister should have to the Lord,bts congregation, 
and to the rule and order of public services. He must be a light and 
not a "dark lantern." He must declare the whole counsel of God based 
on thorough study, the right judgment or people, tempered zeal, and 
clear constant insight always focussed on the essential. Such ministers 
will have great rewards-such as was now enjoyed by Mr. Willard who is 
giving "hie attendance on the Throne of the Lamb Above." The Pastor's 
life will but more clearly enforce the views of the need of fidelity 
of the ministers to the Lord and provide strong motives for service 
in His vineyard. 
In his eulogy of "my translated Father", Mr. Pemberton shows his 
reverence for the Pastor because of his natural excellencies, his 
scholarly habits and attainments, and his unalterable devotion to 
divinity in all its details. In this last respect Pemberton highly 
praised his catechetical lectures which, if published, were claimed 
"to be one of the best Bodies of Divinity that has ever.been lmown." 
He was clear and cool in the midst of controversy and great caution 
was manifested in cases of conscience. So well balanced was he that 
he was of great influence upon young men studying for the ministry. 
All his gifts were consecrated by the sanctifying graces of his soul. 
He was truly humble because of his proper respect for the sovereignty:· 
of God. Both the living and many of the dead would testify to hie 
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faithfulness in hie work as a pastor. Hie aim was to declare the whole 
coUnsel of God. Puritan Pemberton saw his death as a Judgment on Israel. 
Harvard will greatly miss him for young ministers repaired to him as a 
wise coUnsellor and friend. Students there will lament over him as 
Elisha did over Elijah. The church should also mourn for he no longer 
cries out "from under a body of sin but swims in that Ocean of Delight 
••• and feeds on the Bread of Angels." Pemberton closed by exhorting 
that 
What remains but that we follow this Servant of God, as he 
followed Christ ••• the same Spirit to assist us and the same 
glory to entertain us, if we are faithful to the Death. 
Benjamin Colman wrote a poem on Willard's death, found with the 
copy of Pemberton's sermon in the Congregational Library in Boston: 
I sing the man, l:mt Heavrls peculiar grace 
The Prince of Prophets, of the chosen race 
Rais'd and Accampliaht for degenerate times, 
To stem the Ebb with Faith and Zeal sublime; 
T'assert forsaken Truth, to check the Rage 
Of rampant Vice, and cure a Wicked Age 
Such Times need such a Prophet, and in his Death 
Is quencht the Light of Israel, and their Breath. 
Plain was the Saint 1 His soul by Grace ref in t d 
one mortifi'd to things of Time and Sense 
To truth and things Devine a Love Intense 
Jealous for Israel and the Lord of Hosts 
Disdained to see Him Rival'd by a Post 
Mourned his forsaken Covenant, and Worship lost 
Courageous, dar'd alone to stand the Shock. 
A wondrous saint: inspir'd, imploytd and led 
By heavenly love; by many wonders fed 
The care of Heav1n, the Darling-of His God 
Signaly' saved cheertd by His Staff and rod (Harvard) 
Here stood the Spacious Colledge, Israel's pride 
And here the illustrious Seer did preside 
Stately the Dame, worthy the Beautous Train 
Religion pure devoted to Maintain 
Hence Israel's Chiefs, and hence her teachers camej 
Hence Truth and Grace; hence iesu1d Light and Flame 
Hence men renown 1d and of Celebrious Fame·. 
To them his lectures on the Holy Law 
Sublime they were, the new Mysteries they saw: 
Like Him with Heavenly Light and Joyes Inapir r d 
Their cavish Minds the Sacred Deeps admirld 
They saw the promised Messiah's dayes 
·And the Glad Schools, resounded with Ria praise 
And now the Saint had his Last Visit made, 
His Solemn Charge, and final Blessing said 
His Weeping Sons receiv•d his last Adieu 
With eager eyes their Breath departing view 
And following far behind to Jardans Bring they drew 
Each emulous to succeed, but well prepar t d 
To welcome Him whom Reavtn had Heir declar 1d. 
A century after Mr. Willard's death, a brief appreciation was 
published in an issue of the Panoplist, based on Pemberton's Funeral 
Sermon with a brief estimate of Willard and of The Body in New England. 
circles.229 
It said Willard 'was from a good family and was "an orila.ment and 
blessing to the world."230 He knew the best authors, was scholarly; 
and his mind was stored with a wealth of ideas with hie attention being 
concentrated on the Scriptures where he was "mighty.- especially in hie 
unpublished commentaries. rr231 Evidently these were never put in print 
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for they do not now exist. Willard defended the Gospel and was effective 
in the conviction of ita gainsayersj he was distinguished by apostolic 
229The article is signed by "Z", The Panoplist (Boston: Edmonds 
and Lincoln, 1808), III, p. 97. 
23°Ibid., p. 97. 
231Ibid., p. 98. 
-
zeal but prudent, ·restrained, and cheerful. He had a place of eminence 
in Boston and New England and was singularly noted in his opposition to 
the Salem cases so that "he "tvas pure from the blood of all men. "232 
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Ria early death was considered a judgmem upon the people. Most of this 
evaluation is obviously taken from the Funeral Address with some addi-
tiona in the way of praise. 
The artic1e comments on The Compleat Body of Divinity as being out-
standing, even in 1808, because of its variety of subjec~ matter and 
depth of thought. Rightly so, for the writer maintained that Willard 
had gone farther than most Calvinists in the matter of the decrees of God 
and added that "these Lectures will be perused by the_ serious Christi~n 
with equal profit and delight."233 It would have been informative had 
the author given some indication of t~e use being made of The Body by 
clergymen and students. But it does indicate that a century after 
Willard's passing there was the same estimate of his orthodoxy as there 
was a half-century after, for in 1745 a group of clergymen endorsed the 
"ancient faith of solid Calvinism 
Increase Mather, and Willard."234 
232Ibid., p. 99· 
233Ibid., p. 101. 
234ibid.' p. 102. 
• (as held by) Hooker, Cotton and 
CHAPrER VII 
TBE INTELlECTUAL HERITAGE 
It was the general conclusion that the New England Puritans quoted 
more from William Ames and Perkins than they did from Calvin and, there-
fore, their Theology was Federal in type as distinguished from that of 
the Genius of Geneva.235 The salient features of this intellectualism 
were logic, methodology, the dialectic, the understanding of the mental 
faculties, the place of reason in the exegesis of the Scriptures, and 
the will of man. Ames drew upon Ramus who, writing about 1550, integrated 
with his own original concepts of logic Medieval Scholasticism, 
Platonism. This was the root of the stimulating intellectualism of New 
England which was the channel through which "a priceless heritage was. 
)J' handed down." The New England form was in itself quite distinct from 
ita English counterpart and one aspect of it was that there was one 
University graduate in every forty to fifty families in the Great 
Migration, a proportion that is unusually large, even above that in 
England or the United States today. 
Pierre Ramus had dealt with the issue of "things-in-themselves" 
235cf. Samuel Eliot Moriao~ The Puritan Pronaos (New York: 
University Preas, 1936), p. 9 .. 10 for a discussion of this in detail. 
236Ibid., p. 15. 
117 
118 
in view of the tradition of the Schoolmen that, as Aristotle had held, 
one could not go beyond the sensible and any thought concerning actual-
ity and potentiality would be accretive. The potential was denied by 
Ramus on the basis of our limitation_s to the forms of things whi.ch depend 
on accidents. Knowledge comes only through understanding whereby we 
can know as the Being lmows and have a "sense of the other side." Logic 
is very important and the Masters at Cambridge contended that the mind 
functioned naturally through right logic to lmow the ideas in the mind of 
God. This lmowledge is basic to belief for to believe without it "would 
be to believe the ridiculous."237 Without logic and ita proper function 
all concepts would be open to serious question. Mr. Wi~+ard observed 
that young divinity students must be disciplined in it for "the Bible 
itself will be unintelligible unless it be digested in a methodical way. n238 
Logic must be given a special place among such studies as languages, 
rhetoric, and grammar; logic was essential for the correct insight into 
Biblical passages that one have an "eying of the scope of Scripture."239 
The Puritans differed from Ramus in one major area of the use of 
logic. The latter held that all men have natural light sufficient to 
guide into all truth. Ames and others of the Cambridge Federal Theologians 
argued that a study of theology was necessary, without which proper 
. 
237 Perry Miller 1 The New England Mind ~.: the Seventeenth century, (Cambridge: Harvard University Preas, 1953), p. 179. · 
238willard, Brief Directions to a Young Scholar Designing the 
Ministry of the Study of Divinity, (1735), p. 6. · 
239Ibid., p. 2 • 
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concepts of spiritual truth would be impossible since they saw the 
world through ita glasses. No analysis of the flux and flow of natural 
phenomena could compare with the beauties of Divine Revelation. Nature 
had many things to say to us yet failed to relate how God could punish 
sin and yet love the sinner.240 Natural theology would not incite the 
soul to search for eternal life, for the drives of the natural man 
are "backed with carnal reasonings that they may have the efficiency 
of a Rule upon men."24l The Book of Nature bas many magnificent lee-
sons to teach but it "will leave a man short of the saving knowledge 
of Bim."242 In this we see·the influence of Calvin, for he had taught 
that men are deficient in natural powers and, therefore, unable to 
arrive at a clear and pure knowledge of God.243 God had stamped His 
glory on Nature but the sight of man has been so impaired that it 
cannot be discovered. Still, reason will corroborate and never con-
. tradict the Law of Sinai. Mr. Willard lectured on thissame point 
stating that "all the commands of God are highly rational; and because 
Be treats with men as Rational Creatures, Be lays the matter of con-
victibn before them, of the Reasonableness of' their obedience."244 
24~is was stressed in the early lectures of Willard, Cf. 
The Compleat Body of Divinity {Boston: Compiled by Thomas Prince and 
Joseph Sewall, 1726). 
241Ibid., p. 28. 
242Ibid., p. 34. 
243John Calvin, Institutes of the Christian Religion, trans. · 
Henry Beveridge (Grand Bapids: Wm. B. Eerdmans Publishing Co., 1953), 
I, pp. 287-89. 
244willard, The ComRleat Body, p. 75. 
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In spite of their training in classical literature, the Puritans 
found their illustrations "supplied by Scripture instead of by Cicero 
and Virgi~245The Word of God became a great mine of spiritual 
jewels waiting for the divines to work on it using their authoritative 
logic to resolve ita mysteries, marshal its ~anings 1 and disre-
gard its inconaequents. William Ames had led his students at Cambridge 
to believe that this type o~ interpretation was. the only reliable one. 
Each text of the Bible would yield its invaluable truth upon the use of 
proper analysis without any wresting of the passage. As one result 
the proclamation from the sacred desk would brandish as much authority 
as the original text itself. Samuel Willard accepted this system 
without reservation, but found himself in trouble because of it. In his 
controversy with George Keith and the Anabaptists in the early 1680's 
he condemned them for using reason and accepting certain inferences 
of texts because they sounded reasonable. Tn other words the Ramist 
logic was the sole guide~juet so long as it was in the hands of the 
Puritan doctrinaire. 
Another aspect of Puritan intellectualism was that there were 
many things in the Bible which, being above and beyond Reason, must be 
accepted by faith. Within the Word itself there are helps in coming to 
proper orthodox conclusions, for Willard wrote, "if we would understand 
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the meanings of allegories and ceremonies in the Old Testament, we must 
consult the exposition of them in the New."246 For instance, it'wae 
given to Moses to see the "hindparts" of God which was the Old Testament 
way of speaking of the nature and actions of God. Nothing here would 
be contrary to Reason but it would, in large measure, be beyond it. 
The essence of the Puritan concept of Ramiat logic and its use in 
writing has been summarized by Dr. Miller as 
founded on the dialectic of Ramus, groWing out of the tech-
nologia of Richardson and Ames, it catches precisely the elusive 
duality of Puritan rationalism • • • and it emerges with the 
astonishingly cheerful discovery that once God began speaking 
with man, He was obliged to d!=!elare Himself in the forms of logic 
congenial to the human mind.2~7 
·Even a casual glance at the studies at the College, including 
' ll 
those books read outside of course requirement~ will reveal how closely 
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to this did seventeenth century New England Puritans adhere."248 I agree 
with Perry Miller that Willard was fully in accord with this position in 
hie counsel to the students to analyze a text in this fashion to get its 
argumentsJmeaning that they "should read the Word of God in the light of 
Ramus."249 One sure evidence of solid learning was the memorization of 
the dichotomies of Ramus and their use to unearth God*s logic in all 
things and to use it in the instruction of others. It was simply the 
246willard, The Compleat Bodz, p. 33. 
247Miller, New England Mind: The Seventeenth Century, pp. 205-6. 
24~orison, The Puritan Pronaos, pp. 29, 39-40 and 45-53. 
249Miller, New England Mind: The Seventeenth Century, p. 124. 
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application of the well known illustrations of Richardson of Cambridge 
that one should use logic as a carpenter takes several pieces of lumber, 
squares them, and then "glues" them together and "judgment is the pot 
where this glue is kept and if the mind is guided by dialectic it fastens 
things together. "250 But the Puritans carried this beyond the sphere 
of logic to the 'entire fields of the Arts to conclude the unity of all 
areas of knowledge and the usefulness of all in the knowledge of Rim. 
Ames had stated the principle but i te outworking was first seen arotmd 
the Bay. God was the Genesis of everything in the natural and the 
· spiritual and man discovers Rim by the use of senses and reason so that 
the "dialectic of Ramus (is) ·blended with the theology of Augustine and 
Calvin .. "251 
There was a Platonic flavor to it in that all things existed in 
the Mind of God before Creation. God had a scheme of things in Ria 
Understanding and this Eternal Idea is the Source of all existing forms. 
Aristotle had been dismissed altogether for nthe world is but a mirror 
of His Perfections. n252 In one sermon Mr. Willard pointed out that 
every Art has the purpose of revealing Rules which will advance the 
end of that Art to the frontier revelation of the Mind of God. Every 
nshepherd, fisherman, herdsman • .. .. were instruments by Natural 
Reasoning. "253 
250Ibid., p. 131. 
251Ibid. 1 p. 162. 
252willard, The Compleat Body, p. 102. 
253Willard1 Heavenly Merchandise, (1686), p. 31. 
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The light given by Nature was examined by the Puritans from several 
aspects. Calvin felt that only the wisest of the thinkers of the past had 
caught some glimmerings of the reflected Glory of God in Creation. The 
Puritans tended to follow Preston in the contention that all men had 
this capacity. The Mathers and Willard followed this line of thought 
to the place of believing that all men knew right and wrong by the light 
.. 
of nature and innate~ are able- to discern first principles. Preston 
had departed from Calvin a co~aiderable distance in thinking that the 
natural man had even same inclinations to that which was good, which 
C~lvin had denied.254 The controversy arose out of differing concepts 
regarding the Image which bad been weakened or ruined by the Fall. Mr. 
Willard felt that the Moral Image had been lost but that moral powers 
did remain without which man would not remain a man. In one sermon, 
Morality l!o'!!__ to be Relied on For Life, he went so far as to say that 
( 
plain morality would lead men to delight in obeying the Commandments of 
God, adding that this was not enough for salvation. New England 
thinkers a century later would use this position and add one more step-
that morality would not only lead to a delight in God's Way but also 
to a lalowledge of salvation. Ames, Mather, and Willard did not make 
morality an end in itself but they gave it such a large place that their 
successors did find it sUfficient. 
254calvin, ~· ~., II, pp. 2, 18. 
one more aspect of the intellectual heritage merits mention. The 
Puritan believed in classical learning. The morality of the pagans was 
reflected there and it could incite one to go on to the morality of the 
Christian Revelation. This d.id not bestow heavenly positions on the 
heathen nor give sainthood to Plato and Socrates. But it did mean 
that the Greeks had "borrowed" from the Jews and those heathen writers 
who plagiarizedthe moat were more O.utstanding.and renovmed for their 
ethics. Scholasticism had confused the issues and brought the result 
of "hell-hatched disputes ••• which like empty clouds fly often 
high, but drop no fatness."256 The Schoolmen had been wrong in de-
fending Rome but Scholasticism itself was a tool in the hands of the 
Puritans who used the inductive method in their exposition of theologi-
cal truth. 
25~iller, New England Mind: . The Seventeenth century, ·P· 101. 
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CEA.PJ!ER VIII 
A PURITAN IN DOCTRD1E 
The Bible 
Samuel Willard was a second generation Puritan who perhaps was 
not forced to face, to such a degree as those before him, the "severe 
climate and the howling wilderness", but he was deeply steeped in 
the principles of' religion, government, education, and literature of' 
the earlier generation which made New England such a leader in the 
nation.257 These principles were a foundation on Which one might 
erect or attempt to erect, a Holy Common~realth not too dissimilar 
to the Theocratic state of' Geneva.. Willard played a significant 
part in that he lent his fertile mind and important ministry in the 
attempt to preserve the Puritan regime on the Bay. In this valiant 
effort it must not be forgotten that religion was the "motif' of' the 
whole, affecting almost everything that the New England leaders thoUght 
or did"258 for New EnglaJl,d, unlike other colonies was started with 
religion at the base. This same motif activated- Willard to perpetuate 
257H .. W. Schneider, The Pur:i.tan Mind (Ann Arbor: The university 
of' Michigan Press, 1958), p. 34. . · 
258.M:orison, ~· cit., p. 4. 
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the noble ideal. 
This building was what one would expect 'tvhen it is realized that 
its founders came to the rock-bound shores believing that the Lord 
"will create a new Heaven and a new Earth in new churches, and a new 
Commonwealth together.n260 None played so prominent a place in this 
great effort as did the clergy. Without them, the whole scheme of 
ht.:ana.n redemption would be nonexistent, for it was the "quaint custom 
of the Puritans to :m.a.ke history six days a week and then go to the 
meeting-house on the seventh to hear the ~nister explain it. 11261 
Again, it should be remembered that the Puritans saw history, as did 
the Bishop of Hippo, as sacred drama, prewritten by God, and directed 
by Him Who is Himself the central Figure in all events thereof. This 
cardinal premise made religion the one force to permeate all phases 
of life as English Puritanism sought to realize itself in a new world 
and sincere Christians sought to enhance the purposes and glory of 
God in all their deeds. 
One of the major tenets most steadfastly held 't-re.s the authority 
and infallibility of the Bible as the very Word of God. There was 
not the slightest question as to the Book1s origin, authenticity, and 
divine prerogative in speaki~ on all matters concerning God and man. 
York: 
26°A. B. Hart, American History as Told by Contemporaries (New 
MacMillan, 1897), 5 vols., I, pp. 366~367. 
26J.schneider,. ~· cit., p. 10. 
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In addition, it was of paramount value as a guide in politics, ethics, 
and civic responsibilities. The exegesis of it gave'all the light 
which the human mind could possibly grasp. The methodology of Ames 
and Ramus would help in finding its varied meanings and these, once 
known, would form an infallible guide. 
In the works of Mr. Will.a.rd we find abundant evidence of the 
special place of the Bible, a feature of Puritan divines in general. 
He used it to a most marked degree and even a casual reading of his 
monumental work, The Compleat Body of Divinity, would indicB:_te 
multitudinous references to texts and sections of it while the ser-
mons evidence unusual acquaintance with truths, inferences, well-
rounded systems of doctrine, and practical commands. Not all the 
texts used by Willard are included, for in the case of The Body only 
a few were ch~sen b,y Sewall and Prince as they prepared the text for 
publication in 1726. Willard took the Word as the sole spokesman 
in matters of dogma and in his one hundred and seventy Sermons there 
is constant reference to Biblical passages, incidents, and principles. 
If. we add to this the two hundred forty-six sermons or lectures of 
The Compleat Body the collection runs to a total of over five 
thousand pages, a large output for a colonial Puritan. 
In one place there was a slight reference to a method by which 
the Bible was given. In an Election Sermon preached in 1694 on texts 
found in Psalm 119:105 and 2 Samuel 23:31 Pastor Willard said that 
the words of David as recorded in the latter text were actually 
· "dictated" by the Holy Spirit and the words David employed were 
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actually chosen by the Spirit. Furthermore, he felt that these were 
out of the very mouth of God for the purpose of producing a holy awe 
toward GGd.262 
There are many proofs given for the authority of the Bible and 
they are standard in any Puritan divine such as ita effects, mysteries, 
prophecies, and its ability to work on the hearts of men for "it can 
strike more terrors :into the soul of a proud sinner than all the 
world beaides."263 It ought to be admitted t:Q.at Willard spent little 
time defending the Bible since he assumed that it should be taken 
on faith as is the existence of God. God Himself was ita Author as 
proved by its marvellous preservation. Like the Decalogue, all of 
it was written "partly by the hand of God and partly by Moses. n264 
There had been many disputes regarding the relative importance of the 
Old Testament and the New or Law and Grace but in this respect Willard 
preached that 
The disputes of the present times call unto a more accurate 
and distinct inquir,y into it. The danger is great whiles some 
in pretense in honoring free grace, despise the commandment, and 
open the door of licentiousness; others to avoid this, verge as 
far as much to the contrary ex.tream and live in a covenant of works. 
We are to keep a due distance from both. So gi~e to the law what 
is due, and to grace that which belongs to it.265 
Because of the unique character of the Bible, it was also error-
less and all contradictions in it are only seeming ones that have 
262willard, The Character of a Good Ruler, (1694). 
263Ibid.' p. 18. 
264Ibid., p. 21. 
265willard, The Law Established by the Gospel, (1694). 
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arisen "in the darkness of menJe understanding and the perverseness 
of their hearte."266 The Christian is enjoined not tofeed hie soul 
on vanities and fancies but to· "get our heads and soul full of the 
Word of God. "267 Many times this "Word" is designated the ''Rule" by 
Samuel Willard because it was the only guide for the pathway of the 
child of God; it is the only source of doctrines of the faith and 
all errore are refuted by it. It is exclusive in that there is "no 
knowledge of spirit~al things beyond the Scripturea."268 In matters 
of interpretation it was Willard 1s contention that every verse in 
the Bible had a literal meaning and all meanings baaed on allegory and 
typology should be given only a secondary place. But all valid 
meanings will lead to two main ideas, the.nature of God and manta 
duty to God,and "these two carry in them the substance, scope, and 
end of the Scriptures."269 
God and Man 
Willard's sermons and ~be Body of Divinity provide an exhaustive 
array of the doctrines of the Puritans which are to be found in His 
Infallible Book. It would be possible to quote at great length 
Willard's exposition of the major tenets of his faith. To give full 
266rbid., p. 26. 
267Ibid., p. 27. 
268Ibid., pp. 29-30. 
269Ibid., p. 34. 
details is impossible, yet in summary alone there is danger of leaving 
out some logical elements of Willard's thought. Nevertheless, we shall 
attempt to give a systematic survey, doctrine by doctrine, of Willard's 
presentation of Puritan dogma. 
The first of these doctrines was the nature of God as the Omnip-
otent Father whose Law is the Rule for all men, the Source of all Provi-
dential Supervision of the world although at times Re works extra-
providentially. Basic~lly all creatures depend on God for all aspects 
of their life and their acts reveal Ria influences.270 In Ria Providence, 
God even allows the sinful acta of rebellious men (as in the Biblical 
case of Nebuchadnezzar) in that they are allowed "to turn these favors 
of God into snares and provocations of their lusts."27l Concerning all 
acts of men, Ria ways are often "underground • • • for they rise and 
break out in effectual calling;. n272 His Will allGws men to return to 
& 
Rim on the basis of a Covenant into which He will enter because of 
Sovereign Concern and Grace. The Father made a Covenant with Ria Son 
{Redemption) and followed it with ones with men (Works and Grace) provid-
ing in these contracts "the free, pure.uncorru~ted liberties of the 
Covenant of Grace."273 The Godhe~d was affirmed to be a Trinity of Three 
Persons or Subsistences, all of the same Essence, but the Son subordinate 
270A good expression of this will be found in "The Principles of 
the Protestant Religion of 1691", signed by c. Mather, James Allen, 
Joshua Moodey and Willard. · 
27lWillard, Mercy Magnified on a Penitent Prodigal, (1684), p. 34. 
272Ibid., p. 34. 
273willard, Covenant Keeping, The Way to Blessedness, (168Z), 
p. 17. 
only in the economy of the administration of the affairs of the king-
dom. God t s decrees are the base from which arise all the Acts of God 
and human events which follow them. The Father agreed with the Son 
as to the number of the elect and a Redeemer was provided to rescue 
men from their misery. Each man can enter this estate of spiritual 
blessing because he is a reasonable creature, capable of transacting 
with God in a Covenant, and "able to understand and. subscribe to the 
Articles, to give his :free consent_, and set his seal to them."274 Then 
that individual would enter the place of Godts favor and know he was 
called and "seized by the Spirit, sanctified by His Grace ••• and be · 
assured that he was chosen in Him. n275 
Chapter Three of The Bodytwhich is devoted to the Works of God, 
surveys in some thirty.2..seven Lectures or Sermons the attributes of 
God in that He Created all things "out of nothing", Supervision, the 
sending forth of the rays of His Glory into the world (the hindparts or 
back parts of God), and His all sufficiency in all that He is and does 
reveal that He .is the One Uncreated Spirit and the "Fountain from 
whence all flows to the whole creation without thanks and bottom."276 
He is without past, present, or future, unchangeable, and the 
Creator of time. His major virtues are wisdom, power, holiness and 
justice. He has expressed Himself by creating Truth which is defined 
as "God fulfilling all His will,· according to His Word. n277 He is 
274rbid., p. 213. 
275willard, The Doctrine of the covenant of Redemption, (1693), 
p. 141. 
276rbid., p. 56. 
277Ibid., p. 91. 
-
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the One True Living God and to worship :S:im as such Christians should 
reject the two gods of the Gnostics and the thirty thousand gods of 
the Gentiles of antiquity.278 God's decrees and the execution of them 
are combined as :S:is Efficiency and expression of it was clearly gi'Ven 
in the creation of the earth 'Which "was done in six days for that 
pleased Him and it was done leisurely to give us the better advantage 
to contemplate the order of nature and the frame of things. n279 M.a.n 
was made distinct from all other things for he "had an immortal 
supstance and was akin to the animals of the other world. n280 . God is 
Overlord over all.creation which depends·on l!ini i'or it is a "sucking 
infant depending on the breasts of divine providence."281 This 
Sovereign oversight of creation rUles 11the natural agents" so that 
e~n these are "by sUitable rules guided to their enda.n282 
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Puritans had specific vieya about man' a nature. In general, they 
adopted a scholastic method oi' approach and differe'd from Calvin's view 
which stressed ·man's innate depravity to such an extent as to deprecate 
his intellectual abilities. Puritans believed that man had three facUl-
ties: a body, a sensitive life, and a rational soUl life. These 
formed a symmetrical whole and not three separate entities; the two 
outstanding areas of. interest are· those of the·. Will and Understanding. 
278r,nis figure as to the number of heathen gods is given on 
p. 92 of The Compleat Body. 
279Ibid., p. 111. 
280Ibid., p. 122. 
. 
281Ibid., p. 131. 
282Ibid., p. 145. 
The latter is uppermost in all decisions for Ames had concluded that 
Will but assented to what Understanding presented as the most rational 
position. Therefore, the Puritans held the Will to be the Queen of all 
the faculties with but one major reservation. A measure of freedom 
still remained within the will or else it would be a case of the Will 
doing what reason dictated and one could be educated into the Kingdom 
of God and not need the Grace of Jesus Christ. Ames had stated the 
case that the Will had freedom aside from all influence of rationality. 
NewEngland divines carried this to the point of holding that true 
goodness lay in the will and its ability to make good choices. In 
fact, this would make the Will father to the Understanding and to this 
very conclusion did John Cotton go in his sermons. Urian Oakes, on 
the other hand, had retreated to the idea that any act of the will also 
included one of the understanding. Rooker contended that the affec-
tions followed the Will and the Will depended on the good provided by 
the Understanding. Thus there was no settled view on this point. But 
common to all was the inference of goodness in the faculties and even 
some inclination within them toward good. With this the Puritans put 
the concept that the pleasureable in the natural robs us of the glory 
of God for the unregenerate were tyrannized by their passions and only 
by regeneration could rational equilibrium be restored. One conclu-
sion by the Puritans, Willard included, from these considerations was 
that only God was worthy of Glory and only those of the Elect were 
praiseworthy for the faculties were depraved or out of harmony at 
least. 
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There are four sermons of Willard dealing with man's stntulness 
even in the use of his natural faculties for he thinks they are his and 
is ungrateful to the True Giver of them. These gifts are turned into 
"snares and provocations of lusta."283 Man is at a distance f'rom God, 
lonely, miserable, a rebel in the sight "and basically, no better·than 
a heathen. n284 Sin is defined as the soults "distance f'rom God in its 
misery."285 The story of the Prodigal Son gives in detail the sinner's 
wretched estate for he is "joined to the Devil and he will not take the 
counsel. u286 Adam forsook the Covenant he bad made, lost Life itself, 
and passed his deprayity to his descendants and yet in this God is 
not merely passive for nGod had a hand in it."287 Man now lives in a 
guilty state of blame, shame, and horror, the latter being the root of 
what we term the conscience, described as a "killing fear which posses-
seth a guilty sinner, arising f'rom the apprehension he hath of the 
wrath of God. n288 Man deserves Hell where the Rich Man went and "en-
dured intolerable woes which surprised him and devotl.red him. ir289 Man 
in his unsaved state is said to be "dead, sapless and unsavory."290 
Another Puritan emphasis was Conversion or the Salvation offered 
to men' in Christ. It is evidenced by sorrow over sin and expressed 
134 
283willard, Mercy Magnified on a Penitent Prodigal, (1684), p. 34. 
284willard; The Barren Fig Tree, (1691), p. 174. 
?85Mercy Magnified on a Penitent Prodigal, p. 90. 
286Ibid., p. 139.. 287Ibid., p. 203. 
288Ibid., p. 229. 
29°Ibid., p. 350. 
289Ibid., p. 233. 
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before both God and man since conviction should make one shudder in that 
he is "utterly unworthy of any mercy • • • just a little dust of the 
vallance. n29l Only Grace can renovate the senses men have, enlighten 
the understanding, and set the affections on spiritual things. Thus 
conversion affected all man's faculties and the New England pulpiteers 
combined, in this, both the method of Scholasticism and the Theology 
of Calvin. God usee both His providence and natural means to operate 
on the soul to accomplish supernatural results. 
Mr. Willard used many :Biblical terms to describe the elements 
of a soul1 s conversion. Justification was effected in absolving one 
from the guilt of transgression for the only way to erase guilt is 
to "receive Christ as a whole Saviour or not at all~"292 Sentence 
has been passed on all as sinners but the Judge (God) acta on the 
basis of the righteousness of Christ and declares believers to be 
righteous in the Saviour. God has made ample provision for all but 
Christ did not come to save all· for "God hath prepared a place to 
exalt His justice in by everlasting punishment of many. ''293 There-
fore, only a few, the remnant or elect, are saved and the number 
depends on His good pleasure and, b,y a similar decree of predestina-
tion, God has elected some. to reprobation. In this Willard was 
291Ibid., p. 235. 
292willard, A Brief Discourse on Justification, (1686), p. 144. 
293The Compleat Body, p. 245. 
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following Calvin rather than Augustine for election was the *'predestina-
tion of God of a definite number of men for the manifestation of Ria 
glorious grace in them."294 Grace alone can make any difference.between 
men and can provide "all the ravishments and ectasies and abotmding 
comforta .. n295 
The Covenants 
No discussion of Puritanism would be complete without some con-
aideration of the Covenants; for one of the tap-roots of Covenant 
Theology :~ms the Federal headship of Adam. Our sinful status before 
God began 'With Adamrs transgression of the covenant of works. The 
congregations in the New England. chur'chee heard that there were several 
. Covenants: Redemption, Work, ~.Grace, The Church Covenant, and the 
·· Civil Covenant.. The first three are mentioned here while the other 
two are looked at in later chapters. In brief', Adam had broken the 
Covenant of' Works he had entered and since his transgression another 
one has been offered (Grace) and· into it the elect enter by their own 
volition under the secret working pf' the Spirit of' God. 
By Mr. Willard's time there had been considerable controversy 
about the Covenants and this must be outlined in order to note his 
contribution to the subject ana the side he took in the debate. one 
aspect was particularly annoying to both the Presbyterians and the 
Puritans in England and that wa..s the element of "condition'' in the 
294Ibid., p. 262.. Wlla.t Augustine ·ai.d not say was that God 
predestined some to da.ml:J.ation. 
29?Mercy Magnified on a Penitent Prodigal, p. 340 
Covenants. This was somewhat unimportant in the first Covenant between 
the Father and Son f0r the Second Person willingly entered the Eternal 
Covenant. But in the other Covenants the element of man's willingness 
and cooperation loomed very significantly. He enters the contract by 
hie own volition, perseveres in hie obedience to the terms therein, 
and continues in ever increasing desire for spiritual things. Ellglish 
divines felt this gave too much stress to a man's works in his salva-
tion. In New England itself two issues arose at this point. There was 
an ever increasing number who refused to accept Covenant relationships, 
and more embarrassingly, more and more waywardness was show,~ozLthe 
part of those who had assumed obligations. Preachers spent a good deal 
of time pleading with their members to rectify their lives but if 
some sermons are any indication then very few responded to the pleas. 
Some were careless about consistency of walk; others went to the ex-
treme of Antinomianism; still others went through the motions of out-
ward adherence but had little heart participation. By the time of 
Willard's ministry a large majority of people of the Colony were out-
side the churches and far too many inside were weak and unstable. 
All these conditions are reflected, unmistakably, in the sermons of 
the Pastor of the Third Church as some examples will show. 
Samuel Willard took care to differentiate between the several 
Covenants and absolute obedience to them was his standard, an obedience 
possible only by faith in Christ as we accept His word for us.296 
296covenant Keeping, The Way to Blessedness, p. 37. 
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After one has taken Covenant responsibi+ities he is more accountable to 
God and judgment for wilful disobedience will be greater. He must be 
alert in his worship of God for to "allow innovations not commanded by 
Him is plain superstition. u297 One section of The Compleat :Sod.:y has 
twenty-one sermons on Covenants in which it is contended that man "could 
not be happy without a Covenant. "298 Man fell by stooping to the 
Tempter 1 s subtle wiles but God's Rule still stands. Man had had those 
"glorious perfections of original reighteoueness and holiness in the 
:lmage of God ••• but now is in a pit of ignominy and misery and 
afraid of trusting to his own abilities. n299 :aut this Fall was ordained 
of God and yet the free :will of man was not violated for "the decree 
••• was an eminent act in God and, therefore, hath no efficiency upon 
the creature. n300 The Covenant of Redemption was made for us and not 
with us. In 1680 Willard preaChed two sermons in which he reminded 
his members of their duty to keep the Covenants for the purpose of 
awaking "their drowsy hearts and quicken them to diligence so that 
they could enjoy the gracious preference of God with them."301 The 
ministry of Joshua was held up as an example of the Lord's servant 
who reminded the people to fulfill their obligations. This is the theme 
of the sermon-The Duty of· a People That Have Renewed Their Covenant • 
297Ibid., p. 99· 
29~he Compleat Body, p. 153. 
299Ibid., p. 158. 3°0Ibid., p. 178. 
30lwillard, The Necessity of Sincerity in Renewing the Covenant, 
(1680), p. 1. 
A problem had arisen concerning the children of those in Covenant 
relationship. It has been the established view of the Puritans that, 
as Willard phrased it, "the Children were in full possession of the 
free, pure liberties of the Covenant of Grace."302 This meant that 
parents and children were within the Covenant because of the vows·taken 
although it was not within the work of the parents to work salvation 
in the children. But a problem had come over with the original migrants 
since from the very inception of the Colony only a part was within the 
Church. It is not clear what the proportion 't-Tas but Thomas Lechford., 
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who spent three years in the Colony in the 1630ts, claimed that three-
fourths of the people were outside the churches.. Hooker was grieved that 
not only were so many outside but that perhaps too many non-Christians 
were inside. This was part of the backgro'tmd of the formulation . of· the 
Halt::Wa.y Covenant adopted in 1662 since second generation children, 
themselves inside the Covenant, could not point to "a work of Grace," 
and many of them led scandalous lives. The question arose about their 
children as to their Covenant status and the 1662 decision gave them 
Covenant rank~ in the very year that Willard started his ministry at 
Groton. There is no indication whatsoever of any part he played in 
the decision or his attitude toward it, although Third Church, which 
he pastored for near~ thirty years, was much more liberal than others 
in allowing members to join. By 1677 it admitted to "full rights" those 
302covenant Keeping, The Way to Blessedness, p. 17. · 
whom other churches would have granted 0nl.y "second class" privileges. 
It is not clear whether Willard led the church ~n this step or simply 
followed a precedent from the ministry of Thacher. 
Salvation 
All men are born in a state of apostasy but God had planned to save 
some; His provision is enough for all men but it has not been God's 
plan to save all. Many go through this life without any interest what-
ever in being saved and far them "God hath prepared a place to exalt 
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His justice in by the everlasting punishment of many. n303 The Scriptures 
teach that only a remnant was preordained to salvation7 but it is solely 
within God r s secrete who they are. One value of this will be to en-
courage Christians when they see that t~ are many who do not come to 
the Lord. The salvation of the elect ·depends on Ria Sovereign Will; 
it had no basis in man's goodness although Willard admits that many 
have tried to find it there. God's acta are of two kinds: natural 
and voluntary. The first are those seen in the beginning or origin of 
things and the latter have to do with those acts· of His which follow 
choices of His own will, some of these acta being creation, eternal 
decrees, the issuance of the covenants, and the recovery of some for 
Hie glory. 
Salvation is, in essence, the outworking of God's Sovereign will 
in ch~oaing some far Himself, due entirely to a decree to pick out 
some, a decree which agrees with all other decrees; it is for the ex-
press purpose to reveal the glory of God by the execution of God•s 
303The Body, p. 246. 
orders concerning individuals in this life. Salvation was· but the 
result of predestination and includes both election and reprobation. 
Willard took Calvin•s view rather than Augustine's in declaring that if 
some are elected then automatically the rest are reprobated for damna-
tion. Those not elected by grace to saving life are chosen for punish-
ment. The conclusion is stated and proved that there are two kinds 
of vessels, those to honor and those to dishonor. 
Salvation, therefore, is not based on a foresight of what man 
will do nor on God t s love for some for. God is without passion. God 
sho~s favor to a number for that is His One Way by which His glorious 
grace and divine favor are shown to some. In addition, the means for 
bringing men to the Saviour are preordained and prearranged. In 
simplest language, God determines from eternity the number to be 
saved, the means for bringing them, and the end He bas in mind for 
making such a choice. 
Salvation is offered to the elect for Christ did not come into 
the world to eave all but oniy His own. Those chosen have no merit 
of their own nor did God need man in order to complete His happiness 
as has so often been taught. Willard thought that God could have been 
happy with Himself and the angels. Grace comes through two Covenants; 
. 
that of Redemption and that of Reconciliation. The first one was 
made for us while the second was with us. The first is the means by 
'Which God carries out election for "the end of election is the pro-
mise of free and rich grace"304 Central in it was the offer of a 
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Redeemer Who would offer Himself a ransom price .. a price sufficient 
for the sins of all men but actually paid only.for the elect. Basical-
ly, salvation is God's impartation of saving faith to the elect wher~by 
they trust the finished work-of the Redeemer to the glory of God. 
' 
It is because of this means of salvation that unusual benefits 
come to the elect, many of which have been traditionally viewed as 
essential elements of salvation itself rather than accr~ing results. 
The first is justification which is simply Godts dec~ration that man 
is righteous even though he is not, a fact illustrated by a courtroom 
scene where the. judge declares a guilty man righteous though all evidence 
. . 
proves his guilt. The person ·is not changed in nature but he is de-
· clared to be righteous and a "believer is as much justified in the very 
moment of his believing as ever he shall be. rr305 Willard could see 
no degrees of justification for to him justification was a single act 
by which righteousness is declared of an unrighteous person as an 
unmerited privilege of free grace. When God declares the unrighteous right-
eous two major things are done; sins are pardoned and the sinner is given 
the status of a righteous creature. According to_ the Law, life was 
given as a reward for obedience and death promised for disobedience. The 
Saviour has been obedient, the reward of it becoming the sinner's 
when he admits his guilty condition for "an innocent person needs not 
to ask, nor can he receive a pardon. n306 The confessing simler is 
forgiven by the Lord and is, thereby, freed from the Law and all its 
305rhe Body, p. 464. 
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demands. This forgiveness extends into the future, including eternity 
so that "no sins.of a justified person shall bring him into condemna ... 
tion."301 The second part of our justification is the acceptance which 
the sinner has with God because of the perfect obedience of Christ to 
the Law. The all-inclusive life and death of Christ was so meritorious 
that it was "the procuring cause of justification."308 In addition 
the righteousness of Christ is imputed to us although Willard admitted 
that ~he word "imputed" does not occur in the Bible. He warns against 
the idea of "infusion" of r~ghteousneas, which would give us an im-
perfect righteousness. 
In salvation, a sinner receives Christ Himself and to us, the 
elect, "He must be ours if His righteousness be so • • • Christ and 
His benefits are not divided."309 It is wrong, therefore, to separate 
Him from His gifts and to glory in what He has given as a substitute 
for the abiding presence of Christ. The believer accepts Him and His 
gifts by faith; of this Willard said, there were three kinds: histori-
cal faith, temporary faith, and saving faith •. Only the last avails 
in genuine salvation for "saving faith receives the righteousness of 
Christ for justification."310 This faith does not itself justify us 
for faith is "one of the graces of sanctification wrought in us by the 
Spirit of God together with all the graces which are infused into us 
by regeneration."311 
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In salvation a believer is adopted into God's family and given 
the statUs of a son including the privileges and inheritance of an 
heirw This adoption is an act for "a believer is as much a child of 
God at first instant of his being made so as ever. n312 God Sives this 
wonderful blessing to the elect while they are still in the state of 
"horrible deformity and pollution" for the Lord does not "adopt any 
because they are lovely, but that they might be so."313 God had 
brought enemies into Ria family and made them sons. 
The Person and Work of Christ 
Christ had three main titles according to the Pastor, Messiah, 
Redeemer,and Surety. 
Only He was qualified by nature to be a Redeemer. He was accept-
able to the Father in that~ was a willing Son of God and.a willing 
Incarnate One. He was truly God and truly man; truly God in order to 
pay the eternal price demanded and truly man thatHe might obey where-
as the first Adam disobeyed. Christ, therefore, had as Chalcedon 
had stated, two natures with neither one suffering the least change 
because both were in one person. The two are not mixed, "not a com-
pound confection of them • • • two natures in Christ • • • as really 
as if they had never so met. n314 When:Bie assumed the complete human 
. . 
nature, changes were made in that nature in order to be a "meet 
tabernacle" for the Son to abide in. But the properties of both 
natures were attributable to the whole person, the God-Man. 
312The Body, p. 485. 
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Willard admitted that the combining of the two natures is one of 
the great mysteries of the faith. Christ had a realbody, enjoyed a 
human rational soul, and performed human actions with human senses. 
These Be added to Hie already complete nature by birth but "the 
virgin's womb was not a mere receptacle to entertain this body in for 
a while. n315 In this regard Mr. Willard referred to an old theory which 
said that the body of Jesus did not partake of the material principle 
from Mary at all. This was only a human concept f'or Christ did have ·the 
same origin as other men in that he had ~a; human mothe:r. His incarnation 
was done miraculously with "an Almighty efficacy in it" and yet there 
was no "propogation of' original sin to the human nature of Christ. "316 
Christ was the Mediator in His three offices of Prophet, Priest 
and King; Be must in all three ways mediate between two parties inthe 
apiritual conflict, God and man. Be brought peace between the warring· 
parties and the terms of the peace are contained in the New Covenant. 
Mr. Willard stressed the ,humanity of Christ in his mediatorial work 
and this office of Mediator was bestowed on Him by His Father. Here 
again we see the influence of Willard's predestinarianism in that he 
held that, properly speaking, Christ was a "mediator between God and the 
elect."317 In His work, Christ had to reconcile God to man by satisfy-
ing God and moving man toward God. 
Christ, by His atoning death, became a Surety for believers; in 
fact, His mediatorial work is to effect suretyship between the Father 
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and the redeemed. It was essential in Puritan Covenant thinking to 
have an Eternal Surety as clearly stated {clearly to them) in the 
Covenants through which "grace and mercy flow down from God to a sin-
ner to save him • .. .. so that a Surety was given that justice is 
justified." 318 Willard added that since Christ was the Surety and 
Mediator between God and man that there was no need of angels and 
saints, and consequently, the Romish system was in error. 
Christ is our HiSh Priest because He did all that the High Priest 
did under the ceremonial law but with supernatural merit for us in 
that He was the God-Man. He was a Prophet before this, however, in 
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order that men might gain a knowledge of reconciliation, which must come 
before Christts mediatorial work is efficacious. Christ is not only 
the Chief Prophet but the greatest one in that "he knows our dullness 
and stupidity and is both able and willing to bear fruit with it. n319 
He was our Priest in that He offered Himself and at the same time 
satisfied God and interceded on our behalf. Unlike the priests of 
the Old Testament, He was the Sacrifice itself and, additionally, He 
was the altar where that Sacrifice was made. Again, His expiatory 
work was a complete and perfect one so that He could say authorita-
tively that it was "finished with respect to His expiatory sacrifice."320 
Nm-1 a way was open to the Father and a harmony between God's mercy 
and justice established and effected in the saved. 
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Christ is also the King but, unlike the kings of earth, He has 
no external pomp nor worldly throne. The Father donated souls to His 
Son and one result is that He now reigns over those who have been 
under Satan's domination. 
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Special emphasis was given to the humiliation which Christ volun-
tarily assumed. Indeed, humiliation and exaltation are the two essential 
props of redemption. He humbled Himself to became man, to be bap-
tized (a picture of His willingness to take our sin), in Ria tempta-
tion, public life and finally, in His death. All important was 
Christ's death which, at the same time, was substitutionary, voluntary, 
and an act of obedience to Hie Father. He suffered spiritual agony 
and death; upon Him was placed the pains of a. physical death, horrible 
and excruciating in method. In Hie hour of supreme humiliation, He 
was reproached by the people and rulers and forsaken by His own dis-
ciples. But all suffering was in the plan of the Father for "though 
men covered. their malice with pretenses of equity yet God in His 
infinite wisdom ordered it that One might die, and the whole nation of 
God's elect eacape."321 
Then followed Ria exaltation, so very important for our deliverance, 
spiritually and phy~ically, from the sin of the world and the world of 
sin. He was "li:rted up to the highest pinnacle of honor and dignity."322 
In His exaltation, He revealed His victory over His three great enemies, 
death, Satan and the world. First in the process of exaltation was His 
32lrbe Body, p. 378. 
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bodily resurrection for Mr. Willard believed in the resurrection of 
"the whole humane nature of Christ. n323 In His sepulchre the soul· 
which had not been humiliated was reunited to His body, now glorified. 
He was in the grave three days to show He was really dead, and no longer 
that He might escape corruption. In His exaltation he stayed with His 
disciples for forty days for the "good of the churches" and then went 
to the Father as our Intercessor. He was welcomed back to heaven for 
"no sooner did the Man Christ set His feet within the door of that 
city, but His Father gave Him all the tokens and testimonies of His 
glorious aceeptanee."324 
Christ will finish His work in becoming, one day, the Judge. 
Willard believed that to be the next great event in God's timetable for 
"it will not be long before that day shall come. n325 The Pastor be-
lieved he was living in "the last days" and that time would run out in 
his own generation. He believed that Christ would come from heaven 
with the saints meeting Him in the air and returning with Him to the 
judgment. Christ shall come in a "bright, clear and glorious appear-
ing." At the Coming the Trumpet will sound and a royal retinue will 
be with Him as He rules from a Throne and all men shall appear before 
Him, the Judge of the whole earth. 
The Law of God 
Almost one third of the Body was devoted to a discussion of the 
32~he Body, p. 410. 
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Law and especially the Ten Commandments, a fact due largely to the 
emphasis placed on that doctrine in the Westminister statement itself. 
To a large extent it indicates one reason, at least, why the Puritans 
gave such a large place to rigidity of moral and ethical conduct in 
their thinking and daily walk. 
Both Covenants are based on commands of God, the obedience 
and disobedience of which will bring sure rewards and punishments. 
True obedience will bring believers to eternal bliss in that Day when 
they will be given "all the badges of honor and favor at the Tribunal. •i326 
Their ma.in duty now is to obey the Will of God and, thereby, promote 
the glory of God. Man is not discharged from this even though he is now 
under the Covenant of Grace. Like Adam before the Fall, he had a "Directory 
afforded to him which pointed out to him that he was to live and please 
God. n327 Man is now faU:en and the Law has the purpose of disposing 
him to entertain the Gospel. When saved, a ma.n ~s no longer under the 
Covenant of Works but the taw is a "Rule according to which God expects 
they should order their lives and conversations. n328 More often this 
Rule is called "aanctification° in the New Testament.-
This Rule is a revelation of justice and so framed that ma.n by his 
innate conscience can understand it; in fact, the moral nature of the 
conscience is actually the Rule stamped upon it. He now knows that 
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to conform to it will bring happiness, but in the apostasy it will 
continue as a law Until the .JUdgment Day. Also cont~ined in the con-
science are some parts of the Ten Commandments, so much that even 
heathen do not have an excuse. This, Willard, thought was the "natural 
light" which theologians have emphasized. But · they fell short of a 
guide as far as holiness and righteousness are concerned. 
The Ten Commandments constitute a Rule in that "it comprehends 
the substance of the whole law .. rr329 Moses wrote many more precepts 
but, in toto, they were but commentaries on the "Ten Words". Each 
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Command will help the Christian in "his habits of sanctifying grace."330 
Each contains a positive and negative side; all indicate that the heart of 
it is love for God because that "love is the root of tb,e choosing 
affections and very aptly serves to set forth this principle of new 
obedience. "331 Willard pictured true love for God as a river that flows 
ever to the ocean, but in sodDing washes the shore and refreshes the 
land; so our love to Rim Will show itself to the neighbors. It is im-
portant to the Christians that God Himself gave the Commandments and as 
stated in Exodus 21 He brought deliverance to the people in their 
Egyptian bondage, a· "type of our spiritual captivity under sin and 
Satan and the curse of the Law ••• and a miraculous rescue from de-
vils, hell, and the curse."332. 
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The First Commandment demands true worship to Him, based on 
knowledge and aclmowledgement of Him as Lord, Sovereign, King, and Law 
giver. This worship is now impossible since Christ has come 1 and true 
worshippers must come in the Name of Christ, acknowledging "our demerit 
and having nothing to ::r~ly on but His mercy. n333 Both atheism and Samari-
tanism (a form of polytheism) are denounced by the commandment for in 
them "men worship the False idea of God."334 Romanism is classified 
by Willard as one form of atheism because it includes prayers to saints 
and angels. 
The Second Commandment requires all worship to be pure and the 
major step in this will be to use the ordinances which God has given. 
Ordinances have been prescribed for the three main periods of man's 
history, Adam in his innocency, the Fall to Christ., and from Christ to 
the end of the world. In the first period there were few ordinances 
but in Moses' time an elaborate 'system was set up and now there are 
appointed ones for this age, namely, public prayer, preaching., baptism 
and the Lord2 s Supper. This Commandment forbids images of any type 
for a "graven image" is anything not specifically required by the 
.Bible for worship. Here again Willard charged the Roman Church with 
being the great offender in that it had substituted the things of men 
for the clear teachings of the Word of God. 
The Third Commandment singles out our ~t§r and its integrity 
due to the proper use of Hie Name, which includes all the titles, 
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attributes, ordinances, Word, and works of the Lord Himself. Utmost 
care should be used in any use. of His Name and a particular issue was 
that of oath-taking. In this our uprightness of life should be the 
foundation of the ·trustworthiness of any oaths·. we make. His Name is 
slandered by the improper attitude toward His Word and in this regard, 
Willard fotmd the Deists to be great culprits . in that they "e~ty all 
their wit and malice to droll upon the Scripture and rendered it sense-
less, unintelligible, and self-contradicting."335 Other ways to dis-
honor Rim are to use the Bible to uphold false doctrines and misapply 
Scriptural texts to support carnal.living. 
The Fourth COmmandment d.eals with the holiness demanded on the 
Sabbath Day when ordinary work is laid aside and. man gives himself to 
devotion and prepares himself for the special services conducted on 
that day. The entire da:r, and not parts of it, ·is to be given to Him 
and, as one day in seven, it was set aside by the express command of 
God. After Creation, Re rested on the seventh day 1 Hie way to set it 
aside for special spiritual exercises by His people. Willard followed 
the Reformed thinking in that be insisted that Christians are now to 
keep the first day of the week, due to the resurrection of Christ. 
Earliest churches in the New Testament kept this day and to keep the 
seventh day of the Mosaic dispensation would be to •aeny that Christ 
has come in the flesh and that the old Covenant still stand.s. rr336 
335The Body, p. 644. 
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Special duties of the day have to do with what Willard called "holy' 
resting". We are forbidden to. rush into the services of the day with-
out proper pre~ration. The most common sin on the day was what the 
Pastor called a "drowsy or sleepy posture in the worship of God~'337 
Other evils on the day are loitering, too much time in bed, sports, and 
undue liberties of the tongues. God has blessed this day as a "holy 
medium of spiritual good to His people."338 
The Fifth Commandment demands the dutiesto be followed in the 
works of vocational callings., One sidelight of this was the proper 
respect due parents by the children. There should be proper esteem 
of parents for children and vice versa; parents are to govern as well 
as love children in addition to counselling in matters of callings, 
providing materially for them, and regulating their work and recreation. 
Children are to obey, indeed, where sin is not involved, children 
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"ought to obey without disputing as long as they are under their parents 
care and charge."339 Parentsshould be tender toward each other and 
yet there. is no equality between the two for the husband is to "guide 
the body (house) and order ita affairs. rr340 The wife is to submit and 
honor and help him. 
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Included in. this commandment are those relationships between master 
and servants. Mr. Willard held that a state of servitude was "incom-
patible with manta state ·of integrity and vras brought in by the apostasy, 
but it is very lawful for some to be masters and some to be servants 
in the family.n341 Masters are to be just, kind, and humane! Other 
relationships to be governed by the injunctions of this commandment 
are those between rulers and ruled, pastors and congregations, younger 
men and older men, rich and poor~all of them to·be governed by the 
specific commands of the Word of God as interpreted by the pastors of 
the churches. 
The Sixth Commandment has to do with the preservation of our own 
life and that of others, including the proper treatment of our bodies 
in the matters of exposure, eating and drinking. There must be modera-
tion in our work and we should navoid all those tmeasy frames of' mind 
which leaven ·our spirits."342 By this commandment the taking of one's 
life is forbidden for it is a "horrid sin for any to contrive, plot, 
and execute upon themselves th~ir own death.u343 It is an affront to 
God's goodness for it hinders· society, being a way to expose man to 
eternal damnation. 
The Seventh in the list concerns chastity which was part of the 
image which God gave to man. Adam was chaste before his fall but 
in the apostasy man is prey to all the temptations which lead to 
adultery; Christians shouJ.d think on chaste things, indeed should "avoid 
34~e Body, p. 614. The correct numbering should be p. 700. 
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155 
all language that hath a tendency to stir up this lust of concupiscence."344 
A special warning was issued for the single people who might delight 
in their state. It was not a higher calling in any respect for, to 
Willard, marriage was the one way God had provided whereby men could 
be chaste. All unlaWful marriages are prohibited although the Pastor 
did not agree with the Papal decrees regarding marriage and celibacy, 
nor with the dispensations which had been allowed in allowing illegal 
marriages, but felt that the Roman Church had fostered rash and un-
scriptural vows regarding the single life. 
The Eighth Commandment dealt with the need of justice in this world 
for all men depend on others for their support. Each is due his pro-
per share of material goods although Willard rejected the argument 
that communism in things was necessary in view of the practice of an 
early church as recorded in Acts 2, which 1~s only probationary and 
temporary. One should make his wages honestly as a result of his call-
ing which he carries out with diligence, trusting the Lord for His 
goodness as he works. It is right to lend and borrow money for the 
profit motive is a good one with every man possessing· the right to 
gain, for the "way of gain is nowhere absolutely forbidden in the Word 
of God."345 Christians should observe righteousness in all their 
transactions, one that will express itself iti setting prices on things, 
exercising mercy toward debtors in times of catastrophe and t~agedy, 
and in assuming too many risks. There are unseen ways Qf stealing such 
as i~licting an unjust war, seizures of goods from proper owners, 
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accepting goods from a thief, idleness, and making a trade out of beg-
ging. We are not to be fraudulent in our 1-10rk for some men "stubber 
over their work ••• that they may make the greater gain to themselves, 
this is deceitful and meer cheat. n346 Christians should be careful about 
a "foolish suretyshipn making loans without proper caution, coveteous 
parsimony, and failure to publicly support the public good. 
The Ninth Commandment covers all testimony; truth should be our 
ideal, truth which Willard defined as the "right conception which the 
mind entertains concerning things."347 We are to be careful in testi-
fying against sin, defending innocence, and in giving only that 
testimony which is based .. on knowledge. We are to speak the whole 
truth for 11man may say that a thing is· true yet by suppressing part, 
be guilty of wrong, injure, and slander."348 ·we are not to receive 
any testimony if there is the slightest question; reports must rest on 
the integrity of their authors. Confessions must be rejected (even in 
courts) unless they are "free, voluntary, and are not forced."349' There 
should be no judgments, even in the cburts of the law, till "both 
parties have had a sufficient Liberty given them to lay open their 
cause."350 Jurors must realize the seriousness of their responsibili-
ties, remembering the preciousness of each man's life. Lawyers should 
avoid all tricks and not attack persons as such for their business 
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"is not to contend for victory but to manifest the truth and plead the 
cause of the innocent."351 Judges must be careful not to accept bribes 
and lawyers should not take cases where the innocent will be hurt nor 
"blind a cause, or put a fair face upon one that is bad."352 Other 
public sins to be avoided are flattery, hypocrisy, revealing of secrets, 
persecution for religious things, and breaking of vows thougQ:' made to 
heretics (as Willard claimed the papists did~ 
The Tenth Commandment restricts vehement desires, ,:differing 
from the other nine inthat it deale directly with the stirrings of 
the heart; the answer to this sin is to ''submit all our affairs to the 
Divine Disposal."353 we should be grateful for all favor and adversity; 
we are to praise the Lord for the blessings or sorrows. Failure to 
follow this rule will lead to envy and secret planning of mischief 
toward our neighbors. 
The Law, as detailed for us in the Ten Commandments; is God's 
rule whereby man can obey and be happ,y, paving the way under the Old 
Covenant for the Gospel. Now we are to follow it, knowing full well 
how often we fail for "there is no saint on earth, but who doth too 
frequently come short. "354 No sins can, in the light of it, be con-
sidered little; all are great in His sight and can be cleansed by the 
Blood of Christ. Only by faith in Christ can the sinner escape and 
351[the Body, p. 732. The correct numbering should be p. 818. 
352The Body, p. 741.;. The correct numbering should be p. 827. 
353The Body, p. 747. The correct numbering should be p .. 833. 
354The Body, p. 762. The correct numbering should be p. 858. 
157 
the great encouragement toward this is that "multitudes have escaped 
and have attained ·true. blessedness. "355 This :faith is God t s gift and 
while many had argued whether :faith preceded repentance or vice versa, 
Mr. Willard contended that both are wrought in the sinner at the same 
instant, although there was a "legal repentance" before the faith was 
given and an "evangelical :faith" which followed it. The latter di:f:fers 
:from the other in that it includes the change wrought in man, the 
producing of new habits in man, and the "exciting" of this new principle 
in man. In this regard :faith comes first for "repentance to life 
requires influence of faith • • • yet in order of time they are con .. 
temporary ... "356 
The Christian Life 
one more Puritan tenet deserves attention for Willard bad much to 
say in regard to the Christian's Wa.lk or the Christian life in general. 
Puritans believed that Christians should earnestly obey the Rule of God 
and abstain :from all that would bring reproach upon the Lord's work. 
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Many Sabbath Sermons supplied the details as to·the minutiae of Christian 
virtues and exemplary acts and attitudes. In this respect we shall look 
at some of Mr. Willard's on this subject. 
The Devil ought to be recognized as the Ene~ of the souls of all 
and he has many ways to appeal to our inborn concupisence. We should 
be alerted to all his wiles and especially :fly :from i4leness :for 
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"idleness is the Devil's pillow."357 Again we should watch for the 
Devil's misuse of Scripture though he forces us through the Fiery Trial 
which will be a blessing for it is God's way to burn away the dross. 
We shall learn thereby that all of Satan's attacks are under God's con• 
trol and Hie child shall have Grace in all trials. 
Willard was deep4': interested in the spiritual life of the Christian 
as may be seen in an exposition he made of Psalm thirty-two which is 
a veritable manual of daily instructions covering a total of over six 
hundred pages. There were about five hundred more pages on related 
themes and, therefore, it is clear that the spiritual life of 
Christians was of paramount importance to the Pastor. 
The Christian ought to seek God daily and engage in the holy 
practice of praising the Lord which is "a fruit of special love. "358 
One evidence of Christian growth will be an earnest desire to know and 
tell the truth in all things. Another one will be an unusual love to-
ward the brethren with special endearment involved which will engage 
them "to a delightful discharge of all duties."359 The life of the 
Christian should be perfect even as Christ commanded it but this means 
"a life which obtains an end."360 All Christian duties should be done 
that many may be truly happy for happiness is the ordained end for all 
357willard, The Christian's Exercise by Satan's Temptations, 
(1701), p. 164. 
358willard, A Thanksgiving Sermon, {1705), p. ll .. 
359willa.rd, Brotherly Love Described and Directed, (1701) 1 p. 9. 
360willard, Evangelical Perfection, (1994), p. 2 .. 
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men. This can oniy begin when one is forgiven for the enjoyment of the 
forgiveness of God is an "expression of rich grace and an act of free 
favor. n361 As the Christian grows he will rind new certainty that a new 
principle of life has been infused within·him. One very evident proof 
of this will be the desire to get the truth about things, ~or Willard 
warned that there vrere "a great many boglers but very few buyers for 
the truth. "362 
In short, the Christian life is the continuing work of the Holy 
Spirit within believers. The purpose of the Spirit is to make us like 
God, and basically, this is rooted in restoration for "the image of 
God was utterly rooted out and the image of sin introduced. "363 In 
this restoration there is given to each believer a "peace of inchoated 
glory so that he would not rejoice as does the world whose mirth is 
without reason."364 The .Spirit is the author of perseverance and this 
extends to our death for His powerful efficiency "lasts till dissolu-
tion."365 We must await that day and be "raised at the Great Day when 
all shall be raised and after the affairs of this present world are 
accomplished.""366 
36lwillard, The Truly Blessed Man, (1700), p. 37. 
362Willard, Heaven!y Merchandise, Buy·Truth and Sell it Not, (1686), 
p. 144. 
363The Body, p. 500. 
364Ibid., p. 515. 
365 Ibid., p. 523. 
366Ibid., p. 537. 
Mr. Willard never made any comparison between his own theological 
system and that of Calvin. The main difference has already been pointed 
out, namely, the insistence on several Covenants as determinative of 
the right relat~onships between the believer and-the Lord and between 
the believers and other believers in all social and political situa-
tions. There is no indication in hie writings that Willard ever raised 
the issue as to the modifications which had been made in the Reformed 
sy~tem in the molding of Puritanism. Perhaps he saw the latter as the 
logical development in the light of the English situation and, to an 
even greater extent, in view of colonial conditions. One noticeable 
feature of the doctrines of the leaders of New England was. an apparent 
disregard to similiarities to, and disagreements with, the dogmas of 
the Genius o~ Geneva. They had been eo well indoctrinated by Puritan 
teachers of Cambridge that sources of their beliefs were given 
secondary place in the light of their firm conviction that they were 
following Biblical truth. 
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CHAPTER lX 
A BUILDER OF A BIBlE STATE 
Samuel Willard was one of a long line of Puritan leaders who saw· 
their calling as including the laying of a foundation on which a Bible 
State could be erected. Many aspects of tAiS grand endeavor are 
worthy of study; here we shall look at two of them, two which are 
clearly distinguishable in th~ life of the Pastor of Third Church. 
The first was an Augustinian view.of history and God's revealed 
plan to make of history "sacred drama" in which Puritans played a 
significant part. The second emphasis dealt with the place which 
Christians sheuld play as citizens of this State, the spiritual and 
civic responsibilities they ~ust assume, and the valuable chapter 
this would be in the execution of the purposes of the Lord in the 
work of redemption. 
Puritan clergymen saw the Colony as the best manifestation of 
the City of God which the Bishop of Hippo had enunciated as he ob-
served and studied the end of an Empire and, in spite of it,.God 1 s 
continuing work in building Ria City. Many participants of the 
Great Migration of the 16301 a were too excited to delve into the 
philo~ophy of why they came, what they could do upon arrival, and 
what, if any, great Eternal purpose would be served as their new 
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settlements arose. Historians of this facet of colonization have been 
quite unanimous in thinking that it was part of the evolutionary process 
but seventeenth thinkers of the Bay, Willard included, thought of it as 
a preordained plan in the entire scheme of human redemption. 
The leaders of the Grand Exodus from England believed themselves 
actors in a divine drama in one of the closing scenes in the whole 
apocalypse of God's eternal purposes and plans. They saw themselves 
as predestinated to give every ounce of mental, moral, and physical 
energy to their callings and .so dedicated were they to their Spirit-
~ 
imparted tasks and so conscienttous in carrying out their vocations 
that, as Professor Schneider has reminded us, "surely none but a super-
natural explanation can do it justice. n367 The Puritans were con-
vinced that, as Augustine and Calvin had taught, history began in the 
Mind of God and was1 in principle and practice1 the unveiling of His 
story. Truly it was an Eternal Epic, revealing Hie Sovereign Plans1 
a drama manifesting His Purposes for all mankind. It will culminate 
in the scenes of judgment at the end of time even as He has decreed. 
This might sound folk-lorish to twentieth century minds but to the 
Puritans like the Mathers, Allen, Cotton, Winthrop, and Willard, it 
was the one explanatory philosophy of the eras of past and future 
history. Romanists, Anglicans, and Puritans agreed that all else on 
earth existed for the sake and extension of the Church although they 
disagreed violently as to what was the nature of that Church. By 
367schneider, ~· ~., p. 32. 
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the reign of Charles I, Puritans could not see the Holy City being 
erected in England nor could they see any possibility of it. This was 
one of the major rea~ons for the migration to other shores. Hooker 
added an important corollary in that while the prophetic office of 
Chriet had been fulfilled in the early Church, now in the Bible State 
the Kingly office had come i~to prominence.368 This work in the wilder-
ness was a great scheme of God for the revelation of the full glory of 
God in Christ.369 
This important era in history was one of unusual trials even to 
the invasion of New England, as the Mathers expressed it, by the 
Evil Powers by way of witchcraft in 1692. Colonial divines recog-
nized that outside of New England .the people of God were undergoing 
unusual teatings as seen in the Law Contries where the death toll ran 
upwards of twenty thousand during storms· and heavy rains in the early 
1690's. In this way God tested His people. 
Future history was in the hands of Rim Who had disclosed many 
things yet to come to pass. Significant among these was the special 
place which He had ordained for Israel because of that nation•s 
unique place in the Covenant relationship. Zechariah 12 definitely 
pointed to the establishment of the State of Iarael 1 in "that Day." 
Israel shall regret its affront to the Messiah and a Fountain, hither-
to closed, will be opened and great salvation be effected for the 
1648. 
368Thomas Rooker, Survey of the Summa of Church Discipline, 
369some idea of the comprehensiveness of this may be found in 
Cotton Mather's Magnalia Christi Americana (Hartford: Silas Andrus, 
1820), par. 3 and also in the Preface to it by John Higginson. 
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people of Jacob, for in that future dispensation Israel shall be re-
gathered as a Church-State in spite of the fact that it had been cast 
away during those times called "the times of the Gentiles." Mr. Willard 
. held. that God had preserved the character of a nation for Israel for 
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He will deal with it collectively in future eras and not with individuals 
as such within that group. There will be a special opening of the 
Fountain (the Grace of God in figurative language) and it will be "for 
a select number ••• appointed to eternal life."370 Willard delved 
deeply into.the details of this past captiv~ty of the nation as well 
as its "Day" at the last time. There arose a difficulty which the 
Pastor did not solve and that was how much should be seen in a spiritual 
sense and applied to the Church and bow much must be reserved in toto 
for the Restoration of the nation in the future. This problem was, and 
is,a thorny one and colonial theologians (as well as most American 
students of it since) have stressed the spiritual application to the 
Church and prepared the ground for endless debates and discussions 
which have either viewed the problem as quite meaningless or have been 
content to spiritualize as much as possible and leave the rest with-
out much definitive relation to future fulfillment. In one sense, 
this has been a serious weakness in the Puritan tradition and has been 
one reason for the rise of Dispensational teaching which, on this point, 
has restricted the teaching to Israel proper, even to excluding it, 
in the main, from application to the life and ministry of the Church. 
370willard, The Fountain Opened, {1700), p. 48. 
Samuel Willard was quite literal on same aspects of this prophecy, 
more so than many of those in the Reformed tradition, for he held that 
there would be a literal opening of the Fountain (of Zechariah 12) 
which would take place "doctrinally and eavingly ••• and a great 
nation shall be brought forth in that day."371 A practical applica-
tion of this truth was thatChristians should pray for the conVersion 
of the Jews for prayer "shall usher in that New Day when we go pff the 
atage."372 
As far as historical periods were concerned Willard believed he 
was living in the last days and that not too much time separated him 
from the Day of Reckoning when Christ would return to the earth with 
the saints and that would be a "bright, clear, glorious appearing."373 
It will be a ttme of judgment, for all men must appear before Rim and 
i'it will not be long before that Day will come;"374 it will see the 
resurrection of all men after "the affaire of this present world are 
accompliehed."375 Willard was very profuse in the use of superlatives 
to describe the new body of the Christian and the state of blessedness 
he will enter "in his new suit the body shall put on-immortality."376 
In all there were three main periods in man's history; man's innocency, 
that from the Fall to Christ, and the era from the time of Christ to 
371Ibid., p. 165. 372Ibid., p. 166. 
373wtllard, The Compleat Bodz, p. 421. 
374Ibid., p. 421. 
375Ibid., p. 194. 
376Ibid., p. 194. 
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the end of the world. There was no detailed stu~ made of the periods 
or the similarities and distinctions of each except to maintain that 
when Christ came there was an accomplishment of those things prefigured 
in the law in that Re ended "the Mosaic pedagogy and thereupon those 
former appointments ceased t~ be ordinances,;,"377 
Samuel Willard left to others the privilege of spelling out the 
place of New England in the divine plan of history. Re did not refer 
to it directly in his writings or preach about it in his sermons. It was 
an assumed proposition undergirding the right relationship of the cit-
izens of the Bible State to its leaders and institutions. Perhap·s he 
accepted that portion of Puritan literature which had presented the 
position in its political aspects in addition to ita relation to the 
scheme of human deliverance. Re allowed the Mathers to spell out the 
details of the Augustinian view of the historical past and the eminent 
place God had given to the Bay Colony as the concluding chapter in the 
story. ~: But Willard refrained from taking any part in the issue. In 
several sermons he used this premise :from which to discuss various 
duties Christian had as citizens. 
The Puritanism which came to the Bay had in it a definite con-
cept of government and the responsibilities of citizens. Under.the 
Tudors it had been decided that the Sovereign was the highest authority 
in ecclesiastical as well as civil affairs. There was a Supreme 
Govenor (not head) of the church instead of the Pope and obedience was 
a spiritual duty for no place was allowed for insurrection and rebellion 
by the Puritans before 1640. Magistrates and other officials had an 
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authority ordained of God and Nonconformists were as bound to the princi-
ple of civil obedience as Anglicans. Thomas Cartwright went to great 
lengths te repeat many times that Puritans were to obey, take oaths, 
and despise the false disciples mf license. Magistrates, in return, 
were to serve in such a way as to promote the work of God in upholding 
His laws and the preservation and purity of religion were to be of 
special interest to them. 
Vernon Farrington has raised the question whether the Puritans 
were Calvinists in their political attitudes and he has answered in 
the affirmative. Men like John Cotton accepted the system of Geneva 
and made "a virtue of' necessity and fell to declaiming on the excel-
lence of these chains wherewith they were bound. "378 The pioneers 
were able with their skilled faculties to join in a grand unlty modified 
Genevan theology with an adaptable political system. Sothe students 
have charaoterized this as an amalgam of' sixtee:s.th century theology 
and seventeenth century politics. To the Puritans democratic liberal· 
ism was not the foe of their theology, as was contended in the fol-
lowing century, but was ita natural ally.. Farrington is one of 
several scholars who have traced Calvin1 s ideas of' God to despotisms, 
Hebraic ideas, and medievalism concerning the City-State. Calvin 
378vernon L. Farrington, The Colonial Mind (New York: Harcourt, • 
Brace and Company, 1927), p. l2. 
was well acquainted with these, but he derived his concepts of God from 
the Bible as God 1s Book, and it would seem much more objective and less 
prejudicial if such scholars would admit that the Reformer took his 
premises from Scripture and not from a semi-pagan past. But Farrington 
is one of these who contends that liberty did not exist in New England 
since it was Calvinistic and concepts of human worth and dignity could 
not be expected to be found in an atmosphere that believed men to be 
worms and everything as divinely ordained by an Arbitrary Will and 
Inscrutable Wisdom. Part of the failure to appreciate the Puritans 
arises from a preoccupation with present standards of religious thought 
and a departure from the view that an individual is a slave to either 
himself, a set of views, or to God.379 
It was a glory of Puritanism that enslavement to God was exalted 
as the essence of true freedom and the best avenue for the use of man's 
faculties and capacities. It would be a rewarding study in contrasts 
to look at this in the light of the history of New England in the period 
since Puritanism left the scene. Major premises since Puritan days have 
majored on human freedom aside from the Bible, new ideas concerning 
Nature, and manta better life in this world. It has been the world of 
Chauncy, Emerson, and the Personalist together with Unitarianism, 
Liberalism, and var.ious systems of self-expression and self-exaltation. 
One conclusion the student would need to formulate would be which period 
has contributed more to individual liberty and the development of the 
. 
abilities of the collective bo~. One thing would be clear among others 
379Thia premise has been amp~ explored by an English student of 
Calvinism and its effects on Democratic ways of life, A. Merwyn Davies, 
Foundation of American Freedom (Nashville: Abingdon Press, 1955). 
and that is that Colonial ·New England depended on God and His blessings 
for the enjoyment it desired. Since then New England has turned in-
creasingly to the material, supra-scriptural, and the humanistic to 
find its philosoPhies and ideals. 
In Massachusetts civil rule was to assist in erecting the spiritual 
State so long dreamed of'. This rule must be strong in order that heresies 
be suppressed according to rights based on the jurisdiction assumed to 
have been granted in the patent. Bight or wrong, the Puritans decided 
to separate those who were desirable settlers from those who ought to 
be shipped back; there would be no appeals from decisions since the 
charter was on this side of the Atlantic. Its authority was unquestioned 
as witnessed in the cases of Williams and Sir Ferdinanda Gorges. To the 
clergy and voters the General Court was a sovereign parliament in spite 
of all the arguments about the charter itself. 
A formidable problem was the internal danger rising out of' the 
inclusion of both go~ and ungodly in public life and responsibility 
from the early years of' the, Colony. The General Court was to originate 
all laws in accordance with the Word of God and consequently had to 
be interpreters of that Word. Next to the Court stood the citizens 
bound together in a civil contract or Covenant;380 one worked by 
men Who hau suffered because royalty and public officialdom in 
England were not responsible to the people. The establishment of the 
Assistants and Deputies formed a bicameral link between the Governor 
and the people but it did not point in the direction of' democracy for, 
38~ass. Hist. Soc. Colla. Series 3, VII, pp. 45-47. 
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as Cotton asked, if all governed then who would be governed? An early 
problem was to decide who should vote for in the beginning only those 
in oliurch had full rights but in 1634 Winthrop's narrow rule was set 
aside and a constitutional change ensued. In 1641 another step took 
place with the adoption of Nathaniel's Ward1 s Body of Liberties as 
the fundamental laws and liberties of the Colony •. Now there were 
specific requirements for entrance into the civil body as there were 
into the church--so in this the Puritans were at least consistent. The 
aim was that all should be done in accordance with the· directions of 
the Bible, the laws, and the terms of the civil contract. Thus Church 
and State walked ~·side by side because they agreed with one restric-
tion that the magistrate should not haw spiritual power and the church 
official should not have civil authority. Thus there was erected this 
"equal correspondence in jurisdictions." 
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Illustrations of some overstepping of this line of demarcation are 
numerous. The Court in 1639 wanted the number of midweek services de-
creased but the elders of the churches refused to consent. Several 
times we have the example of Willard and others asking for Days of 
Humiliation an a Colony-wide basis and being rejected. Some church 
members in Boston wanted Winthrop censured but they were told that this 
was outside their power. One major exception to this has become note-
worthy. In 1631 the Assistants were requested to grant the franchise to 
one hundred and eight Englishmen who asked for it. In determining a 
basis of selection, the matter of churCh membership seemed a logical 
one and that was the one accepted. Even the Deputies in their action 
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in 1634 retained this requirement and, actually as well as theoretically, 
all freemen were Congregationalists~ One obvious conclusion was that 
church requirements were more important than ever for they would determine 
the electorate. The State would arise out of the Church and, in addition, 
the rulers would advise With the clergy in all major decisions and issues. 
In other words, the churches in the Colony were free--to follow the laws 
of the Bible but to exclude all other laws and customs and it was the 
duty of the magistracy to see that the ordinances of Christ were faithM 
fully obeyed in the churches. Thus the ideal of Richard Baxter was 
fulfilled in the new land for he defined a commonwealth as "a Govern-
ment of the Society of God's subjects by a sovereign subordinate to 
God, for the common good, and the Glory and Pleasing of God. "381. 
England was not a City of God and under the Tudors and Stuarts 
it gave no evidence of ever becoming one. The country did have the 
lords spiritual and the lords temporal but they "were really just 
Englisli lords and acted accordingly. "382 But in New England a Holy 
Commonwealth was at least attemped, resting solidly on the adoption 
of the Civil Covenant. In theory, the state and the Church were 
distinct but in practice they were not. Religion was the aim and pur-
pose of all life and the State s·erved that end~ The Cambridge Plat-
form stated that the end of. the magistrate's office was the godliness 
of the citizenry.383 Willard accepted this on the premise that the 
381Richard Baxter, A Holy Commonwealth, (London, 1659). 
382schneider, ~· cit., p. 14. 
383cambridge Platform (1648) Chap. 17, Sec. 6,7,8. 
lave of God are right and just, although in the hands of a Sovereign, 
and are offered as reasonable to rational m.inda.384 All this was part 
of the argument in his day as to whether God wills something because it 
is good or whether it is good because He so wills and Willard adopted 
the position that both sides were right for to him a thing was so 
willed because it was inherently good and He wills it a.nd puts the 
actual goodness into it and thus "he awarded judgment to both conten-
tions at once."385 
Let us note 'What Willard expected of the rulers and of the 
governed as well. On these subjects he had considerable opportunity 
outside the pulpits of Groton and Third Church to express his views 
for he preached the Artillery Sermon on two occasions (1676, 1699), 
the Election Day Sermon twice (1682 and 1694), Sermons on Fast Days 
nine times (1670, 1672, 1680 (three times) 1682, .. 1694, 1701 and 1704), 
. 
and in addition the Lecture Sermon nine times in the period from 1692 
to 1701. All of these occasions were used, as was expected, for the 
public declaration on the duties of rulers and citizens. 
To declare publicly the duties of the rulers was dangerous in the 
estimation of Pastor Willard for some reflection would be made upon 
individuals and conditions but he would be "none of those flatterers who 
will paint a vice with the viza of .. virtue upon it."386 God has ordained 
384see The Compleat Body; pp. 75-77, 190~194, 209 F., 560 f., 
573 and also in The Doctrine of the Covenant of Redemption, pp. 78-79. 
38~iller, New England Mind: The Seventeenth Cent!U'Z, p. 18. 
386willard, The Character of a Good. Ruler, p. 1. 
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civil government and this is part of the continuing image of Adam in 
that man is able to govern wisely. All rulers should be just men, exer ... 
cising their office in the fear of God, and this applies equally to 
magistrates, legislators, executives, assemblymen, and justices of the 
peace. They are to be men of the truth, not given to flattery, and 
devoted to the public good. They ought to know the ways of God through 
a diligent study of the Bible, be men above any reproach, and aim to 
promote piety and honesty. In these prerequisites Willard was but 
reflecting the instructions in Calvin1 s1Itl$titutes .. 
Rulers are called the stewards of God and one day they must appear 
at His Tribunal to render an account.. Their work is sacred, for all 
·rulership is a trust from the Lord; each officer is held accountable 
for his personal life and conduct and by so doing to ''do justly and all 
in the fear of God."387 When this was not the case, then the Pastor 
became a Jeremiah and denounced gross sinf.ulness "'With enthusiasm and 
secret impulse. "388 In spite of this state of political apostasy 1 · 
Willard praised the system itself, calling it the best in civil and 
ecclesiastical history having, as it did, a great ministry and noble 
magistracy. Evidently, there was not the slightest question as to the 
greatness and idealism of the founders and leaders. A most detailed 
exposition of this esteem was the well known Magnalia of Cotton Mather. 
Puritanism had come to terms with the world and men were to serve God 
387Ibid., p. 25. 
388willard, The Only Sure Way to Prevent Threatened Calamity, 
( 1682) 1 p. 17. 
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in whatever calling they were in. This was an appeal to the middle 
class-so much so that Professor Morison has called Puritanism "essen-
tially a middle-class movement. n389. 
By the time of Samuel Willard there was a general departure from 
the original moorings. The Pastor felt it was the duty of the General 
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Court to take cognizance of this and stamp out dangerous heresies. Laws 
on Sabbath observance should be more rigorously enforced lest spiritual 
liberty be lost. Both Christian rulers and citizens should be soldiers, 
be informed on the strategy of the enemy, be well fitted out with armour, 
and fight courageously under Christ the Read. In this connection it 
ought to be noted that Willard believed the work of soldiery to be a 
.necessary and honorable one for since the Fall of Adam the preservation 
of society had depended largely on warfare and Christians should not 
only honor those in the military but also take their proper places 
there.390 
A controversy arose in Willard 1 s. pastora.te in Boston over the 
issue of taking oaths both in courts and elsewhere. Re preached three 
sermons on this problem between 1689 and 1701 in which he pointed out 
the dangers of using the Bible in all oaths, especially in the use of 
the Name of the Lo~d 1.n<~rder to get testimony verified. Willard felt 
that the frequent use of the Lord's name was a notorious sin since the 
original surety inherent in oath-taking had been dissipated. So many 
witnesses contradicted each other that it was a question as to how much 
389Morison, The Puritan Pronaos, p. 8. 
390A good summary of the Pastor 1 s views on this may be found in 
his The Man of War, (1699). 
honesty was aroused by the using of oaths. The Pastor felt that too 
many had used the oath as a means to destroy the reputation of good 
people though they themselves were disreputable. It had been used in 
the Bible as a means leading to heinous sin in the case of John the 
Baptist and Herod. 
One aspect of the issue was the laying on of hands on the Bible 
When an oath was administered. In a preface to a sermon on this by 
Willard, Increase Mather stated that many of the clergy stood firmly 
against the practice and reference.was made to the forbidding of the 
Bible in oaths in Scotland and in other general areas where Reformed 
churches were strong. A danger exists of idolatry such as is found 
in Romanism in kissing images. Dr. Mather recommended this sermon 
against the use of Bible as a "nervous and brief discourse emitted 
herewith ••• wr~tten by a judicious and worthy man. "391 In the 
sermon itself Willard said the purpose of an oath was to get the truth 
and the Bible should not be used for it was given of God as an aid to 
worship and no appeal should be made to it unless worship is involved 
and such is not the case in oath-taking. Willard concluded that the 
Bible should not be used and neither should the hand be elevated in 
swearing. Most support for both practices came from the ungodly and 
this should stamp it as questionable. One caution is issued in that 
"all swearing is not forbidden to Christians in Gospel-times."392 
391willard, A Brief Discourse Concerning the Ceremony of Laying 
the Hands on the Bible, (1689). See the Preface. 
392willard, The Fear of an Oath, (1701). 
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It was pointed out that Christians should be careful. to use words and 
phrases that border on swearing such as as I live, by the lif'e, and in 
truth. 
The Fifth Commandment ordered that all proper respect be shown 
to those in official life and, very properly, it ought to begin in 
the home in the relationship of' parents and children. It was the 
Lord's command that parents dispense both love and government to their 
children and assist in the right choice of' vocations and, in turn, 
children are to obey and listen to parents f'or "God has a supreme power 
over both parents and children. "393 The children should follow the 
wishes of parents in regards to marriages and later care f'or their 
parents in their old age to keep them from becoming public chargee. 
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In the ho~e the husband is "to guide the body and order its affaira."394 
Proper relationships should exist between masters and servants although 
servitude was "incompati~le with man's state of' integrity and was brought 
in with the apostasy, but it is very lawful for some to be masters and 
some to be servants in the f'amily."395 
There were same special duties of' magistrates toward the citizens. 
Only "wholesome" laws sho~ld be provided-and such are those which are 
made in the light of' the Decalogue f'or the purpose of' perpetuating a 
quiet and peaceable life as ordered in 1 Timothy 2:2. Again they should 
be careful. to enforce all laws in religious matters eo that "His Name 
393willard, The Compleat Body, p. 605. 
394Ibid., p. 611. 
395Ibid., p. 614. 
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would not be profaned, Ria worship defiled, and Ria truths perverted. "396 
In return the people should respond with respect and honor for all 
officials and the laws they enact and enforce. Special concern should 
b~ shown for the poor and helpless and public hearings on legal in-
fractions should be held in fairness to all concerned. No partiality 
was justifiable when sentences are involved. Rulers should be on the 
watch for dangers which face the populace eo that the people "will 
not live in a turpid security and neglect."397 The subjects should 
pray for the rulers and not stoop to the use of illegal means to cir-
cumvent any measures they dislike. 
Biblical ethics should characterize all areas of business. Those 
named are proper standards of measurement, pri~e-setting, stealing, 
thievery, and idleness. Covetousness is one sin to guard against; 
fraud should not be allowed as evidenced when men "stubber over their 
work • • • that they may make the greater gain to themselves • • • 
this is deceitful and a meer cheat .. "398 Other sine noticed in ordinary 
business is the mak~ of loans without proper caution, testimony 
without adequate basis, extortion due to unfounded promisee, and vexa-
tious lawsuits. Promises in business relationships should not be 
given without firm conviction to honor them and failure to keep one•s 
word would make us as "Jesuits • • .. in whom there is a pernicious 
sort of lying;"399 who have stooped eo low that promises made to 
396Ibid., p. 624. 
397Ibid., p. 629. 
398Ibid., p. 7~6. 
399~., p. 739. 
heretics are not binding whatsoever. Judges in the courts should be 
alert to the use of bribes in any form whereby the innocent are hurt 
and a practice supported which will "blind a good Cause and put fair 
face upon that which is bad."4oo 
Willard rejected the argument that the early phurch (Acts 2) 
had all things in common as a pattern for Christians; this arrange-
ment was only temporary and probationary. There ought to be a willing-
ness on the part of both the godly and ungodly to aharetheir goods and 
to share in the fruita of labor but they should be obtained righteous-
ly in proper vocations and "profitable in all uivil relationa."401 
It is a proper thing to loan money with the idea of making improvements 
of property. The principle. of gain is in order for the "way of gain 
is nowhere absolutely forbidden in the Word of God."402 The Christian 
is to be aware of the plight of his neighbor and extend special bene-
volence in times of distress.. All such acts of help should be marked 
by liberality because of acknowledgement of God in all things. This 
type of helpfulness will not bring prosperity all the time for God 
has provided a Fiery Trial which all His children must pass in order 
to test qualities. Indeed, God's people are the object of special 
attacks as was pointed up (1681) in the floods which had recently 
ravaged the Low Countr~es in which some twenty thousand people lost 
their lives. 
400Ibid., p. 741. 
401Ibid., p. 691. 
402Ibid., p. 100. 
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Willard felt it was the solemn responsibility of the Clergy of 
the Colony to present these issues to the people in their own churches 
and especially in public declarations. Like Old Testament prophets, 
t~ey denounced public sins· and onee (1682) Willard himself issued a 
·threat of inipending judgment upon the· Colony unless there was gen-
uine repentance. 
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CHAP.L!ER X 
BIS PIACE AMONG COLONIAL PURITANS 
The name of Sa:m.uel Willard has occurred many times in many volumes 
written about the Puritanism of Colonial New England but not a single 
attempt has been made to evaluate him, his ministry, and his contribu-
tion to his time. Some have been content to think of him as one who 
summarized what·he had learned at Puritan Harvard and :from the other 
leaders in Boston, such as Mather, Allen, and Sewall. Was he only an 
inheritor of a regulated church system and one willing to repeat its 
shibboleths rather blindly and without question2 Was his contribution 
solely that of a transmitter of the orthodoxy of the founders? To the 
contrary, he was a ~jor actor in the scene at the end of the century 
in that he :pastored a large chUrch, headed Harvard College, :produced 
sermons of high quality, joined the Boston clergy in issuance of state-
ments of orthodoxy, and lectured regularly for almost twenty years on 
the Westminister Shorter catechism. As New England surely, though 
slowly, left its first spiritual statUre of Winthrop and Cotton, 
Willard :played a :part in .the departure and, there bears the blame 
(or credit) for the Colony of the eighteenth century which saw Lib-
eralism come* into its own in that section of the country and lay the 
groundwork for that culture that is distinctively New England. 
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This study points to a significant characteristic of Willard and his 
ministry. In brief, he was a central figure and exponent of theological 
toleration which made roam for the new views of a Pemberton and Colman, a 
religious benevolence which lives and lets live without investigating, 
castigating, and excluding men who have left, in some points at least, 
the traditional dogmas of generations before. Willard believed truth 
would look after itself without disputes, argumentation, and heresy 
trials. He believed the character of New England unshakeable and its 
churches' destiny sure because of the caliber of its early pioneers. 
Deeply devotional, .he assumed that this was equally true of all the 
clergy and church members. He held the Mathers right in doctrines, 
but wrong in attitude. He did not foresee spiritual apostasy taking 
over in the Colony in the form of a ne~ religious climate. 
Willard was a Puritan of the Puritans as far as dogma was concerned. 
He was a careful and exact student of the Bible and his sermons and 
Lectures reveal an astonishing knowledge a~ the principles and the texts 
of Holy Writ. There was nat the slightest doubt in his mind about the 
rightness of every point of the Reformed system. He revered its leaders 
as the greatest since the New Testament. There was not a single point 
in which he differed from John Owen and Increase Mather; no unbelief 
was expressed in the matters of the faith. The exposition of the Shorter 
Catechism would have provided ample opportunity for new views, departures 
in detail, exceptions, and modifications, but of these there is not 
the slightest trace. He stressed the major Puritan doctrines of sin, 
salvation, spiritual life, and the Pauline graces for believers. He 
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was one with the pioneers who saw the Colony as God's Great Experiment 
in which would flower the. dogma of Geneva and the exacting requirements 
of English Puritanism. 
Too often the picture ·has been given of the Puritans as dull 
pedantica who preached long sermons, for that was the custom, and who 
delivered theological lectures on accepted themes for that was the 
thing to do. If that dictum is true of other Puritans, it is not 
true of Samuel Willard. He approached the status of a Christian mystic, 
revelling in the closeness of the soul to God through the work of 
Christ Who lived in the past and is the ever abiding one in the present. 
It is always difficult to ascertain how far a preacher lives the doc-
trines he declares and this difficulty is heightened when one deale 
with the Puritans for they excelled in objective exposition and 
elucidation of texts and dogmas. · But in Willard t s case we do haVe 
some help for in his Sacramental Meditations, which were for hie 
own private use, there are many indications of the experiential 
counterpart of his beliefs. There was an intimate relationship of. 
· his soul with the Lord; so much eo that he daily partakes of Christ 
as his food and drink. The latter act is deepened at the Table it-
self but there is a daily participation in the life~giving sustenance 
of the Saviour. There is a depth of confidence in the trustworthiness 
of God and his promises. Willard enjoyed a fellowship with Christ 
as hie personal Head and Guide. Sanctification was the daily renewing 
of this fellowship. Willard's spiritual walk can be most clearly 
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stated as that of one who strove to practice the parable of the Vine 
and the Branches. He believed his efforts and strengthening to be 
Christ-centered. His labors were his own but basically God-motivated. 
His serious outlook confirmed his conscious awareness of his own ac-
countability to.his Lord and .that of his fellow countrymen when they 
came to the Final Day. It was a Puritanical type of seriousness-
but modified by personal timidity and self-effacement. In this he 
was the opposite of Increase Mather. There was nothing of the 
ambitious aggressiveness which has often been the downfall of able 
clergymen. He was conscious of his own sin as much as that of any 
member of his congregation, and any wayward group within the Colony. 
He detoured the matters which had led the migrants to the new world, 
for his attention was riveted on the plight of his day and the coming 
of judgment unless there was a genuine return to Covenant-keeping. 
Willard had that genuine type of piety which aroused- lasting -respect; 
he curtailed criticism and opposition by his failure to take a stand 
on anything. He was one of the few in his period who was not the 
center or participant in violent controversy. To the Pastor sin 
and fellowship with God were realities and the sense of God 1 s watch-
fulness over His people a day by day reality. Men must give an account 
to God and therefore should use their few years as preparatory for 
that great final exercise. Willard loved his station as a prophet 
in the line of Jeremiah~a place that called for harsh and repeated 
denunciations of public and private sins, and the forecasting of judg-
ment and doom unless there was repentance. He believed what Michael 
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Wigglesworth said in his Day of Doom but he was more hopeful that hie 
fellow colonials would turn back to God and complete that work so glor-
iously begun in 1628. Wigglesworth believed New England could not be 
rescued from its sure judgment, while Willard believed the Sovereign 
Grace which had originated this great Bible State would care for it and 
bring it to completion. The Pastor dealt with outward manifestations 
while ignoring the roots of corruption. 
He was deeply imbued with a sense of reverence for the leaders 
of the Colony-often to the point of timid veneration. Their inten-
tions ought not be questioned and their performance of duties within 
the church and the Colony supplied full proof that they were upright 
and God-fearing. In this there was same blindness to the spiritual 
life by too much attention to outward acts. He preached against 
externalities but was himself, as is so natural, given to judging 
orthod~ on the basis of what is seen. He committed sin common to 
both English and New England Puritans--that of establishing the 
Christianity and the Christian walk of a person by the submission to 
Covenants and the consistent attendance upon the commonly accepted 
services and instructions found therein. He failed to see that this 
was as guilty as the empty formalism of Anglicanism which they repudi-
ated; indeed, it may well have been that such formalism arose from 
the Mother Chu.:i-ch of God in England. Credal conformity, church 
loyalty, regularity in performance of the prescribed ways.athese 
were stressed by Willard's ministry and were but a continuation of one 
of the essentials of the Establishment. Herein was one seed of decay 
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and final dissolution of the Puritan system. Willard was blind to its 
. 
shortcomings and though we must take into consideration the times in 
which he preached and the context wherein he labored, yet he remained 
blind. And so much so that he was content to perpetuate what he had 
inherited with the addition of a toleration that made hie own views 
lese authoritarian. 
It was toleration that Willard gave as a signal contribution 
along with the Brattlee and Colman and one which would lead some to 
think of him as a liberal. In his doctrines he was not liberal; but 
in the openness which he had t·oward men of divergent views and at-
titudes he was as different from Calvin_as Chauncy was from Edwards. 
Willard could not attack or question the views of men within Congre-
gationalism. It was not full blown ~oleration for had they been 
Baptists then a frontal attack was proper against such heretics. He 
accepted a Liberal (Pemberton) as his colleague without questions but 
poured acorn and rebuke upon dangerous men like _George Keith, who 
probably were much more Biblical in views than Pemberton. There was 
the benevolence toward those inside Congregationalism and lack of 
charity to those outside. ·He looked·with scorn at the Mathers for their 
attitude toward Colman and the Brattle Street Church. Unlike the publi-
cations of both Mathers, Willard's works do not contain a single attack 
on a minister or doctrine within Congregationalism. He did not join 
with Peter in warning of false teachers (2 Peter 2) nor with Paul in 
condemning any other Gospel than the one he preached (Galatians 1). 
conservative himself, he acted as one neutral between the Mathers and 
Colman groups; in following this line, he failed to follow the New 
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Testament condemnation of "false teachera11 with "damnable doctrines" and to 
warn his hearers of sad ends for the blind when they are victims of the 
leadership of the blind. Willard was too hopeful of the outcome of the 
New England Experiment to see before hie eyes the decay and to exert 
his utmost to exterminate it. He saw no "enemies of the Cross" in his 
midst and he extended his benevolence to include those whose admission 
provided wedges for the transition of New England to its man-centered 
emphasis and Armininian-humanistic condition. Indeed, he must be 
given the credit, or blame, for standing by, approvingly, while Puri-
tan strongholds were turned into Liberal centers.-and one was·his own 
Church. Willard was not a Liberal but he paved the way for the en-
trance and approval of Liberals. 
As a preacher, Mr. Willard's place among the colonial divines 
deserves a new appraisal. His sermons· showed a very careful study of 
the Scriptures and a substantial application to the needs and condi-
tions of his day. He was a traditionali_st in making exposition the 
major portion of his sermons. He did riot use illustrations to any 
extent and there were few references to the fields of history, litera-
ture, church history, philosophy, and other fields of study. Very few 
Puritan or other divines were mentioned. He did not quote from any-
one at all. He did not state what books or works of divinity had 
influenced his thinking. There were no references to contemporary 
sermons or other Christian publications. No outstanding figures of 
the Colony were named except in funeral sermons. These lacks would 
disqualify Mr. Willard :from being ranked as a great preacher. However, 
as a solid Biblical expositor he should be listed with the great Puri-
tans such as John Owen, Increase Mather, and Edwards. His Body of 
Divinity is one of Puritanism's works and, in spite of the failure 
to use it, it ought to be carefully studied in order to show the 
proximity of Puritan doctrine to the Assembly's formulation of be-
lief in its Shorter Catechism. An interesting study would be a 
comparison of Th..§. Compleat Body with the works of Owen, Mather and 
Edwards, and in addition,to discover what use, if any, Jonathan 
Edwards made of Willard's monumental production. A recent biographer 
of Edwards, Dr. Ralph G. Turnbull, indicates that he has not found 
any references to Willard 1s work in the Edwardian collections but 
that this was not conclusive since much of Edwards 1 work remained 
for scholarly study. 
As a Pastor, Willard carried cmt those exacting instructions of 
. a contemporary, Richard Baxter, in hie Reformed Pastor. He was faith-
ful and devoted to his people. He did not shirk duties of church and 
community but was solicitous for those in his parish with their many 
needs and problems. He did not have a colieague for most of his 
ministry and this would indicate the great efforts he made to carry 
the Whole load of pastoral responsibilities. There is no indication 
in Sewall's Diary or the Church R~cords how much of his time he 
visited, etc. Judge Se~ll pictured him as a·dutiful and highly res-
pected pastor who was loved sincerely by his parishioners. 
Mr. Willard headed the college in a critical period between 
Increase Mather and John Leverett •. In spite of Mather 2s ouster in a 
rudely political style, Willard was not involved in the removal but 
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was willing to step in as a kind of interim President, although only 
officially the Vice President, and thi.s for the sake of the work of 
Harvard. The records of that institution do not indicate anything 
unusual in the way of growth or internal disruption during that period--
it seemed a very usual regime under a regular Puritan pastor. But as 
a mediator Willard was able to keep the respect of the Mathers and at 
the same time count the Brattles and. Colman in his circle of friends. 
He participated in many services in other churches outside his 
own. He was not given to suspicion of the clergy of the Colony and to 
re-examine ordained men because of theological declension seemed to him 
to be overstepping ministerial proprieties~ He expected differences to 
exist but these were to be ignored, not debated and this was especi-
ally true concerning the welfare of the College. It would seem that 
with James Allen he was one of the few men in the Colony whom all fac-
tions respected. He must be tagged a great mediator in the contro-
versies around Massachusetts Bay at the turn of the seventeenth century. 
He was able to maintain his middle-of-the-road position so effectively 
that all sides counted h~ a friend and he was mourned by all groups 
when he passed in 1707 •. Willard did not help in the ouster of Mather 
in 1700 but he was ready, though not eager,·to step in when the learned 
Doctor was set aside on a technicality. Willard did not groom his 
successor who started the school on a new road away from doctrinal 
orthodoxy but Willard's regime provided no difficulties for Leverett 
to inaugurate his new era at Cambri~. In other words, Willard's 
work at Harvard was the preparatory step in that important period when 
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the College passed from Puritan rigidity to liberalism. It was a 
century later when a man of Unitarian views became a Professor of 
Divinity at Harvard, but the opening wedge in making this possible 
should be dated in Willardfs regime. 
Willard 1s outstanding contribution was his Compleat Body of 
Divinity 1or with it was not only a century of Puritan indoctrination 
summarized and standardized but a Puritan definitive work on the 
. . 
Assembly's Shorter catechism was brought forth~ It is regrettable 
that this has not been condensed and republished as a major work in 
the understanding of this great statement of the Reformed Faith. The 
Body's size may have frightened interested students but the theologi-
cal and exegetical caliber of this work marks it as a great publica-
tion in the long list of Reformed works. The Boqy merits study1 
condensation1 and publication in our day. It was the result of long 
laborious· years of intense application to great truths of the Bible 
but, outshone by the Edwardian star and new interests of the eighteenth 
century, it was permanently set aside and has not been brought to 
light, except by a few students such as Miller and Tyler who praise 
it as a monumental work. 
Samuel Willard was an intense, able Puritan of the second genera-
tion of New England Puritans, thoroughly dedicated to the doctrines of 
the founders and to their perpetuation in an age of transition in New 
England from Reformed doctrine to man-centered religious views. Like 
his ancestors he accepted the Bible without question as the sole rule · 
of teaching and living. One of his day, Willard gave himself to the 
issues, the needs, and the people of his local constituency. Unlike 
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his ancestors, he was tolerant of liberal-minded clergy and new influences 
of this type at Harvard over which he presided while these were getting 
rooted. In the midst of a long pastorate at Third Church in Boston, 
Willard wrote the best exposition of th&Shorter Chatechism among the 
Puritans. He died respected by all acquaintances as one of the able 
men of the Puritan movement, versatile in theology, dedicated to the 
Puritanism he inherited, a?d tolerant of the new developments which 
came at the end of the seventeenth century in New England. 
In conclusion, Willard was an orthodox Puritan, never departing 
from the theological principles of the founders of the Bay Colony, 
but consenting to the departure from the strict practices concerning 
certain phases of church polity in his own Church, a practice which 
inevitably opened the way to even more liberal practices. By nature 
Willard disliked trouble, avoiding it by respecting the right of 
others to different opinions. As long as departures from orthodoxy 
did not result in scandals or immoralities, he made no issues of the 
·departure. Often he arbitrated disputes because of his ability to 
bring people together who had gre~tly magnified their differences. 
Willard was not a liberal but he encouraged liberals, thus directly 
pringing in more liberalism. Ironically his Body of Divinitx upheld 
the traditional orthodoxy while Willard himself followed practices in-
consistent with, and contradictory to, the very principles enunciated 
in hie great work. 
CHAPTER XI 
THE COMPLEAT BODY OF DIVINITY 
Samuel Willard made one monumental contribution to the doctrinal 
and ecclesiastical development of colonial New England. The size 
and scope of The Compleat Body of Divinity did not attract the atten-
tion the work deserved in ita day and since. Even such a reliable 
study of church life in colonial times as A History of American Con-
gregationalism by G. G. Atkins and.Frederiek L. Fagley does not men-
tion it. But H. M. Jones believes it is a "monument that will endure 
when the famed mausoleums of the world. shall moulder down and be 
burying in their ruins!'403 Perry Miller has concluded that the work 
summarizes New England opinion and "was the greatest monument to 
Puritan veneration of method which was still counselling students to 
organize. and classify all dogtrinea methodically before they endeavored 
to write sermons. "404 Elsewhere Professor Miller 'Writes that the Bogy 
"summ.arized·a century of experience."405 Professor Tyler has given the 
compilation of lectures ita rightful place in colonial and American 
literature in stating that 
403Jones, EE· cit., p. 12. 
40~iller, New England Mind: The Seventeenth Century: p. 95 
40~iller, From Colony To Province, p. 66. 
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The author moves over the great spaces of his subject with 
a calm and commanding tread as one well assured both of himself 
and of the ground he walke~ on; his object seemed to be, not 
merely to enlighten the mind, but to elevate the character and the 
life ••• and be nutritious to the brain and the moral sense. 
It was th~ work of a theological drill-sergeant, a truly great 
divine.40o · . 
Professor H. W. Schneider has carefully studied the whole field 
of Puritan thought but he is in serious error in a description which 
he. made concerning The Compleat Body. It was the Professor 1 s versa .. 
tile imagination which carised him to portray graphically the scene 
in that "we are seated in the Old South Church in Boston on a Sunday 
in 1724 listening to the Pastor, the Reve~end Mr. Samuel Willard, 
Vice President of ~arvard, while he preaches one of his 250 expository 
lectures on the Assembly' a Shorter Catechism. u407 Very little of 
this is factual indeed, only the names given and the offices held. It 
wae not in 1724 for the Pastor had been dead for seventeen years; it 
was not on a Sunday for the Lectures were delivered on Tuesdays each 
month over a period of nineteen years. There were not two hundred 
and fifty lectures, although there are that number of Questions and 
Answers in the Catechism. Willard dealt~!with only two hundred and 
twenty of them with some twenty-six of the rest partially considered 
in outline form but never delivered. The last few went untouched al-
together as far as we know. Even Perry Miller follows this inaccuracy 
for he writes that Willard "worked his way, on successive Sabbaths in 
the 1690's through the entire system, leaving at hie death the summa of 
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409M. c. Tyler, History of American Literature (New York: Cornell 
University Preas, 1949), v. II, pp. 167-169. 
4 . 07schneider, 2£• cit., pp. 98-99. 
New England's doctrine."408 
It is regrettable that so little use of The Compleat Bo~y has been 
made. Dr. Tyler related that he used a copy which had been a gift to 
Yale University in 1727 and found that on the blank sheet at the end of 
the book there were the names of only two students who had finished 
reading it. Sibley recorded that he knew of only one person who had 
read it carefully and his (unidentified) estimate agreed with the 
great value set on by its contamporariea.409 
The Compleat Body consisted of a series of two hundred and twenty 
Lectures which Willard delivered on Tuesdays from January 21, ·1688 to 
April 1, 1707 and were based on the Assembly's Shorter Catechism which 
he considered one of the outstanding systems of divinity. In addition 
. . 
there were notes in outline form which he had made for the next twenty-
six Ques.tions but they were never used publicly. Dr. Joseph Sewall 
and Rev. Thomas Prince were responsible for compiling all the Lectures 
and notes and they wrote a long preface to the work.· In all, some one 
-hundred and five Questions of the Catechism were handled in Sermon or 
outline form. 
The size of The Compleat Body is remarkable for Prince and Sewall 
held it to be nthe ;J.:a.rgest that was ever printed here and the first of 
. Divinity in folio form. n410 It did. comprise the largest folio volume 
(in English) printed in the English Colonies up to that time. A larger 
408.Miller, From Colony to Province, p. 30. 
409Jobn Langdon Sibley, Biographical. Sketches of Graduates of 
Harvard University (Cambridge: Harvard University Press, lB73~1BB5), II. 
410willard, The Compleat Bqdy, Preface p. 1. 
one printed a few years later was the Blutige Schau-Platz written in 
German in 1748 by Peter Miller at Ephrata village in Lancaster 
County, Pennsylvania. The latter was really a Mennonite Book of Mar-
tyrs. Tyler called The l3ody the "largest that had ever been printed 
in this country. "411 And as folios in English went, it was the lar-
gest folio. The actual pages in The Compleat Body are not easily 
discernible for the pagination presents a problem. We are told in the 
Preface to it that several presses did the work with some overlapping 
of numbers. The last page of the work is numbered 914 but if we take 
into account the confusion in pagination there are actually 1,002 pages 
in all. It is generally stated that there. are but 1000 pages but 
this fails to recognize one section of the work where some six pages 
have only four numbers. Let me illustrate the mixup in the numbering. 
The next page after 463 would naturally be 464, but it is 564 and. the 
next one 463 followed by 564 again and then 465 and 466. This is 
the place where there are actually six pages with numbers ranging 
from 463 to 466. Another instance will suffice to show the problem. 
The pages go from 666 to 581 with a note on the page which is un-
readable. Therefore, there are two sections in The Compleat Body with 
the numbers· from 581 to 666. 
In the Preface to The Bod~ Sewall and Prince extolled the qual-
ities af Willard in things of wisdom, piety, insight, and capacity. 
They remembered t~t many students of the College joitted citizens of 
the Town to hear these learned Expositions of Doctrine. 
41:1Jryler, .2R• c.it., p. 167. 
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Sewall and Prince did some work of editing on the material they 
collected. The manuscripts were in sev-eral octavos with some in the 
Pastor 1 e own handwriting and others as transcripts. Several inaccuracies 
were recognized in the scriptural references and some were too obscure 
to read. The original text did not contain the words of the texts 
referred to and it was deduced that either Willard had memorized them 
and repeated them in the Lectures or that he turned to the passages as 
he spoke. Professor Morison had explained that Puritan preachers read 
aloud their scriptural references in.their sermons but gave only the 
reference in their printed works to save space.412 Sewall and Prince 
took the liberty arbitrarily to select on~ some of the references 
Willard had made and they doubted that in such a case it came out "with 
the'beautiful symmetry if done by the author." The "copier" was one 
of the Pastor's sons, Simon, who made it his constant practice on the 
Lord's Day to repeat to his family one of the Lectures from his own hand-
written copy while someone else in the family followed the reading in 
an original manuscript and observed any differences. The variations were 
noted and the copy corrected; it Was this corrected copy which was used 
by Sewall and Prince if the original was not available. It is not 
stated in the Preface how often this was done. 
At the end of The Body is a list of five hundred subscribers 
and the compilers held this to be a "remarkable tribute to the memory 
of the distinguished Author from his contemporaries. "413 The entire 
412Morison1 2E· cit., p. 158. 
4l3willard1 The Compleat Body, p. 4. 
work was published in Boston in 1726 or nearly twenty years after its 
author had passed away. Its Preface is dated November 10, 1725. The 
compilers were students at Harvard under Mr. Willard and it was their 
conclusion that The Body was "one of the noblest and choicest Bodies 
of Ecclesiastical and Practical Divinity we have anywhere met with or 
are apt to think has yet appeared to the world."414 
The Body also contains a picture of Mr. Willard, the same one 
which now hangs in the Faculty Room on the second floor of University 
liall at Har:vard University. The picture hangs at the northwest cor-
ner of the room and was presented by Robert Treat Paine in 1842.415 
This portrait was said to have been owned by Samuelle eldest daughter, 
Mrs. Abigail Trent, who died in 1747. It was then passed to a grand-
son who became Judge Paine and bequeathed it to Mrs. Trent, a grand-
daughter. Accompanying the portrait was a letter from Judge Paine 
stating that, to his knowledge, no other portrait of Willard existed.416 
The Judge twice referred to Willard· as rrPresident. 11 The portrait shows 
Willard with a dark brown wig with curled ends. He wears "a black 
gown buttoned down the front with long buttonholes, and white cleri-
cal banda. The reddish brown background is enclosed at the top and 
bottom with spandrels of buff and dark brown."417 
414 . ~., Preface, p. 1. 
4l~ass. Hist:o:. Soc. Colla., Series 2, v, v. 11. 
416A copy may be seen in Laura M. Huntsigner, Harvard Portraits 
A Catalogue of Portrait Paintings (Raryard University, Harvard 
University Press, 1936), p. 149. 
417 . ~., pp. 147-9-
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ABSTRACT 
Samuel Willard ( 1640-1707), son of Major Simon Willard, was born 
in Concord, Massachusetts, and attended Harvard College. He held two 
pastorates, Groton (1663-1676) and Third Church in Boston from 1678 
to his death in 1707; during the last six years he was Vice President 
of Harvard. A faithful pastor, able preacher and noted lecturer, he 
took a mediating position in the Salem Witchcraft Cases, the ouster of 
Increase Mather from the College in 1700, and the establishment of 
Brattle Street Church. He was embroiled in an Anabaptist controversy 
in the 1680's but exercised unusual tolerance toward Benjamin Colman 
and Ebenezer Pemberton in spite of their liberal leanings. 
He was thoroughly and intelligently committed to Puritan Ortho-
doxy, especially its Federal·Theology~ In this respect he made a 
major contribution in lecturing on the Assembly's Shorter Catechism 
over a period of nineteen years~ Later (1726) this Series was pub-
lished by Thomas Prince and Joseph Sewall as The Compleat Body of 
Divinity •. Studiously prepared, vastly comprehensive in scope, and 
marshalling innumerable Scriptural passages, this monumental summa-
tion of Puritan Theology merits prominence among Colonial writings. 
His sermons reflect Puritan emphasis on sin, salvation, the Covenants, 
apostasy, judgements,· and Christian duties. He issued solemn. warnings 
in public addresses concerning spiritual declension, it being contended 
that leaders vrere removed by God's condemnation of the Colony. 
For a Puritan divine, Willard manifested unusual toleration , 
thereby helping to open the way f'or the influx of' liberal ideas and men 
into New England churches. He followed the lead of' Third Church (later 
Old South) in a progressive attitude toward membership requirements; his 
willingness to serve as College head when Dr. Mather was unceremoniously 
removed paved the way f'or the election of' John Leverett to the Presidency. 
Reverend Samuel Willard stands as a representative figure of the 
colonial transition at the end of' the seventeenth century, orthodox 
himself but broadly tolerant of those.~thin his fellowship who were 
not. He was alert to the spiritual declension of his generation but, 
perhaps unconsciously, sowed. the seeds of New England Liberalism. There 
is a touch of the tragic about him in that he maintained traditional 
theological positions but could not stem the tide of departure from them. 
Seemingly, he resolved his dilemma by holding himself personally res-
ponsible to God and leaving others to care for their responsibility to 
God. In the midst of this ministry he produced one of the outstanding 
works of colonial Puritanism, The Body of' Divinity, a great exposition 
which merits a fresh evaluation in the light of Puritan failure to 
erect a Bible State. 
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